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CHAPTER I 


Part I - Introduction 


Importance of Sringéri 


Sri Sarada Pitha (the matha or monastery) at Sringéri 
was established about twelve hundred years ago by Sri Adi 
SavikerScharya. In spite of a number of political, religious, 
economic and social vicissitudes, the Sringéri Matha has 
continued to exist down to our own times as a great 
religious centre. The Matha has done much for the uplift 
of Dharma (code of righteousness) and the advancement of 


advaita (non-dualism) philosophy. The Pitha has been 


distinguished by an unbroken succession of Gurus well- 


known for their spiritual eminence, learning and piety. 
é 

The followers of advaita acknowledge the Sringeri Guru 

(a preceptor or a supreme teacher) as their Spiritual 


Director. 
Aim of the thesis 


The aim of this thesis is to survey the history of 
Sringéri from the Vijayanagara times (14th century) to the 
19th century. This survey is primarily based on the 
records in the possession of the Sringeri Matha, These 


il 


records are of two kinds - kadatas (Kds.) and ganads. 
Sanads are charters by kings to individuals and groups 
conveying to them either privileges or property or both 
and they are well-known. On the other hand, the kadatas 
are less known, That they also can be made to yield 
valuable material for the allround history of the 

Sringéri Matha from the 17th to 19th centuries is the 
purpose with which this thesis is written. Sometimes, 
these kadatas contain a few copies of earlier records 
viz., stone and copper-plate inscriptions belonging to 
Vijayanagara times. Hence our study proper begins with the 
Vijayanagara times. But this description of Vijayanagara 
times is restricted to what little we learn from the 
kadatag and when these latter begin to depict in greater 
detail the activities of the Matha as from the 17th 
century, then our account becomes fuller. For the reasons 


stated above, the full title of the thesis would be 


j 
A History of Sringéri Matha from the Kadatas. 


Analysis of the Chapters 


I have divided my thesis into ten chapters. The 
I Chapter has two parts. The Introductory or the I part 
points out the importance of Srihgéri, aim of the thesis, 
analysis of the chapters, traditional importance of 


je 


é/ 
Sringéri and its geographical features, establishment of 
the Mathas by Adi Sahkarachdrya and Sri Sankara's 

ry y, s _ 
successors on the Sringéri Pitha right upto Vidyaranya, 


The second part which surveys the sources ig sub- 
divided into two sections, The first deals with the study 
of stone and copper-plate inscriptions, literary works and 
monuments. The second section contains an account of the 
meaning, importance, size, classification, subject-matter, 
date, language, script and style of the kadatas. 


The II Chapter concerns itself with the relation 
between Sringéri and Vijayanagara. Emphasis is laid on 
Vijayanagara's relations with Sri Vidya Tirtha, Sri Bharati 
Tirtha and Sri Vidyaranya. And with the help of a few 
examples, the relation between Sringéri and the various 
dynasties of Vijayanagara like the Sahgamas, the Saluvas, 
the Tuluvas and the Aravidus is sketched. 


The III Chapter describes the cordial relation which 
é; aes 
existed between Sringeri and the Keladi rulers. 


The IV Chapter is about Sringéri and the Marathas. 
It describes the relation between Sri Satchidananda 
Bharati II and Sivaji II and Bajirao I, and also between 
Sri Abhinava Satchidananda Bharati I and Balaji Bajirao 


13 


and Madhavrao. 


; 
The V Chapter is about Sringéri and the Muslim rulers 
such as the Adil Shahis of Bijapur, the Mughals, the 
Nizams of Hyderabad and Hyder and Tipu of Mysore. 


The next Chapter is about Sringéri's relation with 
Mysore. The Wodeyars like the Keladi Naéyakas were ardent 
devotees of the Sringéri Jagadgurus. This intimate rela- 
tionship between them and their Gurus is illustrated in 


this chapter. This chapter aleo deals with Sringéri's 
relation with the British, in particular with the British 
Commissioners in Mysore. Some of them like Mark Cubbon 
and L.Bowring had reverence for Sri Narasimha Bharati VIII. 


Chapter VII deals with the administration of the 
Sringeri Samsthana (a state exercising revenue and 
judicial authority) during the 17th, 18th and 19th 
centuries. It deals with the institution of the Jagadguru 
and various aspects relating to his office like titles 
and insignia, succession, coronation, sanyasa (asceticism), 
choice of the Guru etc. A brief description of the birth, 
growth and consolidation of the Samsthana and its geo- 
graphical limits is then given. It also contains 
information about the various officials like sarvadhikari 


a 
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(a general superintendent), parupatyagara (officer in 
charge of a temple), subedar (the chief officer of a 
taluk), killedar (an officer in charge of a fort or a 
matha), amildar (revenue collector), peiskar (a revenue 
officer secondary to an amildar), maniyagara (superint- 
endent of a temple or a matha or a custom—house or a 


garden) etc. and their respective duties. 


The VIII Chapter is about religious conditions. It 
deals with land-grants made to the Matha by secula heads 
and by the Gurus to different individuals. Information 


about principal deities, temples, chaturmasya, pilgrimages, 
religious supremacy of the Sringéri Matha over other 
mathas and the veneration that the Matha commanded from 
secular heads and people of different communities is 


given in this chapter. 


Chapter IX deals with economic matters. Various 
economic aspects like immoveable and moveable property 
of the Matha, sources of income and items of expenditure, 


land transactions etc. are covered in this chapter. 


Chapter X deals with social aspects like caste 
system, tolerant policy of the Matha, position of women, 


unsocial elements, the Matha and its disciples, 


15 


achara-vichara (ceremonial observances) and bahiskadra or 


excommunication. 


An- Appendixsdescribeg the literary contributions of 


¢ a = 
the Sringeri Gurus, Lenmigtcs senha Ss Yaa ol, & qenedlosy J the 
Queues 
Traditional importance of Sringéri and its geographical 


features 


The sacred town of Sringéri, | or Rieya=Srinigagirt 
of RamSyana fame~ is situated on the left bank of the 
river Tunga. Sringéri is in the present Chikkamagalur 
District (formerly Kadur District) of the present Karnataka 
State. The mountain ranges, deep valleys, green forests 
and the crystal waters of the river Tunga encircling the 
town have created a lovely atmosphere. It is this life- 
giving water which has quenched the thirst of generations 
of people who have lived, and been living on either bank of 
the river through the ages. 


~- / : a 
Establishment of the mathas by Adi Sankaracharya 


Risyasringagiri again came into prominence during the 
historical times particularly when Sri hai Sankanecharya; 
the greatest exponent of Advaita Vedanta established here 
the now famous Sri Sarada Pitha in the 8th century A.D. 
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Though tradition traces a long line of Brahmajfanigs” 
ES as L Secage ‘i 
before Sankara, only Goudapadacharya and Sri Govinda 
Bhagavatpadacharya are historical personages. 


The period on the eve of Adi gahkara's birth was an 
age of unrest and strife characterized by spiritual and 
intellectual bankruptcy and also political and social 
discord, Religion in India, based on the Vedas, the 
Upanigads, the Epics, the Puranas and the Sutras, was _ 
seriously challenged by atheism, agnosticism and nihilism, 
Hindu culture was in danger due to Vamachira or tantric 
practices of the debased offshoots of the originally pure 


/ 
Jain, Buddhist and Sakta cults. It was absolutely 


/ 
necessary to bring together the Sa&ktas or the worshippers 


of Devi, the Sauras or the devotees of Surya, the Bhagawa- 


Nagar ” 
thas or the followers of Sita, the Ganapatyas or the 


followers of Ganapati etc. under the banner of one faith. 
This herculean task was accomplished by Jagadguru Adi 
Sahkar&charya who established four advaita mathas* and 
they are, sringéri in the south, Dvaraka in the west, 
Badri in the north and Jaganndtha in the east. Adi 
bohkarachirya installed his renowned disciples, Surésvara, 
Padmapada, Totaka and Hastamalaka respectively as the 


pontiffs of these mathas. The idea of establishing these 


sy 


mathas in four different corners of India was to bring 

8 / 
about national integration which Sankara had then in his 
mind. 


5 


Though there are different opinions” with regard to 


/ 
the date of Sankara, the generally accepted date is 


ie. We 
6 Sri Sankara's life-time was short 


A.D. 788 - A.D. 820. 
but his achievements were very great. Having vanquished 

all the religious opponents of his day, he established the 
superiority of the Vedic Dharma. He was truly’ a Jagadguru 
(the teacher of the world) and the one who wished the well- 
being of the entire mankind, Since then, the successors of 
Iai SahKara have retained the same title for themselves and 
for the Matha, "The Jagadguru sri Sanikarsoharys Matha of 

sri Sarada Pitha", Senkara's Bhas as, Stotras and Prakarana 
granthas are the products of a high intellect. It is an 
important point to note that he was neither patronised by 
kings nor by opulent people. It was due to spiritual and 


intellectual power that he became so great. 


st / . 

Adi Sankara revitalised Hinduism, established the 
unity of God, founded the mathas or Hindu monasteries and 
reintegrated India that was going to pieces spiritually as 


well as socially. 
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hw ff, ‘ - a 
Sri Sankara's successors upto Sri Vidyaranya 


r_¢ fixe & 
The pmoatete successor of Sri Satikara on the Sringeri 


7 on the 


Pine was sri Surésvardcharya. His successors 
Saraaa Pitha till the 13th Tee lived with their 
disciples in the hermitages in Sridgéri, Simhapura, 
Vasigthasrama and Kigga which are in the neighbourhood of 


Sringéri © 


It was during the 14th century that eningens again 
gained prominence, when great pontiffs like Vidyasahkara 
Tirtha (Vidya Tirtha), Bharati Krisna Tirtha (Bharati 
Tirtha) and Vidyaranya, ascended the Saradé Pitha. It was 
during the pontificate of Vidyaranya. that Sringért, besides 
being a Matha became a Samsthana owing to the acquisition 
of lands. In the beginning, the lands were granted to the 
Matha by the Vijayanagara rulers and subsequently the rulers 
of different dynasties also granted lands. As a result, 
the Samsthana was born and in due course it was developed 
and consolidated. Its relations with the various secular 
heads and the general administrative, religious, economic 
and social conditions prevailing in the Samsthana in the 
past centuries, will be dealt with in the subsequent 
chapters of this thesis, after a consideration of the 


sources of its history. 
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Part If - A Survey of the Sources 


Introduction 


The sources of information for the history of eninsees 
are vast and varied. If there are, as one category, stone 
inscriptions and copper-plate grants mentioning the dat 
and the transfer of lands, there are, as another ee." 
literary works throwing light on the religious, philosophi- 
cal and literary activities of the various periods. The 
monuments of Sringeri are rich in art. They also throw 
light on the religious and cultural activities of the 
Matha through the ages. There are nearly 200 sanads” 


and 
‘other records in the personal possession of His Holiness, 
which are of great historical importance. Besides these, 
the kadatas are of immense value in understanding the 
political, administrative, economic, religious and social 


conditions prevailing in between 14th and 19th centuries. 


In order to understand the antique greatness of 
Sapent we have to rely upon traditions that are current 
in the area and some of them are enshrined in the Ramayana, 
and the Mahabharata. When we arrive at the historical 


times, though the sources are vast and varied, some of them 


to 
e 


are contradictory regarding dates and events, and as a 
result, it has become a little difficult for historians to 
give a complete account from Sri Sankarsonarys to gri 
Abhinava Vidya Tirtha, the present senior pontiff. In the 
absence of contemporary sources, it is still more 
difficult to narrate the history of Sringéri from Sri 
Sahicara to bri Vidyaranya., The names of some of the 
pontiffs being the same confusion is created in fixing the 
chronology. The historian's task has become difficult owing 
to the loss of some invaluable sources like inscriptions, 
literary works, manuscripts, sanads, kadatas ete. More- 
over, a large part of the information that we gather from 
such sources is religious and philosophical in character 
rather than historical. As the present work is mainly 
based on the kadatas only a passing reference is made here 
to some of the other sources like stone inscriptions, 


copper=-plate grants, literary works, monuments and sanads. 


(1) Stone Inscriptions 


Inscriptions are of great importance not only in 
understanding the early history of Sringéri, but also of 
that of Karnataka. Inscriptions pertaining to Sringéri 
are generally donative in character, though there are a 
few commemorative ones,also... 


_ PEST AR UNS 


Vad Baxey 
Wo{ DeAntvan Py 
~~ a me fwd 


ae ry ae ae ad 
mai A 
4 a a 


fe 


ad 


The earliest noted stone inscription, found in the 
Jaina Pargwanatha Basti in eee dates back to 
Saka 1071 (A.D. 1150).1° But the earliest stone- 
inscription from the point of view of the study of the 
Sringéra Matha, is dated Saka 1268 (A.D.1346),'' and this 
is about a gift of land by Harihara and his brothers to 
Sri Bharati tirtha, In order to understand the relation 
between gringéri and Vijayanagara, inscriptions are of 
immense value. Most of the inscriptions are engraved in 
Nagari characters, although the language is Kannada. Some 
of these inscriptions are also copied down in the kadatas 


of the later periods. 


Inscriptions on copper-plates and other valuable articles 
and coins 


Like stone inscriptions, copper-plate inscriptions 
are also important. They have lasted through the ages. 
They give much useful information like chronology with 
accuracy and brevity. The copper-plate inscriptions are 
also mostly donative in character. Twelve copper-plate 
inscriptions! found in the Matha have been examined by 
the Archaeological Department. These indicate the 
relation between Sringeri and the Vijayanagara and 


Keladi rulers. 


a2 
Besides copper-plate inscriptions, there are many é 
articles of gold and silver’? in the Matha bearing the 
names of the donors. Krisna Raja Wodeyar III and his queen 
made presents to the Matha of a number of valuable articles 


like a tiara set, a gold palanquin, silver vessels, a 


jewelled gold box, jewelled gold cups, silver vessels etc. 
A silver throne, a silver vessel and bells have similarly 
come from other chiefs. The copper-plates together with 
various articles bearing inscriptions are quite useful in 
knowing the Matha's relation with the various rulers and 


also in dating the various events. 


Two necklaces '* known as Puttali-saras of the Goddess 
Sdraaa consist of 124 gold coins. A numismatist will 
certainly be interested in studying these coins belonging 
to various governments. Coins of the Mughal Emperors, the 
Nizam, East India Company, and Mysore Wodeyars are indi-~ 
genous, whereas, there are also coins from China, Russia, 
Venetia and Belgium. The various valuable articles and 
golden coins indicate the universal respect and reverence 


that the Matha commanded in those times. 
os 


Literary works 


Literary works both in Sanskrit and Kannada constitute 


RO 
G2 


important sources of information for our present study. 
With regard to the history of Sringeri, generally, inscrip- 
tions are corroborated by literary works. But they are 
many a time coloured by poetic fancy and exaggeration. At 
certain times, dates and events mentioned in inscriptions 
and literary works do not tally. That is why, meticulous 
care is to be taken while making use of such sources. 
Literary works while narrating some of the contemporary 
events also throw light on the historical events and the 
genealogy of the Jagadgurus. Reference may be made to some 
of the following important works. 


ri 
Though Sankara is considered to be the author of a 


15 no where he hag mentioned his 


number of scholarly works, 
own name to claim the authorship. In the absence of contem- 
porary sources, one has to rely upon the later ones. It is 
said that the Acharya's Digvijaya is beautifully deseribed 
in Vijaya Dindima, a work attributed to Sri Padmapada, one 
of the direct disciples of Sankara But unfortunately the 


work is lost. 


In due course, it appears that a number of advalita mathas 
sprang up each patronising its own set of scholars inter- 
/ 
preting the life and spiritual conquests of Sankara in 


its own ways. These works are collectively known as 


~ 


Bakara Digvijayas. Though all these works agree with 
each other as regards the spiritual conquests and great- 
ness of Sahkand they differ with regard to date, place 
and some events which are said to have taken place in 
Sankara! g life. In the present context, we do not consider 
the works of Sankara since they do not throw light on the 
history of Sringéri. And for the same reason also we do 


not take into account the works on Sankara, 


gri Purusottama Bharati Charita found in the archives 
of the Matha, composed by Visnu, belongs to the early 15th 
century. This manuscript contains 12 chapters and the 
first three chapters give a brief account "of the Acharyas 
from Sri Vidyagahkara to Sri Chandragékhara Bharati II, 
and the rest deal with Sri Purugottama Bharati until his 
assumption of the pontificate at Hampi and taking over the 


¢ 
matha administration in Sringéri . 16 


Another manuscript found in the Matha belonging to 


the early 15th century is Yatindra Charita!! which deals 


bts - 3 
with the life and work of Sri Narasimha Bharati. 


An account of Vijayanagara Emperors down to the reign 
of Venkata I is given in Vidyaranyakélajiiana'® (A.D.1600). 


ao 


An elaborate account of the pre-monastic life and the 
pontificate of Sri Satcmdananda Bharati (A.D. 1622 - A.D. 
1663) abe found in RamachandramahGdaya, |? a poem, The 
authorship of the poem remains unidentified. 


a ma 
Gurugataka composed by Sri Satchidananda Bharati I 


is of immense value in tracing the succession of the 


Jageadgurus,. 20 ro 


? 
Py 


1 another manuscript in Sanskrit from 


Gadyavallari,~ 
‘ ‘ td 
Bihar, gives the genealogy of the pontiffs of Sringeri 


/. ?# ag 
from Sri Sankara to Vidyaranya. 


Basavappa Nayaka I (A.D. 1697 - A.D. 1714), 13th ruler 
in the pedigree of the Keladi rulers, composed in Saka 
1631 (A.D. 1709) si vatatvaratianans (STR) an encyclopaedic 
work in Sanskrit. This work 1s of great importance not 
only in understanding the history of Vijayanagara and 
Keladi, but also in knowing the relationship between 
Sritgéri and Keladi. 


Guruvaihsa Kavya-? (gyx) (C.A.D. 1735), a valuable 
manuscript in the library of the Matha, composed by Kasi 
Lakgmana Sastri, @ contemporary of ri Satchidananda 
Bharati II, gives biographical sketches of the successive 


tO 
oO 


Acharyas from Sankar to Satchiddnanda Bharati II (A.D, 
1705 - A.D. 1741). There are 19 cantos in the Kavya. 
Besides these, there are innumerable treatises in 
Sanskrit’? composed by the Jagadgurus of the Matha and 
also by a number of advaita philosophers. Such composi- 
tions though mainly important from literary, religious and 
philosophical points of view, sometimes also throw light 


on the contemporary events. 


Keladinripa Vijayam (KNV) in twelve chapters is the 
only important historical work in Kannada. It was Linganna 
who wrote this in about A.D. 1763. This historical work 
is useful in knowing about the genealogy of the Jagadgurus 
up to A.D. 1739 and also in knowing the respect that the 
Keladi rulers showed to the great Acharyas. 


The library of the Matha 


The library of the Matha which is situated at present 
a be i = 
on the first floor of the bri Saradamba temple, is fairly 
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rich consisting of about 500 palm-leaf manuscripts 
a large number of printed books. Most of the manuscripts 
are in Sanskrit and a few are in Kannada, Some of the 
manuscripts are still unpublished, A few such unpublished 


manuscripts may be mentioned here. 
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Ramaniyaraghava and Sandhanakavya, the biographies 
Purusdttamabharati-charitra and Ramachandramahddaya, the 
philosophical and grammatical treatises Vaidikanirnaya 
and Prakriyakaumudi and the commentaries of Surégvara's 


Vartika’” ete. 


A careful study of some of these manuscripts will 


certainly throw more light on the history of Sringeri. 


The Monuments 


Briaeest 1s rich in monuments. There are about a 
hundred and twenty shrines in the area, including a Jain 
Basti. The construction of temples began in the 
Vijayanagara times. The temples of Vidyasanhkara, Saradamba, 
Saharay Malahanikarésvara and Jandrdana are attractive 
from the point of view of architecture. The Vidyadéahkara 
temple, in particular, is exquisite in its art and 
architecture. There are several Adhi sthanas (seats) of 
the Jagadgurus, quite near the Vidyasankara temple. A 
number of temples built in and near Seiigart are of stone 
and hence have lasted long. These temples are primary 
sources for the study of the history of art and archite- 
cture in Srihgerd and incidentally they are useful for 
the history of the Matha, 


Kadatas 


Meaning 


As the present work is mainly based on the kadatas, 
it is essential on our part to kmow all about them. It is 
to the good fortune of the world of scholars that the 


4 
Sringeri Matha is preserving a large collection of kadatas. 


A few kadatas of the Sringéri Matha are kept in the Madras 

Oriental Manuscript library .2° The kadatas are of great 
historical importance throwing light on the history of 

J Sringeri from the 14th to the 19th century. They are also 
of great value in understanding the Sringeri Matha's 


relations with the ruling states during the same period. 


D.C.Sirear in his book, Indian Epigraphy, writes, arwk vojokas 
Sees. "The mercantile community of the Mysore region are stated 
to have prepared their account books with such sheets of 
cloth seasoned with a paste made out of the powder of 


tamarind seeds and afterwards blackened with charcoal."2! 


Sircar cites a few more examples-° 


to prove the 
existence of the kadatas in the ancient period of our 
history. <A kadata or kadita is a long piece of cloth 


covered with a paste, made out of ground tamarind seeds 
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and charcoal powder. When covered with this charcoal 
paste, it appears like thick black paper. This long piece 
of cloth is folded in the form of a book running up to 
two or three hundred pages, but opens out like a roll. 

The material used for writing on them is white pot-stone 
or soap-stone pencil. Such white pot-stone pencils are 


fe, 
found in Sringéri even now.-? 


Size 


Though in general the kadatas appear to be more or 
less of the same size, when actually measured, they vary. 
Most of them come within the range of 7z" by 9". There 
are a few having the measurement of 5" by 7" and 6}" by 
84", There are also some kadatas of a slightly bigger 
size measuring 9" by 10%" and 9" by 11". Similarly the 


pages of the kadatas vary. 


Classification 


The kadatas of the Srihgért Matha may be broadly 
classified under two heads: (1) Nirtpas and Binnavattales, 
and (2) Account Books (Kd.Accts.). After a careful 
scrutiny, it is found that there are 205 and 548 volumes 
belonging to the former and the latter category 
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respectively. The nirupas (orders) and binnavattales 
(letters of respect) are more important from the point of 
our present study though the Account Books can hardly be 
neglected. | 


Subject-matter 


The kadatas containing nirtpas and binnavattales throw 
light on sin aspects of the political, administrative, 
religious, economic and social conditions prevailing not 
only in Sringeri but also in the whole of Karnataka from 
the 14th to the 19th century. A study of the nirupas and 
binnavattales brings out the relation between the Sringeri 
Matha and the various secular powers like Vijayanagara, 
Keladi, Marathas, the Wodeyars of Mysore, Hyder, Tipu, the 
Nizam, Chiefs of the various principalities and the British. 
There are several documents dealing with the correspondence 
between the Sringéri Matha and the various religious 
institutions and the government officials. A number of 
grants of land and other presents made to the Sringeri 
Matha from various secular heads from time to time are 
recorded in these volumes. Similarly, the Jagadgurus 
granted rent-free lands and presents to scholars of repute. 


There are several nirupas and binnavattales pertaining to 
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the general administration of the Matha. Various aspects 
covered under this head like sarvadhikara (general superint- 
endence), parupatya (administration of a temple), rahadari 
(permit or passport) and rayasa (clerkship) stand in 
testimony to this. Some of the bimnavattales deal with 
economic aspects like the cultivation of paddy, sugarcane, 
arecanut etc. Some aspects like the exclusive right of 
the sale of farms, assessment, tax, toll, property, 
wealth, profit, pledge, storehouse, mortgage bond and 
holdings of land are also recorded. Information about the 
worship of gods by pijame. sho renovation of the temple 
of Goddess Saradamba, Navaratre Mahdtsava, etc. throw 
light on the religious conditions prevailing then. 

Besides these, there are a good number of documents throw- 
ing light on the genealogy and dates of the Jagadgurus, 
judicial matters, regular inquiry into the conduct of the 
sisyas (disciples) and proper care of the fallen women. 


The Account Books numbering’548, more bulky than the 
nirupas and binnavattales, mainly deal with the day-to-day 
accounts. The minute details of various items of income 
and expenditure are neatly written in them. From these, 
we can gather information about the various items used on 
the different religious occasions. Similarly, sources 


of income from the property of the Sahsthana and also 


from the devotees outside are recorded in them. Though 
from the political, administrative and cultural points of 
view they are of less importance, from the economic and 
religious points of view, they are very noteworthy. A 
more careful study of the Account Books is needed to 


bring these aspects to light. 
Date 


"The kadatas contain both copies of records of 
bygone times as well as contemporary correspondence. As 


such 1t is difficult to determine the date of individual 
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volumes. Out of 205 volumes related to nirtipas and 


binnavattales, about 134 volumes bear the exact date and 


the remaining 71 simply mention the names of the 


t 
Samvatsaras without any reference to the Saka era. But 


1t is not really that difficult to determine the approxi- 
mate year of at least some undated volumes, for some of 
the documents mention the names of some important persons 
and also a few important events. However, it is dangerous 
to arrive at hasty conclusions. The latest dated record 
4s Saka 1793 or 1871 A.D.>’ But it is not so easy to 
mention the earliest dated record, for some of the 
earliest dated records belonging to Vijayanagara times, 


are copies of stone and copper-plate inscriptions. However, 
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we can safely say that in the Sringeri Matha, the kadatas 
came into use from the last quarter of the 17th century and 
continued right upto the seventies of the 19th century. 


Unfortunately the Account Books, except a few, do 
not contain any dates. In the absence of dates, it has 


not been possible to arrange them in a chronological order. 


/ 
Generally, kadatas are dated in Saka era. But the 
binnavattales issued by Hyder and Tipu are dated in 
Hijari. Kali era is also mentioned in some of the docu~ 


ments. However, nirupas and binnavattales of the last 


century issued by the Maharajas of Mysore and the British 
officials, mention the Christian era along with the Saka 

era. The usual style of mentioning these dates according 
to the Hindu system is jake Varsa 1677 Bhava Samvatsara, 

Chaitra Suddha 15; the Muslim method is Tarik 18 ne Mahed 
Bani S&l Jabar.Jidg San 1219 Mohammadi; and the Christian 
method is correspondingly Mahe February San 1828 ne Isavi 


etc. 


Language, script and style 


The language of the kadatas is mostly Kannada. But 
there are documents in Sanskrit, Marathi, Tamil, Telugu 
and Persian. The use of different languages indicates 
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that the Sri-Matha's correspondence was with the chiefs of 
various provinces of India during the 18th and i9th 
centuries. Generally, seimuehae (letters) sent by the 
Jagadgurus used to be in Sanskrit and the binnavattales 
from the secular heads of the different kingdoms used to 
be in their respective languages. And the Sri —Matha's 
writers used to copy the same, of course, in Kannada 
script. Though different languages are used, the script 
“is uniformly in Kannada excepting very few documents that 
are in Nagari. Since the kadatas cover the period of 
nearly two hundred years, it is obvious that the documents 
were written by different writers. The script 1s old 
Kannada modi. After only a long practice scholars can 
read this script. Generally the handwriting is beautiful 
and legible. But the handwriting of certain writers is 
not legible. ven in individual volumes handwritings 
differ from page to page. The writers adopted a definite 
style in recording the events. But there are variations 
in language. The variations are feither due to the passing 
of years or due to the slips of penmanship or sometimes 
to the change of writers. After a careful study one can 
say that the kadatas are not works composed by scholars 


but records written down by the clerks of the Matha. Hence 


30 


their literary value is comparatively less. Moreover, 
it appears that it was a custom then to use the kadatas 
‘for recording secular transactions and the palm-leaves 
for religious and scholarly works. Handmade paper came 


into use at a later stage. 


Writing in the beginning of this century, R. 
Narasimhachar says, "In the matha there are several cart 
loads of kaditas, nearly 200 years old, stored in two or 


032 But at present such a large quantity 


three big rooms. 
of kadatas is not found. It is said that sometime in 
the thirties of this century, some kadatas were lost in 
the Tunga river. Who kmows how rich were the archival 
materials that were lost in this sad catastrophe ! More 


recently too, the kadatas in the Matha were found rapidly 


decaying owing to atmospheric conditions and lack of proper 
care. R.Narasimhachar further mentions, "A careful exami- 
nation of these kaditas is likely to reveal several 
interesting facts with regard to the history of the mathe» 
and 1t is earnestly hoped that the authorities of the 

mat ha will’ arrange for this examination before the kaditas 
are lost or destroyed by moths or white ants." It 
appears that the wishes of R.Narasimhachar, as also of 
K.R.Venkataraman and several other profound scholars of 


the past are fulfilled now. After a long time these 


See ee 
kadatas of the Sringeri Matha have once again drawn the 
attention of modern scholars’* who impressed on the autho- 
rities of the Matha the necessity to arrange for their 


proper maintenance, which has now been done.? 


Notes and References 


The town lies on 13° 25' North latitude, 75° 19!' 
East longitude, 2439 feet above the sea level and 
about 30 miles from the Arabian sea. 


The story of Risyasringa is narrated in "Balakanda" 

of Valmiki Ramayana, 

Sri Sankaracharya, in the beginning of the Brihadadra- 
nyaka Bhasya pays homage to the Brahmavidya sampradaya 
Acharyas. He thus sets an example to all that before 
beginning the study of Sastric works we should pay 
respect to all the Acharyas who have bequeathed the 
$astras to us. 


Brahmajhanis are the seers who have attained the 
Supreme knowledge of the Atman. 


As per the opinion of the pontiffs of Kafichi Kamakoti 
Pitha, Sankara established five mathas and Kanch2 
Kamak6 ti Matha is one among then, perhaps the most 


important. 


However, Jayapur vaeyangst Rajgopal Sarma in his 
Hindi book, Srimajjagadguru Sankaramatha Vimarsa, 
published in 1963, pp.100-652, has put forth geveral 
arguments to refute the claims of the Kamakoti Matha. 
The scholar opines that Sankara established only four 
principal methese 


The view, Saiiane established only four principal 
mathas, 18 supported in the Annual Report of The 
Mysore Archaeological Department (ARMAD), 1916, 
pp. 10-11 and also in the Mysore Gazetteer (MG), 
Vol.V¥. p.1175. 
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5. 4th century A.D. - R.G.Bhandarkar; quoted in TTW., 


A.D, 


Madras, 1967, p.4. Never The late Sri K.R. 
Venkataraman was a Director of Public Instruction 
and Director of Archaeology in the erstwhile 
Pudukottai State. His articles, "The Vaikhanasas" 
and "Skanda Cult in South India" have appeared 

in the Cultural Heritage of India, Vol.IV. His 
book, The Throne of Transcendental Wisdom (TTIW), 
is the standard history of gringéri. Ite title is 
likely to mislead the iBweasea reader into 
thinking that it is more the work of a devotee 
than that of a historian. 


552 - A.D. 590 = Iate Justice Telang, Indian 
Antiquary (IA), XIII, pp.95 ff. 


655 - A.D. 689 - T.R.Chintamani, Journal of 
Oriental Research (JOR), III, quoted in TTW., 
p.5, foot note No.4. 


684 (birth) and lived for 32 years - J.V. 
t- ( 
Rajgopal Sharma, Srimajjagadguru Sankaramatha 


Vimarsha, Dharmapuri, 1963, p.27. 
745 = A.D. 769 -” Rice, MG., VOLsts p.300. 


805 - Kasi lakshmana Sdstri, Guruvamsa Kavya 
(GVK), Srirangam, 1966, Canto II, verse (V), 59. 
Neter It is a rare and a valuable manuscript 
found in the library of the Sringér Matha. It 
1s a Kavya in 19 cantos. Kasi Lakshmana SSstri, 


b) 
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the author of this Kavya was an asthana vidvan 

in the Matha during the pontificate of Sri 
Satchiddnanda Bharati II (A.D. 1705 - A.D. 1741). 
The manuscript, which is published now by 

Sri Vani Vilas Press, Srirangam, 1s of immense 
value in knowing about the lineage of the 

Sringeri Jagadgurus and some of their contemporary 
events. 


788 - A.D. 820-1 - a) J.F.Fleet, 
W.Logan, 
DR. Bhandarkar, 
Maxmuller, 
&.A.Macdonald, 
Buhler and 
M. Barth. 
TA., IX, pp.174-75; XII, p.200; quoted in 
TIW., p.6. 


"The latest contributions on this subject appear 
to be Mr.K.B.Pathak's paper, ante Vol.XI, p.174 f;3 
in which he quoted a manuscript that gives 
Kaliyuga-Samvat 3889 (A.D. 788-89), the Vibhava 
Samvatsara as the year of Samkaracharya's birth 
and Kaliyuga Samvat 3921 (A.D. 820), the full- 
moon day of the month Vaigakha, as the date of 
his death;" 


See The Jagadguru Parampara in apyendte sth 
- R. Venkataraman, Sankara and His Sarada Pitha in 


ringeri, Calcutta-53. 


16. 


17. 
18, 
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( 
ARMAD., 1916, Sringéri, p.17. 
? 
Ibid., 1934, Sririgéri, No.24, p.113. 


Selections from The Records of The Sringéri Mutt 
(Sg.R.), Mysore, 1927,No.1. 

Nete: This is a compilation of documents made by the 
late “»,Rajakdryaprasakta B.Ramakrishna Rao, Retired 
Palace Controller, Mysore, who had been specially 
entrusted with this responsible work by Brahma-sri 
Gurusévapravina N.Srikanta Sastrigalu, Agent of the 
bringéri Matha. The book contains documents showing 
relations between Sringéri and various secular heads 
like the Vijayanagara Emperors, the Keladi rulers, 
the Marathas, the Muslims, the Wodeyars and the 


“British. The book is not for publication. 


; 
ARMAD., 1916, Sringéri, No.21, p.17. 


Ibid., No.22, p.18. 
Ibid., No.23, p.19. 
Bhisyas, StOtras and Prakarna Granthag are together 


called Prasthanatrayi. 


Neve: The scope of the thesis does not permit to 
mention the works of Sankara in detail. 


i a ~ 
A reference is made to Sri Purusottama Bharati 
Charita in TTW., under ‘Author's notes', p.IX. 


Ibid. ° 


A manuscript of about 300 pages in the Mysore Oriental 
MSS Library. Quoted in TTW., p.Ik. 


19. 


20. 
21. 
22. 


23. 


24. 
25. 
26. 
27. 


28, 
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A reference is made to this work in TTW., under 
‘Author's notes', p.X. 


Ibid, 
Tbidans atso € a) whexe ow Yullex moke aloouk Mane work <5 Yiven, 


A brief review in English is given by K.R.Venkataraman 
in his book, Sringéri Vignettes, pub. Sri Vanivilas 
Press, Srirangam, 1968, pp.64-71. 

t Lad — -~ 
Naishkarmyasiddhi by Sri Surésvaracharya, Adhikara- 
naratnamala by Sri Bharati Tirtha, and Bhasyas, Anubhiiti 
Prakasika, Vivaranaprameya Sahgraha and Dévi Aparadha 
Stotram by Vidyaranya. 
ARMAD., 1916, Sringéri, p.19. 
Ibid. 


I could not look into these kadates. 


D.C.Sircar, Indian Epigraphy, pub. Motilal Banarsidass, 
First Cdey 1965, PPe 65-66. 


a) “About the last quarter of the 4th century B.C., 
Nearchus seems to have noted that the Indians used to 


write letters on well-beaten cotton cloth," Cf.Buhler, 


Indian Palaeography, p.6, quoted in Indian Epigraphy, 
p.66. 


b) "A stone inscription of about the first quarter 
of the 8th century A.D. refers to itself as a Kriya- 
cirika, i.e. 'a deed of purchase written on a piece 
of cloth." Ep.Ind., Vol.XXVI, p.246; JBORS, June 1944, 


pp. 198 ff., quoted in Indian Epigraphy, p.66. 


Beiqxagiaa Coxndk.ca ys, Wonasurx Aln,, ak RBaoxwmogusa , xehexs ko 
Nae comauesks of Woysala Narasoeina Chie son ak ism uarorc dros) 
os ‘nawma been xcecorded wa lacs veo bok Qedgex alaida hicks Woe 
LOuMeCES Mack eee woe) acd Mae cle Cxecords) This v5 Mae 
eonlresk se oh Mae Keren Kedoka wi in Kecndkoka omd tks use 
Nnexe tk a5 Srqnth, com wacke ‘ a \edqex cankaia ung Nae Weanresks 


29. 


30. 


31.6 
32. 
33. 
34e 
35. 


/ 
With Sri Krishnaswami, a clerk in Sringeri Matha's 
office, 


r. fe # 
From Contents of the kadatas of Sri Sri Sringeri 
Jagadguru Mahasamsthanam, a typed copy, pub. Karnataka 
Archives, 1974, Notes p.iii. 


Kd. 100, No.15, p.32. 

ARMAD., 1916, Sringdri, p.18. 

Ibid. 

G.S.Dikshit, S.N.Prasad, S.V.Desikachar and S.Setter. 


It was the privilege of the author of the present work 
to prepare the catalogue of the kadatas pertaining to 
the nirupas and binnavattales. Scholars can now make 
use of this catalogue, subject to the conditions as 
laid down by the Karnataka State Archives. 


- - é « => 
Contents of the kadatas of Sri Sri Sringeri 
Jagadguru Mahagamsthanam, pub. Karnataka State 
Archives, a typed copy, 1974. 
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CHAPTER II 


f 7 saad 
Sringeri and Vijayanagara 


Introduction 


From the period of the establishment of the Vijaya- 
nagara kingdom (A.D. 1336) down to the modern times the 
various secular heads like the Vijayanagara Emperors, 
the Keladi uieee: the Maratha Chiefs, the Muslim Rulers 
like Hyder, Tipu and the Nizam, the Mysore Wodeyars and 
the British Commissioners maintained close contact with 
the Sringéri Matha, These rulers patronised the speed 


Matha, and showed their reverence to the Jagadgurus. 
Sources 


Besides the literary works like Vidyaranyakalajnana, 
Guruvangakavya and Sivatatvaretnakara, inser2ptions are 
the main sources of information to know about the rela- 
tionship between Srihgéri and Vijayanagara. There are 
also a few kadates® (most of them are copies of 
inscriptions) which shed light on the relationship. 
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Vijayanagara's relations with Sri Vidya Tirtha, Sri 
= = = te ca 
Bharati Tirtha and Sri Vidyaranya 


With the aeeabivenmene of: the Vijayanagara kingdom, 
the Sringeri Matha came to be patronised for the first 
time by a temporal head? and the Jagadgurus 1n return, 
extended their spiritual protection over the Vijayanagara 


Empire. 


The pontificate of Sri Vidya Tirtha, Sri Bharati 
Tirtha and Sri Vidyaranya witnessed a glorious period in 
the history of Sringéri. Though there are different 
views regarding the origin and foundation of the Vijaya- 
nagara kingdom, it 18 accepted by most of the scholars 


that Vidyaranya played an important role in this.* 


fe ee 
(A) Sri Vidya Tirtha 


Vidya Tirtha or Vidyasahkara was an eminent Guru and 
learned in all the sastras. He was the tenth pontiff of 


; as 
the Sringeri Matha. 


As mentioned earlier, the earliest epigraphical 
evidence that establishes the relationship between 
Sringeel and Vijayanagara is the Srangapura grant, dated 
Saka 1268 (A.D. 1346). This is about a gift of land by 


ae = ie ais 
Harihara I and his brothers to Sri Bharati Tirtha of the 
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Sringéri Matha, This inscription on stone begins with an 
invocation "Vidyatirthaya gurave parasmai tejase namah" 
which means "obeisance to Vidyatirtha who is the divine 
lustre".° It clearly shows the great regard that Harihara 
had for Vidya Tirtha. 


From an inscription, dated A.D. 1356,° it is under- 
stood that Bukka I visited Sringéri in that year and 
appears to have met Vidya Tirtha and paid his homage to 
him. This inscription begins with the praise of Vidya 
Tirtha as "Lord of the Ascetics, surpassing the Sun by his 
ability to remove both the internal and external darkness 


of men both day and night." 


Vidya Tirtha was a learned Vedic scholar and was 
called a "Mahégvara whose breath was the Veda" by his 
disciple Sayanacharya in the Vedic commentaries.° A 
number of scholars flocked to him and they became his 
disciples. Besides Sahkearananda and Vidyaranya, Satchida- 
nanda, Advaita Brahmananda (Bharati Tirtha), Sandrananda, 
Advaitananda Shévadhi, Mahadéva Siva, Advaita Sukhananda, 
Sivaydgi and Pratyagjyoti were eight other eminent 
disciples of Vidya Tirtha, And Vidya Tirtha is said to 
have installed these eight disciples as the heads of the 
eight mathas established by him? Among his disciples, 
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Bharati Tirtha, Vidyaranya and Sayanacharyawere the fore- 
most. Bharati Krisna Tirtha (Bharati Tirtha) was the 
virtual head of the Sringéri Matha under Vidya Tirtha, '° 
"All these have invoked Vidya Tirtha in one work or other 


composed by them." 


"In addition to their religious and literary activities 
Vidya Tirtha and his school actively assisted the early 
Vijayanagara kings with their counsels in the government 


of the people."!1 


Vidya Tirtha being the greatest spiritual Guru in 
d 
the lineage of the Sringeri Jagadgurus, his disciple 
Bharati Tirtha instituted regular worship both in the 


12 ana for the statue, Chaturmurti 


Vidyadsahkara temple 
Vidyesvara, in simhagiri. /7 The splendid Vidyasankara 
temple built in memory of sri Vidya Tirtha was consecrated 
soon after A.D. 1356 under the supervision of Bharati 
Tirtha, who granted 120 vrittis to various Brahmins on 


the occasion. '4 


Owing to the liberal munificence and 
devotion of the Vijayanagara Emperor Harihara 1,’ this 


temple, well-known for its sculpture could be erected. 


With regard to the date of Vidya Tirtha there are 
/ 
different opinions. According to Sringéri Matha's list, 


= herd a / 
Vidya Tirtha was ordained into Sanyasa in Saka 1150 
/ 
(A.D. 1228) and died in Saka 1255 (A.D. 1333).'° But 


17 Gated A.D. 1356 it is under~ 


from a stone inscription 
stood that Bukka I went to Sringeri in that year, had the 
darugana of Vidya Tirtha and made a gift of lands to him 
for providing for the servants of the Matha and for the 
food of the ascetics. This shows that the statement in 
the Sringeri Matha list that he died in A.D, 1333 is 
incorrect. D.V.Gundappa opines that the reign of Vidya 
Tirtha commenced sometimes before the foundation of 


Vijayanagara (A.D. 1336) and ended sometimes in A.D. 1356 


when he entered into 'Yoga-samaani'. 18 


Vidy-a Tirtha was responsible for the renovation of 
Sringéri and he secured a high status for the Sritigéri 
Matha. It is likely that Harihara and Bukka were helped 
by him and Vidyaranya in the foundation of Vijayanagara. '? 


His greatness is understood from various other sources.-© 


(B) Bharati Krisna Tirtha (Bharati Tirtha) 


Bharati Tirtha was the disciple and immediate 


= / 
successor of Vidya Tirtha. According to Sringéri Matha's 


21 


V list he reigned from A.D. 1328 - A.D. 1380. However, 


D.V.Gundappa opines that Bharati Tirtha was a junior 
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pontiff prior to the death of Vidya Tirtha (C.A.D.1356), 
and after that date he appears to have ascended the 
Pitha.?? 
Epigraphical records prove that there were cordial 
relations between Sringeri and Vijayanagara during the 
pontificate of Bharati Tirtha. For instance, as noticed 
earlier, in A.D. 1346, Harithara I (A.D. 1336 - A.D. 1356) 
with his younger brothers Kampanna, Bukkanna, Marappa and 
Muddappa and two others, son-in-law Ballappa Dandanayika 
(Ballala III's sister's son) and Prince Sovannodeyaru 
(Kampanna's son), visited erineeet and made a land grant 
to Sri Bharati Tirtha the then pontiff of the ees 
Matha .°? This grant professes to have been issued in 
celebration of the festival of .Harihara's victory over all 


the countries from the eastern to the western ocean. 


(purvaparasamudramtam jitva Hariharo bhuvam 


jayotsavam khyapayitu makaroddharmamuttaman . 24 


We yr er 


This free gift ¥o}land was meant for the penance of His 
Holiness and the support of his 40 Brahmin attendants and 
other disciples. The number of villages granted are 


9 belonging to Kelanadu in Santaligenadu. 
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Another important point to notice in this grant is, 
Pome 
below the grant of Harihara I is inscribed Sri Vira~ 


Namddn 
peat eiiety endowing the a ais se toca in Santalige- 


nadu » “for “i's” maintenance of Sri Bharati Tirtha's attendents 
and servants. This Kikkayi-Tayi belonged to the dynasty 

of the Pandya Emperors and was the queen of Hoysala 

Ballala III. Her kingdom included various places like 
Honnavara, Bhatkala, and Barakuru. Her son, Basava Sankara 


Raya, the Pandya Emperor, ruled over Barakuru, flourishing 
the grand title Gajyankusa Vira Kulasékhara Déva.”> 


This Siiaeapuee grant is evidently the most important 
one not only from the point of view of the history of 
Vijayanagara but even from that of Sringer. This inserip- 
tion also sheds light on the relationship between the 
Hoysalas and the Vijayanagara kings. The very fact that 
Harihara, his brothers and his relatives, in those days 
when the means of transport and communications were totally 
unsatisfactory, visited Sringeri, a place in the midst of 
almost impenetrable forests and mountain ranges, clearly 
indicates the significance of the role played by the 
Jagadgurus of the Sringeri Matha in the founding of 
a aa However, there is no reference to this 


JV Sririgapura grant of Harihara I in the existing kadatas. 


The next ruler of the Vijayanagara Empire was Vira- 
Bukkannodeyar or Bukka I (A.D. 1356-77) who gave rich 
endowments to the Sringéri Matha and thus continued the 
noble tradition. On his accession to the throne, Bukka I 
visited Sringeri, received the blessings of Sri Bharati 
Tirtha and made a gift of land (the villages in Keluvalli 
grama of the Sante] i gen’du) to him of the revenue of three 


oy / 
hundred gadyanas, in Saka 1277 (A.D. 1356).2° 


Copies of an almost identical stone inscription are 


found in kadatas~ | 


but with a variation in date. In the 
kKadatas, the date of the grant of land by Bukka I to 


_ se Sb / 
Sri Bharati Tartha 1s recorded Saka 1128 (A.D. 1206). As 


1t 1s, we know that Vijayanagara came into existence in gaka 
1258 (A.D. 1336). However, only on the basis of the 

wrong date mentioned in the kadatas, it is inappropriate 

to consider this land grant of Bukka as spurious. It is 
quite likely that while copying the inscription, the writer 


might have written the wrong date. cota ek oe 852 mid'e gore), 


(c) Vidyaranya 


- f s -” 
Since Vidyaranya was not in Sringeri at this time 
(A.D. 1356), the above mentioned two inscriptions do not 


mention his name. But the name of Vidyaranya is recorded 
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/ 
in the copper-plate inscription dated Saka 1303 


ol 


(A.D. 1380-81). The same inscription says that after 

the death of Harihara I, Vidyaranya proceeded to Varanasi 
and decided to stay there. Actuated by a keen desire to 
bring back Vidyaranya, Bukka I got a Srimukha (a letter 
from a guru) from Sri Vidya Tirtha and despatched it with 
& request of his own. Accordingly, Vidyaranya came back 


te aos 
to Vijayanagara and after a short stay went to Sringeri. 


Vidyaranya succeeded Bharati Tirtha on the pontifical 
throne of Sringeri. "Vidyaranya may have been ordained ag 
a Sanyasin in A.D. 1331 and continued to live +111 
A.D. 1386."29 Inke Bharati Tirtha he was also one of the 
foremost disciples of Vidya Tirtha. It is proved now 
beyond any doubt that Harihara and his brothers establish- 
ed the Vijayanagara Empire with the help of $ri Vidya- 


ranya.°° "In A.D. 1368, Vidyaranya was mahapradhana to 


Bukka I and by 1380 he had become Jagad-guru."?! 


The next ruler of the Vijayanagara dynasty was 
Harihara II (A.D. 1377 = A.D. 1404), who too followed in 
the footsteps of his predecessors. Both in secular and 
spiritual affairs of the state, Harihara II (the son of 
Bukka I) sought the guidance of Sri Vidyaranya. Harihara II 


consolidated the land grants- 


made by his predecessors 
/ 
with an addition of his own to Vidyaranya in Saka 1303 


(A.D. 1380$9°° Vidyaranya passed away in A.D, 1386. In 


~ 


A.D.138¢, 24 Harihara II again made a grant of land to 
ee 

the Sringem Matha and divided the land into 100 vrittis 

of 5 pagodas each and distributed them; 4 to the temples” 


/ a — 
and the rest among 106 learned Brahmins in Sringeri. 


Conk: Kean & 50 [I is necessary to mention here that out of the gift 
of land made by Harihara II in A.D. 1386, to the Sringé rt 
Matha, eri Bharati Tirtha endowed vrittis (small land 
holdings) to 120 scholars and among these, three scholars 
named Narayana Vajepeya Yaji, Pandaria (Panduranga) Diksita 
and Narahari Somayaji who helped Sayana in the composi- 
tion of the commentaries on the Vedas. These were the 
progenitors of the three families who receive special 
honours even now at the Seiigéri Matha.° The total value 
of all these lands given by the first three Emperors of 
Vijayanagara amounted to 3003 pagodas; >’ and that is why 


(ree 7 a = 
Sringeri came to be known as Muru Savira Simeox wixee Se 
Lona “ 


The Vijayanagara Emperors gave the Sritgéri Jagad- 
gurus the title of Karnatasimhasana Sthapakachary a A 
long list of the insignia of the Seidoe nt Jagadgurus 
bestowed on them by the Vijgayanagara emperor Harihara [I 
is given in Guruvamsa kavya.?? Harzthara II was initiated 
into adhyatmika vidya (spiritual education) by Sri Vidy a- 


ranya. ss 


od 


Harihara II's relation with Chandrasékhara Bharati I and 


Naragimha Bharati y | 


Sri Chandragékhara Bharati I (A.D. 1386-89) who 
succeeded Vidyaranya received Harihara II at seineeet'. The 
Emperor got a temple erected over the Samadhi (tomb) of 
Sri Vidyaranya and founded the agrahara of Vidyaranyapuran. 
The Emperor further granted Dandtra village, situated in 
the givani h6bli of Yaranada Sime in Basavapattana kingdom, 
to Sri Chand ragékh ara Bharati I, for the maintenance of 
Sri Saraddmba temple .4" 

Sri Narasimha Bharati I (A.D. 1389 - A.D. 1408) the 
successor of Sri Chandragékhara Bharati I, was invited by 
Harihara II to his capital. Narasimha Bharati gave spiri- 
tual initiation to Virupaksa and Devaraya I, the sons of 


Harihara II. 


Devaraya II and Purusdttama Bharati I 


The successors of Harihara II also paid homage to 
the Jagadgurus. The grants of Devaraya II (A.D. 1424 - 
A.D. 1446), stand testimony to this view. A kadata’® 
in the singers Matha contains a copy of the Andavalli*? 


/ 
grant of Dévaraya II. The inscription is dated Saka 1352 


Saumya. Sam.Magha ba. 14, corresponding to 2ist February 


o4 


1430. The inscription records the gift of the village 
Andavalli by Dévaraya II to Sri Puruséttama Bharati 144 
(A.D. 1408 - A.D. 1448). It was granted for the Naivedya 
(food offerings) and the Nandadipa (perpetual lamp) of 


Goa Vidyasahkara. 


/ 


Sringéri and the Tuluvas 


t 


The pontificate of an Purugottama Bharati II 

(A.D. 1479 - A.D. 1517), witnessed the Saluva and the 
Tuluva usurpations in the history of the Vijayanagara 
Empire. The sources reveal that the relation between 
Srinesri and Vijayanagara was more cordial during the 
Sangama period than in any other period of the Empire's 
history. After Saluva usurpation Sri Valsnavas got the 
upper hand in the Vijgayanagara court. However, Krisna- 
devaraya (A.D. 1509 - A.D. 1529) the greatest ruler of the 


l . - 
Vijayanagara Empire had a sincere regard for the Sringeri 


Jagadguru, 


TA CORMAN ‘se (earanee Gene ~ 


an Inseription’? dated Saka 1437 (A.D. 1515), says. that 
Krisnadevaraya was blessed by Sri Purugottama Bharati II, 
before the Emperor's campaign (A.D. 1515-16) against Vira 
Rudra Gajapati of Kalinga. The Jagadguru conveyed his 
blessings through Vidyaranya, one of the disciples. The 


oo 


latter was welcomed and honoured by the Emperor at Hampi. 
In memory of this incident, the Raya granted Huyyara in 
Barkur rajya and the attached hamlets to the gringéry 
Matha. He also ordered the immediate restoration of 
certain places like Gavaturu, Gajanuru, Mandali, 
Harakere, Sivamoga and Solleba1lu, to the Singer’ Matha. 
And history records, subsequently Krisnadévaraya con- 
quered Kalinga, recaptured Raichur and routed the forces 
of Bijapur, Ahamdnagar and Golkonda. I+ was Vidyaranya, 
one of the disciples of sri Purugottama Bharati II who 
organised a mathe at Hampi. An inscription*® dated Yuva 
Sam. Margasira ba. 30 (corresponding to Wednesday 5th 
December, 1515) tells us that Krisnadevaraya issued orders 


é e« - 
to the village officers to obey the Sringeri Gurus as 


their masters. 


After Krisnadevaraya, evidence to establish the 
relationship between Sringeri and Vijayanagara is meagre. 
However, Honnappa Nayaka, a dalavai of the Emperor 
Sadagiva Raya (A.D. 1543 - A.D. 1570), grented Bastahalla‘’ 
in Arga Sime (territorial division of Araga) to Sri Rama- 
chandra Bharati (A.D. 1517 - A.D. 1560) the Jagadgumm of 
the paneer! Matha. The grant is dated Saka 1467 (A.D. 
1545). 


06 

ee = 
, Sringeri and the Aravidu dynasty 

Even after the battle of Rakgasa Tangadi (A.D. 1565), 
the relationship between atingert and Vijayanagara conti- 
nued to be cordial though much less so than before. This 
1s evident from a grant’? by Sri Ranga Raya I (A.D. 1572 - 
A.D. 1585) of the Aravidu dynasty to the avanpens Matha. 
Then, the Empire had its capital at Penukonda. This grant 
dated A.D. 1573, “expressly states that it was made when 
Sri Narasimha Bharati’? occupied the throne of Dharma 


in Sringeri fostering the Saddarsanas". 


Thus the Vijayanagara Emperors, particularly the 
Sangamas and Krisnadevaraya made a number of land grants 
to the Sringéri Matha and on many occasions invited the 
Gurus to their capital, paid homage to them and received 
their blessings. Such acquired property was never 
considered personal by the Gurus but was held in trust and 
the income was exclusively utilised for religious and 
welfare activities. The relationship between steel 
and Vijayanagara fostered mutual regard between the two and 
helped them both. The Keladi rulers followed in the 


foot-steps of the Vijayanagara Emperors. 
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Sringeri, and the Keladi Rulers 


Introduction 


The decline of the Vijayanagara Empire upset the 
political stability of Karnataka. There was no strong 
power left to continue the process of uniting the whole 
of the southern peninsula. The rise of the five Muhammadan 


kingdoms in the Deccan, | 


revolutions and dynastic changes, 
besides creating political instability, weakened the 
influence of the Sringéri Matha, It was during this 
critical period that the Matha lost some of its lands. 

The times also witnessed the growth of many other religious 


orders like the Virasaiva and the Vaisnava. 


One of the most prominent feudatory families which 
rose to power under the Vijayanagara rulers and finally 
established an independent state of guate own was that of 
the Nayakas of Keladi. Keladi is now a small town in the 
Sagar Taluk of the Shimoga district. The Keladi rulers 
(in all eighteen) had their sway in the mid-west of 
Karnataka roughly for a period of two and a half centuries 
(A.D. 1499 - A.D, 1763). Though the Naéyakas were followers 
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of the Viragaiva School, 


they were still devoted to the 

/ ry — 

Sringeri Matha. To meet the changing threat to their king- 
dom, they ruled the kingdom from various capitals like 


Keladi, Ikkeri, Bidnur and Bhuvanagiri Durga. 


Like the Vijayanagara Emperors, the Keladi rulers 
/ e al 
visited the Sringeri Matha and made land grants and other 
see eaeee 
valuable presents. On many occasions, they invited the 
Jagadgurus to their capital and received their blessings. 
Whenever there was a breakdown in the administrative system 


of the Matha, the Nayakas came to its rescue. They passed 


orders to the tenants of the Matha to remit the revenue 


to the Matha promptly. They made all possible arrangements 
and created facilities for the smooth journey of the 
Jagadeurus from one place to another. The Gurus also had 

a high regard for the Nayakas. 


Sources. 


Though the inscriptions are most important with 
regard to an understanding of the relationship between 
Sringeri and Vijayanagara, they are not of as much 
importance concerning Sringeri and Keladi relations. 
Towards the close of 16th century, copper-plate and stone 


inscriptions were substituted by the kadatas. Besides 
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epigraphy, Guruvansa kavya, Keladin¥ri pavi jayam and 
Sivatatvaratnakara, are some of the important literary 
sources of this period, there are over 70 documents spread- 
over in about 25 kadatas.” Besides establishing the 
relation between Sringeri end Keladi they shed light on 
the political, administrative, economic, religious and 
social conditions prevailing in those times. A detailed 
account of the sources pertaining to Keladi history is 


given in Keladi Polity by K.N.Chitnis.* 


The relationship and its nature 


A few instances illustrating the relationship between 
, 
Sringéri and Keladi may be given here. 


The reign of Sadasiva Nayaka (A.D. 1513 - A.D. 1563), 
the son of Chaudappa, marks the beginning of the associat- 
ion of the Keladi Nayakas with Sringeri. From Keladinripa- 
Vijayan? one can infer about Sadasiva Nayaka's relation 
with Sringeri. Sri Ramachandra Bharati (A.D. 1517 - 


A.D. 1560) was the contemporary of Sadasiva Nayaka. 


Venkatappa Nayaka I (A.D. 1582 - A.D. 1629), the son 
of Doddasankanna Nayaka (A.D. 1563 - A.D. 1570), was per- 
haps the ablest and the greatest among the Keladi rulers. 


Besides being an intrepid warrior, he was a patron of 


religion and learning. The predecessors of Venkatappa 
were feudatories of the Vijayanagara Emperors; but 
Venkatappa became completely free from their control and 
was thus the first independent king of the dynasty. The 
Italian traveller Pietro della Valle who visited Ikker1 in 
A.D. 1623 affirms this view.° 


Venkatappa Nayaka I was-known for his religious 
catholicity. He invited Sri Abhinava Narasimha Bharati I 
(A.D. 1599 - A.D. 1622) the pontiff of the Sriigé xi Matha 
to his court in Ikkeri and honoured him with presents. 
Sri Abhinava Narasimha Bharati I was an erudite scholar 
who wrote a commentary on the Siva Gita.! In memory of 
his Guru, he founded an agrahara named Narasimhapura.® 
For the accommodation of the venerated Guru, Venkatappa 
put up extensions to the Matha building in Sringeri, ? 
founded an agrahara and granted land yielding more than 
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50 pagodas in Mukkarnad. For having done this noble job, 


he earned the title "Re-establisher of Sringéri".’1 
Venkatappa Nayaka I received the title of Visuddha 
Vaidikddvaita Siddhinta Pratisthdpake,'* from the Sringéri 
Guru. By his noble deeds, the Nayaka improved conditions 

» in the Matha and thereby attained great fame, !? Venkatappa 


was tolerant in his religious attitude. He granted lands 


to a Matha of the Ramanuja sect (Vaisnava) and to God 


Venkatesa. '4 He gave a gift even to a Muslim mosque in 


Bhuvanagiri Durga. '? 


16 weign (A.D. 1629 - A.D. 1645), 


ea big se 
poth Ikkeri and Sringeri fell victims to repeated hostile 


During Virabhadra's 


incursions. Bhairava, chief of Kalasa, attacked Ikkeri and 
snatched away some places measuring six yOjanas (24 miles) 
including Suingert.) 1 Three times, Bhairava attacked 
Sringent and plundered the Matha. But Virabhadra success- 
fully repelled the attacks of Bhairava on Seiagért."® For 
the third time, when Bhairava attacked the Matha, sri Sat- 


chidananda Bharati I (A.D. 1622 ~ A.D. 1663) retired to 
meditation and strangely enough the very next day Bhairava 
left Sringéri aue to some unknown reason.'? In order to 
commemorate this victory, Satchidananda Bharati 13 said 

to have composed Ramachand ramahSdayas Gurusataka and 
Minaleei Sataka.2! 

The authorities of the Sriagért Matha made a complaint 
to Virabhadra Nayaka, when the Svami of Tirthahalli was 
displaying insignia to which he was not entitled. The 
Nayaka prevented the Svami from displaying it and sent a 


/ e - 
letter to the Jagadguru of Sringeri, granting him od 
privilege of receiving homage from other S anyasis.°* 


t- 4034 
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When the Svami of the Kudli Matha tried to gain the 
villages of Harakere and Mandali by influencing the Bijapur 
authorities, Virabhadra Nayaka wrote to the Bijapur 
officers,-° that Sri Satchidananda Bharati's possessions 
should not be disturbed.°* the Nayaka also passed an order 
to the citizens of 32 villages to recognise the control 
of the Sringeri Svami over Dharmasthala and other mathag.*° 
Virabhadra Nayaka had a broad religious outlook. He gave 
a gift of land to a Muslim mosque at Tavaregere pond of 


Malalagopa in the Anandapura sime,° 


aivappe Nayaka (A.D. 1645 ~ A.D. 1660), grandson of 
Chikkasankanna Nayaka and son of Siddappa, like his prede- 
cessors was a patron of religious institutions. Though a 
staunch Virasaiva, he patronised the aelnpent Matha and 
made gifts to Brahmins. He was a great systemiser and was 


well-know for his 'Sistut?! (standard land assessment). 


The Nayaka's contemporary on the pontifical throne of 
Sringeri was Sci Satchiainanda Bharati I (A.D. 1622 - 
A.D. 1663). His Holiness had sent an Asirvada patrike 
(A letter of blessing) to aivenpe Nayaka requesting him 
to set right the matter pertaining to the Matha's property, 
where the tenants were making profits without remitting 
the due sum of money to the Matha. Accordingly, siveone 
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Nayaka enquired into the matter, put an end to the mal- 


practice and restored the lands to the Matha.°® 


Bhadrappa Nayaka II (A.D. 1661 - A.D. 1663), 10th in 


the Keladi pedigree, restoréd to the Matha, Xerehalli and 
Gavaturu fetching an aggregate annual revenue of about 


four hundred and sixty pagodas.~” 


Somagekhara Nayaka I (A.D. 1661 - A.D. 1677), wrote a 
a ae, 
letter to Sri Satchidananda Bharati I acknowledging the 
right of the Matha to teach proper lessons to the offenders 


( -~ 
30 For the worship of Sri Chandra- 


and to maintain Dharma. 
mauligvara and Sri Saradaaba, Lis Mayen contimied the 
grant of lands of the value of 300 varahas in. Yarehalli 
(situated in Kandikere) village.>! On the occasion of the 


Dipavali festival, he sent presents to the Jagadguru.°* 


A copy of the nirupa’” issued by Rani Chennamm&ji 
(A.D. 1661 - A.D. 1697), wife of SOmagékhara Nayaka I, to 
a person named Bhadrayya, states that Angalapura Grama 
(situated in Kadaluru Sime), should be given back to the 
Svamiji of Sritgért, Sri Narasimhabharati VI (A.D. 1663 - 
A.D. 1705), for the maintenance of the Matha's Dharma. When 
the Rani came to know that duties were demanded of the 
Sringért Matha -by the maniyagara (local manager) in 
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respect of the Matha's Sarvamanya villages in Mukkarnad, 
she issued orders to the officers concerned cancelling 
them as irregular collections (A.D. 1691-92) and 
instructed that the Matha's privileges should be left free 
to be enjoyed by it without any hindrance .>“ Chennammaji 
advised her adopted son Basavappa Nayaka to know the 
essence of the Advaita Siddhanta as expounded by the 
Sringeri Matha? She also issued orders to the toll 
collectors, not to collect toll on articles meant for the 


Matha. -© 


Basavappa Nayaka I (A.D. 1697 - A.D. 1714), 13th in 

the line, followed in the footsteps of his mother in 
( 
patronising the Sringér1 Matha. He 1ssued orders to his 
( ous 
officers directing them to help the Sringeri authorities 
to collect their perquisites from the Matha's disciples 
Ee 

in matters of Achara vichara>! (ceremonial observances 


etc.). 


oa a . 
The next ruler Somasekhara Nayaka II (A.D. 1714 - 


A.D. 1739) was deeply interested in religion and patronised 


38 


t ry oe / e 
mathas and temples. He visited Sringeri and met Sri 
pend Eos 


Satchidananda Bharati II (A.D. 1705 - A.D. 1741) at the 


2 a ee 
holy feet of Sri Saradamba and stayed there for four 


39 


é ‘ ~ 
days. The Sringeri Matha was in heavy debts and it was 


wi 
SC 


Somagékhara Nayaka~ who cleared them off. When two Virasaiva 
t s - 

mathas were established in the heart of Sringeri, much to 

mache s 

the displeasure of the Jagadguru, the Nayaka passed orders 


for their removal after being persuaded to do so by the 
\nke. 
Peshwa and others, as will be made clear, ‘° 
bo wlaidy — 
clear indication of the extent, the Nayaka was tolerant 


This is a 


towards other religious faiths. The Nayaka made a land 
grant to the Matha of the value of 360 varahas and 


44 and issued orders to 


4 hanas for worship at the shrines 
the officials instructing them not to collect tolls on 
articles meant for the Matha. 42 He made a number of free 


gifts of land to the Matha.’ 


The kadatas are of immense value in knowing about the 
relation between Sringéri and Keladi, particularly from 
the times of Basavappa Nayaka II (A.D. 1739 - A.D. 1754), 
successor and nephew of Somasékhara Nayaka II. At the 
time of Basavappa Nayaka's accession, sri Satchidananda 
Bharati II was the head of the aningend Matha. Basavappa 
Nayaka's relation with the Matha can be. known from some of 
the letters of correspondence as recorded in the kadatag. “4 
When the Wayeka came to know about the ill health of Sri 
Satchidananda Bharati, he sent sugar, sugar-candy, grapes 


‘ ‘ am 
etc. and anxiously awaited replies from Sringeri concerning 
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how the preceptor was faring .4° 


A copy of the Asirvada patrike*® from the scholars of 


Vidyaranyapura to Basavappa Nayaka is of great importance, 
for it mentions that Sri Satchidananda Bharati, owing to 
ill health, gave Sanyasa to Sri Tippabhatta, the son of 
Sri Tirumala dvedhani and accepted him as his disciple 
and successor with the new name of AbhinavaSatchidanenda 
Bharati, on-Friday, Jyeshtha Bahula, 3, Durmati Samvetsara 
(22nd May, 1741). The letter also records the demise of 
Sei Satohidevanda. Bhasatl on dyesntha bas 40, Mhoreagy at 
3 pm. (28th May, 1741). On Monday, Agadha ats 6 an 
auspicious day of the Durmati Samvatsara (8th June, 1741) 
the installation of sri Abhinava Satchidananda Bharati 
took place. The ill health of sri Satchidananda Bharati 
and the subsequent events are narrated in some other 


47 In fact Basavappa Nayaka assisted 


documents also. 
f _ - Lal — 
Sri Satchidananda Bharati in nominating the successor to 


é i Ses 
the pontifical throne of Sringeri. 48 


To what extent the Keladi rulers took care of tke 
Sringéet Matha can be surmised from an undated copy cf a 
binnavattale found in a kadata.*? A person named Sacaksgara- 
yya of Bidanur, perhaps one of the officials of Basavappa 
Nayaka II, wrote a respectfil letter to Sra Abhinava 
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Satchidananda Bharati I (A.D. 1741 - A.D. 1767), stating 
that he had come to know about the detrimental activities 
of some people who had given wrong information about the 
Matha to Balaji Bajirao, the Peshwa, He further reqrests 
Hig Holiness to send a letter of blessing to Balaji 
Bajirao and convey the truth to him. 


After Basavappa Nayaka II, his adopted son Chenna- 
basavappa Nayaka (A.D. 1754 - A.D. 1757) ascended the 
throne. He too, like his predecessors, sent presente to 
Sri Abhinava Satchidanenda Bharati and sincerely wished to 
preserve the greatness of the Dharma-Samsthana, which had 


flourished through the ages.>° 


Chennabasavappa Nayaka was succeeded by his adontive 
mother Viramma ji who had in fact been exercising the real 
power even during the former's reign. Keladinripavi jayam 
says that Virammaji invited Sri Abhinava Satchidananda 
Bharati?’ to her capital and after giving him a hearty 
reception, presented him with a crystalline symbol o2 
Siva (Sphatika linga) and an image of Gopalakrigna set in 
rubies (Ratnakhachita Gop&lakrisna murti), together with 
a gift of land valued at 74 varahas. The queen also endowed 
the Matha with another rent free land valued at 300 varahas 


and arranged for the liquidation of its debts.°< 


Somasékhara Nayaka III (A.D. 1757 - A.D. 1763),°° the 
adopted son of queen Viramaj., was the last in the Keladi 
dynasty to patronise the Seiigért Matha. ore contemporary 
on the pontifical throne of Srifgect was Sri Abhinava 
Satchidananda Bharati I (A.D. 1741 - A.D. 1767). Somagé- 
khara Nayaka III in A.D. 1761-62, issued an order, reaounc- 
ing the Government revenues over articles of import and 
export, connected with the worship of Sri siradamba daring 
the Navaratri (Dagara) festival.°* The Nayaka made land 
sid ouchent: or God Viky elated Of Beings? to mest ane 
requirements of Parjanya (a religious ceremony where the 
Rain God is prayed to bring rain), to be conducted at the 
holy feet of Bettada Mallikarjuna Devaru (God Mallikar juna 
in sringert); he sent various articles like coconut, fruits, 


rice, betel leaves ete.© 


aus the Keladi rulers right from Sadisiva Nayaka to 
Sénasékhare andar III, maintained good isa teihod with the 
Sringsri Matha . gui peneooatire Bharati, Sri Narasimha 
Bharati III, IV and V and sri Abhinava Narasimha Bharati is 
sei Satchidananda Bharati I, av Narasimha Bharati VI, 
sri Satchidananda Bharati II and a Abhinava Satchi¢ananda 


Bharati I, were the Jagadgurus of the Matha during the 
Keladi Nayaka's rule. 


The Keladi rulers after:a reign of nearly two and a 


half centuries were’ overpowered by Hyder Ali in A.D. 1763. 
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CHAPTER IV 


/ 


Sringeri and the Maratha Ruling Houses 


Introduction 


The Sringéri Matha had connections not only with the 
ruling families of Karnataka like Vijayanagara and Keladi 
but also with the Maratha Ruling Houses of the Deccan and 
the North during the 18th and 19th centuries. In the 
Maratha country, wherever the Gurus travelled, the Peshwas, 
the Maharajas, the Chiefs and the people received them 
warmly and sought their blessings. The Maratha Ruling 
Houses made gifts to the erneeee Matha and bestowed pri- 


vileges on the Gurus. 


Sources 


The correspondence between Srihgari and the Maratha 
Ruling Houses like the Peshwas, Ghorpades, the Sindias, 
the Hélkars, the Bhonsles, the Pawars etc., helps us to 
know about the relation between the Srifigerz Matha and the 


Mara@thas. There are 25 Marathi letters,' in the Selections 


/ 
from the Records of the Sringeri Mutt, dating from 4.D.1738 
to A.D. 1894. These letters, bearing different dates, were 
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written by different Maratha rulers to their subordinate 
officers and to the Jagadgurus. Similarly, there are over 
40 letters spread over about 14 kadatas,* most of them in 
Marathi and a few in Sanskrit, and the script used in 
either case 1s Kannada, Normally, the letters received 
from the Marathas are in Marathi and the letters despatched 
from the Matha are in Sanskrit. The language, style and 
contents of the kadatas to a great extent resemble those 

of the letters recorded-in the Selections from the Records 
of the Sritesrt Mutt. If the Peshwa Daftars are properly 
ransacked, 1+ is hoped to find many more letters pertaining 


to our study. 


hs ae ee 
Sri Satchidananda Bharati II and Shivaji II 


/ 
The Sringeri Matha came in active association with 


the Maratha Ruling Houses during the pontificate of 

Sri Satchid@nanda Bharati 11 (A.D. 1705 - A.D. 1741), 27th 
in the line. In the Guruvamsgakavya, there is a reference 
to the valuable presents sent by Shivaji II, son of 
Rajaram, to the Gurn.? The letter from Sambhu Chhatrapati 
of the Kolhapur line to the Sringeri Matha, dated 

A.D. 1738-39, states that the Chhatrapati sanctioned a 


State grant of 200 Benas a year to the Matha for worship 
w2enes sou 


and Naivedya.* 


Si 


singer’ and the Peshwas 

In his letter to Sri Satchidananda Bharati II dated 
Saka 1661 (A.D, 1739), Bajirao I ( A.D. 1720 - A.D. 1740), 
the Peshwa writes that the persons named Sri Subrao Konheri, 
Sri Rimechandra Bhat Puranik and Mallari Madhav, had 
willingly donated certain irrigated fertile lands situated 
in Umarau (present Amaravati) of Poona province and the 
entire land near Gangathadi to the Matha, further requesting 
the Guru to visit and accept the agrapuja every year at 
their places. This land grant is made for the well being 


of mankind .? 


As mentioned earlier, much to the embarrassment of 
/ - - —_— 
Sri Satchiddnanda Bharati II, two Viragaiva mathas were 
established by a minister of Somagékhara Nayaka II, The 


( 
Sringeri Guru as a sign of protest went on a pilgrimage 


and was welcomed by the M&dhva mathas in Udipi. He then 
retired to H&éladi. Peshwa Bajirao, who was then campaign- 
ing in the Karnataka country ,° sent a message to the 
Nayaka of Keladi to have the Viragaiva mathas in arinpent 
removed, and the neighbouring Karnataka Chiefs also 

urged him to make it easy for the Guru to return to 
Sringéri.? The Nayaka issued orders for the removal of 
the mathas and sri Satchidananda Bharati returmed to 


Os eB 
Sringeri. 
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In his letter, dated A.D. 1739-40, Bajirao I directed 
? 
that the Sringéri Matha should have first place in socio- 
religious honours such ag agrapuja.” 


Balaji Bajirao, 3rd Peshwa (A.D. 1740 ~ A.D. 1761), 


sent from his camp on the banks of the Krisna, valuable 


10 The Peshwa 


offerings to Sri Saradamba and the Guru. 
during his stay on the banks of the Tungabhadra, in his 
own handwriting wrote a letter to Sri Abhinava Satohda~ 
nanda Bharati I (A.D. 1741 - A.D. 1767), requesting him 


41 


to pay a visit to his place and bless him. In another 


letter to the Guru, the Peshwa wrote that he was extremely 


happy that the holy personage had visited his place along 


with his people and blessed them. !2 


Balaji Bajirao's two letters, ' one addressed to 
Sri Abhinava Satchidananda Bharati of ringers and the 
other to a person named Malhari Pant of the same place, 
would lead us to an inference that there was a tussle 
between the sringsrt Matha and the Muluvagil Matha. The 
Peshwa received complaints from both the mathas,. He wrote 
to the asian Guru, stating that he had come to know 
that the latter was being put to trouble by the Svami of 
Muluvagil Matha and requested him to send Rajesri Malhari 
Pant '4 to him immediately to settle the matter. '° 
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Simultaneously, the Peshwa wrote another letter to Malhari 


Pant, stating that he was informed by the Svami of the 


Muluvagil Matha that the Sringeri Guru troubled the latter, 
which, of course, he did not believe to be a fact. However, 
the Peshwa requested Malhari Pant to come over to his 

place to clarify the entire matter. 1° These two letters, 
besides indicating the Peshwa's judicial mind, also indi- 
cate his reverence for the Sringeri Guru and his Matha. 
This is confirmed by his another binnavattale to the Guru, 
wherein, he refers to the Guru's pilgrimage to Ramésvara 
(Setu-yatre) and acknowledges the receipt of vibhuti, 
mantrakeate, gandha and praghda, In return the Peshwa sent 


valuable presents to the Guru. 17 


The next Peshwa, Madhavrao I'° (a.p. 1761 - A.D. 1772), 
ae 
continued the contacts with the Sringeri Matha. The 


ae which the Peshwa wrote to Triyambakrao 


letters, 
Stvahjevaal Gosavi, Triyambakrao Mahipat Gosavi, Mah&dj1 
Nilakantha, Naro sani Raje Bahaddur Gosavi, Govind 
Harisvami Gosavi, Sakharam Bhagavant Svami Gosavi and 
Fatehsinh Gaikwad are of immense value. They show his 
reverence for the Sriigeri Jagadgurus and the Matha. The 
Peshwa instituted an annual grant for agrapuja (the highest 


ae s ge om 
mark of reverence) to Sri Abhinava Satchidananda Bharati I. 


&4 


The Guru went to Poona in A.D. 1760-1, in response to an 
invitation from Raghunathrao, uncle of the Peshwa, From 
Poona, Sri Abhinava Satchidanenda Bharati went to Nasik, 
where he breathed his last. Peshwa Madhavrao liquidated 
the debts that the Acharya had incurred during his stay 
in Nasik.-° 


The next Guru Sri Narasimha Bharati VII (A.D. 1767 - 
A.D. 1770), also stayed in Nasik and breathed his last 
there itself. At that time, Madhavrao and Nizam Ali were 
at war with Hyder. Owing to the disturbed political con- 


ditions in Karnataka, °' 


the Guru could not take charge of 
the Matha in ane: Thus Nasik became a centre for 

Sri Abhinava Satchidananda Bharati I and Sri Narasimha 
Bharati VII, to propagate the essence of Dharma. For a 
period of ten years, it attracted devotees from all over 
India. Between A.D. 1761 and A.D. 1772, Madhavrao I 
gradually enhanced the annual State grant to Sringeri Matha 


from two hundred rupees to fifteen hundred rupees.-~ 


Peshwa Madhavrao, in his letter to Rajesri Fatehsinh 
Gaikwad Samser Bahaddur Gosavi, wrote saying that the 
Sringeri Svami was a Jagadguru for all and was worthy of 
reverence and it was befitting on their part to worship 


him. The Peshwa further asked Fatehsinh to issue orders 


in his Taluk to offer agrapuja to the Jagadguru.~° 


Sri Satchidananda Bharati III (A.D. 1770 - A.D. 1814), 
had also close connections with the Maratha Ruling Houses. 
An unfortunate incident took place during his pontifi- 
cate. In the course of the campaigns of the Third Anglo- 
Mysore war (A.D. 1790-2), Parasuram Bhau, the Maratha 
general, marched on Bidnur. Paindaris and similar 
marauders accompanying the army led by Raghunathrao 
Patwardhan foolishly plundered extern: looted the 
temples and desecrated the holy shrine of Saraaa (A.D.1791). 
Brahmin priests were killed in the affray; and the loot 
that was carried away was of the value of sixty lakhs 
of rupees.-* The kadatas” at tha: sringart Matha shed 
further light on the incident and the subsequent actions 
taken by the Peshwa to redress the Mathas grievances. 
Peshwa Madhavrao Narayan (popularly known as Sawai 


26 


Madhavrao, (A.D. 1774 - A.D. 1795), wrote a letter~ to 


Paraguram Chandra Svami (Paraguram Bhau’'), stating that 


28 warriors of 


the Lambani (a tribal community) and Pindari 
his contingent made off with Chandramauligvara linga, 
Ratnagarbha Ganapati, images of gold and copper, copper 
vessels, elephants, horses etc. of the evingent Matha. The 


Peshwa further wrote that compensation should be given to 


the Guru and the looted articles should be returned and 
receipt obtained. In reply to this, Paraguram Bhau pro- 
mised the Peshwa to recover the looted articles and return 


them to the Gum.22 


Similarly, the Peshwa wrote another letter? to an 
officer named Rajedri Raghun&thrao Nilabhatta telling him 
about the plunder of the eeiaeest Matha by the Pindaris of 
Parasuram Bhau's contingent and the subsequent observance 
of a fast by the Svami on the bank of the Tungabhaéra. 

The Peshwa ordered him to take necessary action and give 


compensation to the Svami. However, the kadatas do not 


mention the actual return of the looted articles to the 
Matha. 


The letter from Peshwa Madhavrao II to Paraseram 
Bhau, and his positive reply to the Peshwa, pertaining to 
the loot of the srifeéri Matha by the Pindaris, clearly 
indicates the Marathas' regard for the Jagadgurus. The 
Peshwa's letters reveal his keen interest and sincerity 
in giving compensation to the Matha. The positive reply 
from Paraguram Bhau to the Peshwa would lead to an 
impression that the foolish plunder of Sritgert was not 
due to any deliberate intention on his part, but a result 
of the predatory habits of the Pindaris in his contingent. 


8/ 


But the incident as such was certainly an unhappy one. It 
was highly regrettable that the massacre of the Brahmins 
and the loot of such a distinguished Matha could not be 
prevented by Paraguram Bhau, the commandant of the Peshwa. 
Thus from the kadatas it can be surmised that the loot was 
accidental. Whereas G.S.Sardesal, the great Maratha 
historian writes, "Raghundtharao Patwardhan burning with 
the desire of revenge against Tipu, wantonly destroyed at 
this time the holy shrine of the Shankaracharya of 
Shringéri, an affront to Hindu religion by a brother Hindu, 
the sad memory of which long remained fresh in Maratha 
memory .">" This criticism appears harsh from the light 


f e — 
thrown on the incident by the Sringeri kadatas. 


{ 
Sringeri and the other Maratha Chieftains 


Like the Peshwas, other Maratha rulers also reverred 
the apne eed Jagaigurus. With the firm belief that the 
blessings of the Jagadguru will bring in prosperity to their 
kingdoms, Hindurao Ghorpade and Daulatrao Hindurao 
Ghorpade, the two well-known disciples of the Guru, made 
a grant of 100 moyins a year (A.D. 4782-83 )°" and a grant 
of a village named Timmanahatti (A.D. 1786)? respectively 
to the sriteért Matha. After an interval of about seven 


years, in A.D. 1793-4, Mah&dji Sindia who was on a visit 
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jd 
to Poona, donated the village of Pimpalgaon to Sri Sat- 
chidadnanda Bharati III, to meet the expenses of the 


a =m 4 
Sringeri Samsthana. 


el Satchidananda Bharati III, wrote a letter” to 
Raghuji Bhonsle (son of Mudhoji) of Nagpur, informing him 
of the receipt of 15,000 (Fifteen thousand) silver coins 
from him for the worship of sri Saraaamba and also for 
illumination and santarpane (offering food to saintly 
people) for Brahmins. The Guru blessed the Bhonsle for 
hig success and sent him gandha (sandal) and prasada. At 
the end of the letter, the Guru wrote to him stating that 
his disciples in the nooks and corners of the country, 
owing to- their virtues like Dana (charity), Dharma (rule of 


conduct), Puja (worship) and Bhakti (devotion) have attained 


fame and he too being virtuous would attain similar fame. 


After the short pontifical period (A.D. 1814 - A.D. 
1817) of Sri Abhinava Satchidananda Bharati II, Sri 
Narasimha Bharati VIII°® (4.D. 1817 - A.D. 1879) succeeded 
him. He was proficient in Telugu, Kannada, Tamil, Marathi 
and Hindi. The spiritual power of the Guru was so great 


that the Bhinsle Raja of Nagpur who had indulged in 
luxury and idleness, and shown disrespect to the Matha, 
was put to unexpected troubles. Then the Bhonsle 
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realised his folly and walked to the camp of the Guru at 


Kampti , sought his pardon and escorted him to his capital.?! 


Similarly, the other Mar&tha Chieftains like Jayaj1 
Rao Sindia of Gwalior,°° Tukdji Holkar of Indore,” 
ShahSji R&j Bhonsle of Akkalkot,*° Yesvant Rao Pawar and 
Hybat Rao Pawar, both of the ruling family of Dhar,“' 
Bhaskar Rao Dadaji of Nargund and Laksman Narasing Rao 
Sitole Desmukh of Poona, *2 showed their respect to the 


Sringeri Jagadgurus and made grants to their Matha. 


The next Guru ae occupied the scnieee Pitha was 
evi Satchidananda Siva Abhinava Narasimha Bharati (A.D.1879- 
A.D. 1912). The ‘Acharya undertook four extensive tours 
of the country. During his second tour (A.D. 1886 - 
A.D. 1890), he was invited by Ramachandra Patwardhan, the 
chief of Jamkhandi, who presented him a diamond necklace 
and offered to meet the expenses of one of the festivals 


/ 
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There was a tussle between the anitgent Matha and 
the SahkSgvara Matha 44 Raghunath Rao Yadav, Secretary, 
Council of Regency of Gwalior State, wrote a letter (22nd 
Oct. 1894) to Veda Sastra Sampanna (well versed in the 
Vedic lore) sri Nagésvara Sastri, of the Sringéri Matha, 


90 


stating that the Government of the Maharaja Sindia of 
Gwalior communicated their decision that in that State the 


a ge 
Sringeri Matha should be given precedence over the 
45 


Sankésvara Matha. 


Relations between the sringext Matha and the macetiee 
continued to be cordial during the pontificate of Sri 
Chandrasékhara Bharati 111*° (a.p. 1912 - 1954), 34th in 
the line. During his period, the renovation of the temple 
of Sri sanade was completed, and also a beautiful shrine 


in white marble was erected over the samadhi (a tomb) of 


> ( 

the late Guru, Sri Satchidananda Siva Abhinava Narasimha 
ati 4 / 

Bharati, in Narasimhavana., The Kumbhabhiséka of both the 


shrines was performed in A.D. 1916. On this occasion the 
Maharaja of Mysore and representatives of the Maharaja 
Gaikwad of Baroda and several other rulers were present.*! 


Similar cordial relations based on mutual regard 
have continued during the pontificate of the present His 


Bm i ha 
Holiness Sri Abhinava Vidya Tirtha (A.D. 1954 - Poa 


Thus the Srineért Matha’ s relations with the ee 
Ruling Houses which began during the pontificate of Sri 
Satchidananda Bharati II (A.D. 1705 - A.D. 1741), has 
continued right up to the vresent day. The Princely 


States 1n Maharastra, as elsewhere are liquidated now, 

but the members of the royal families and the people in 
— ( s oe _ 

Maharastra are still devoted to the Sankaracharya Matha 


( aes 
of Sringeri. 
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were given to him. 
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CHAPTER V 


Eig 
Sringeri and the Muslim Rulers 


Introduction 


We have seen in the earlier chapters the relation 
between Sringeri and the Hindu rulers. That the Hindu 
rulers throughout India respected the Jagadgurus of 
Sringeri was no wonder. But it is worthwhile to note that 
even Muslim rulers looked upon the Jagadgurus with venera~ 
tion and on many occasions, sought their blessings. Some 


pai ee 
of them considered the Sringeri Gurus as their spiritual 


guides. 
sources 


The kadatas, the firmans and the sanads of the 
Nizams of Hyderabad and Hyder and Tipu of Mysore, Keladi- 
nripavijayam and GuruvamgakSvya, are some of the important 
/ 


sources to know the relation between Sringeri and the 


/ a - 
Muslim rulers. Selections from the Records of the Sringeri 


Mutt! and the records in the personal possession of the 


Oss cy, a 
present His Holiness Sri Abhinava Vidya Mirtha,* are of 
immense value. There are over sixty documents spread over 


about fifteen kadatas,° shedding light on the relation 
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feos. 
between Sringeri and the Sultans of Mysore. 
r ae 
Sringéri and the Adil-Shahis of Bijapur 
t a 
The following few instances prove the Sringeri 
Matha's relations with the Adil-Shahi rulers of Bijapur. 
The Shahi rulers of Bijapur and Golkonda made war against 
the Hindu chiefs of the South, who had become prominent 


after the fall of the Vijayanagara Empire. 


Taking advantage of this situation, the Svami of the 
Kidli Matha’ tried to influence the Bijapur authorities to 
put him in possession of the villages of Harakere and 
Manali which belonged to the Sringeri Matha. Virabhadra 
Nayaka (A.D. 1629 - A.D. 1645) of Keladi, wrote to the 


/ ~ 
3 not to disturb the possessions of Sri 


Bijapur officers 
~ ea _ ¢ > we 
Satchidananda Bharati I (A.D. 1622-63) of Sringeri .° 


Accordingly, the request was heeded. 


In A.D. 1637, Ranadulla Khan, the general of the 
Bijapur army and Shaji Bhonsle, second in command, sent 
by Mohammad Adil Shah of Bijapur, sacked Ikkéri. Vira- 
bhadra Nayaka was forced to surrender half of his territory 
to Ranadulla Khan and returned to his Bidnur palace from 
Bhuvanagiri Durga. Shaji capyffred Bangalore in A.D.1638 
and a year later Ranadulla Khan occupied Tumkur and 


Basavapatna. 


d/ 


; 
When the Sringeri Matha was facing difficulties both 


a 
from external and internal foes, Sri Satchidananda 


U 
Bharati I sent a Srimukha to Ranadulla Khan, seeking pro- 
tection for the Matha's villages and temples. In response 


( fae 
to the Srimukha, the Khan granted a sanad conveying "his 


<3 ay = = 
sa.im to the illustrious Paramahamsa Parivrajakacharya 
SatchidanandaBharati". Further, he issued takit (orders) 


to his officers stating that the Matha 's villages in Shimoga 
Sima that had been usurped, should be restored and that 

they should enforce on all people obedience to the 
Jagadguru's orders. He requested the Guru to be blessing 
him from time to time and promised him all possible help 
whenever needed.® MaeAds1-Shahisof-Bijapur-kept-—thi-s 
promtse—te—the—lLast. 


Be tent 
Sringeri and Mughals 


Even the Mughal officers respected the Jagadgurus. 
t = or = 
For instance, when Sri Satchidananda Bharati II (A.D. 


1705-41) was camping at Tarikere, the Mughal Commander-in- 


chief in charge of the administration of Sira? 


10 


called on 
the Guru and gave him costly presents. 


¢ 


Sringeri and the Nizams 


! e sal 
There were cordial relations between Sringeri and the 


J8 


11 Nizgam-ul-Mulk, the founder of the 


Nizams of Hyderabad. 
Asaf Jahi dynasty of Hyderabad, ruled from A.D. 1724 to 
A.D. 1748. He issued many firmans granting special pri- 


t a = 
vileges to the Sringeri Matha. 


Nizam Ali Khan (A.D. 1761 - A.D. 1803) the son and 
successor of Nizam-ul-Mulk, continued his family tradition 
by confirming the privileges already granted by his father, 
with additions of his own to the Matha. These sanads 
are dated 24 Rabiugsan1 and 1. Jamadiulavval AH. 1196 
(8th and 16th April, 1782). The then Jagadguru of erikcent 


was sri Satchidananda Bharati III (A.D. 1770 - A.D. 1814). 
The Nigam ordered that the property of the disciples 

dying without heirs should go to the Matha. The Jagadguru 
was given authority over some temples in the dominion, and 
his agents were authorised to collect, from both Hindu and 
Muslim religious and charitable endowments, contributions 
at one anna in every rupee of their revenues. Besides, the 
annual payments of nazar and nazarana (presents) were 
continued, and Hindus of all classes were enjoined to 
offer puja (worship) and kanike (dues) to the Guru through 
his representatives. '* 


t = oo = 
Sri Narasimha Bharati VIII (A.D. 1817 ~ A.D. 1879) 


32nd in the line, visited Hyderabad, where he was given a 


warm reception. The first proclamation issued by the 
Nizam's Prime Minister referred to the ‘auspicious tour’ 
(savari mubarak) "of the most holy personage who could 
dispense blessings from where he stayed, but in the fulness 
of his grace had condescended to tour the kingdom of 
Hyderabad, * 


When the Guru of the Kudli Matha contested the right 
of the seineesi Guru to special insignia, the Government 
of the Nizam answered by issuing a series of proclamations 
containing takits to all Jagirdars, Deshmukhs, Deshpandes, 
Patels, etc., 1n the Subhas of the Deccan to prohibit all 
other mathadhipatis fran displaying mahabirudavalis (in- 
signia of high honour) and touring the dominion to collect 
kanike. These documents which were written in Persian with 
Marathi and Kannada translations in the daftars of ine 
Subhas, are dated 2 Ramzan 1259 (16th October 1843), 

2 Rabiulavval 1261 (11th March 1845) and 7 and 16 Zilkath 


1261 (8 and 16 December 1845), 


The Srangért Matha was represented by two Pranth 
Dharmadhikaris or agents whose duty was to collect nazarana 
during wedding ceremonies, diparadhana-kanike, prayaschitta 
payments (payments made on the occasion of purificatory 


ceremony) etc. The decision of the Matha Dharmadhikari in 


| 160 


cast@ disputes and cases of lapses from the spiritual and 
moral codes (smritis) were enforced by the Sircar 


officers. '° 


These days, the quasi-judicial authority exercised by 
t 
the Sringeri Matha has fallen into disuse. But that is 
aavoe 
the case with almost all the other mathas as well in the 


country. 


peed ls relation with Hyder and Tipu 
Dh est Pog og 
Correspondence between Sringeri and Srirangapattana 
reveals the existence of close contacts between the 
Jagadgurug and Hyder Ali and his son Tipu. Letters of 
Hyder and Tipu are couched in respectful language and 
breathe a spirit of veneration for the Jagadgurus. 


Hyder Ali (A.D. 1722 - A.D. 1782), an adventurer of 
exceptional ability shot into prominence as a military 
leader and in A.D. 1761 safely established himself in 
supreme authority in Mysore. The expansionist polig of 
Hyder irritated his adversaries, the Peshwa, the Nizam 
and the English East India Company. It is surprising 
that all these powers while they fought among themselves, 
held the Jagadguru in equally high esteem. 
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According to the wish of Raghunatharao, the uncle 
of Peshwa Madhavrao, sri Abhinava Satchidananda Bharati I 
(A.D. 1741-67) visited Poona in 1760-61. On that occasion 
Hyder Ali wrote to the Jagadguru:'* 'You are a great and 
holy personage. It is but meet that all should desire to 
pay respects to you, and I am happy you are responding to 
Raghunathsfao's invitation.''? In order to make the 
Jagadguru's journey comfortable, Hyder sent the Guru an 
escort of one elephant, five horses, one palangquin and 
five camels, besides making him costly presents. He 


paid the Guru is.10,500 for his expenses. 


Hyder received Srimukha, prasada and clothes from 
Sri Abhinava Satchidananda Bharati and in reply to this, 
besides paying his homage, he sent clothes to ao Sivaadmba 
and to His Holiness. He assured His Holiness that he would 
preserve all the privileges that the Matha was entitled to 


and requested him for his blessings, '© 


In spite of his own difficulties (Peshwa Madhavrao 
and Nizam Ali were against Hyder), Hyder continued the 
policy of paleo te the Matha. He evinced his esteem 
for the new Guru on Satchidananda Bharati III (A.D. 1770 - 
A.D. 1814), by issuing nirupas'! (A.D. 1780) to all officers 
directing them to render every assistance to the Matha. 


DHARWAR ) 
a “~ ae % 
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t — 
Sri Satchidananda Bharati III in a Letter of 
Blessing '® to Hyder Ali conveyed his greetings. The Guru 


requested him to maintain Dharma in all the conquered 


ae 
territories. The Guru further wrote, "we pray Sri Saradamba 


( here . 
and Sri Chandramauli gvara to give you all success." 


In response to Hyder Ali's nirupa, '? Sheik Liyaji, 


0 issued orders to killedars and 


the officer of Nagar, @ 
parupatyagars to execute the Master's orders.<! Liyaji 

also wrote a letter to the Guru, acknowledging the receipt 
of prasada and mantraksate of Sri Saradamba's RathStsava?? 
(car festival), and informing him of the various measures 


he had taken. 


Hyder Ali's orders to his subordinate officers clearly 
indicate his deep interest in the seine Matha and also 
his reverence to the Jagadguru. His letters to the Guru 
invariably contained his salams-> (greetings). In the 
kadatas, Hyder is generally styled, 'Navab Hyder Ali Khan 


Bahadar' ,°4 Similarly, the letter of Blessing from 
ee. 7 a. es 
Sri Satchidananda Bharati to Hyder, contains the various 


26 


titles of the Jagadguru.?? A few more kadatas point out 


the intimate nature of the relation between Hyder and the 


Jagadgurus. 
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Hyder suffered from cancer and died on December 7, 
1782. The Second Anglo-Mysore war which was in full swing 
when he died, was concluded by his able and ambitious son, 


Tipu. 


In some respects, Tipu (A.D. 1753 - 99) followdéd his 
father's policy and one such example is the regard he 
showed to the Jagadguru. The correspondence between sri 
Satchidananda Bharati III and Tipu, stands in testimony 


to this view. There are about 21 letters! and several 
kadatas~° which shed light on the relation between the 
SSS 


two. 


The Marathas, the Nizam and the English were planning 
to crush Tipu. Tipu like his father, having realised the 
importance of divine help, sought the blessings of the 
Sringeri Jagadguru to overcome his difficulties and to 
secure peace and prosperity in his kingdom. On several 


occasions, the Sultan made a request to the Guru to send 


Py eae, fiw ty = [—) 
pragada and mantraksate of Sri Saradamba and he too made 


presents like shawls etc. to the Guru.2? 


When Tipu Sultan came to know about the loot of the 
De ti bs 
Sringeri Matha°° by Parasuram Bhau's contingents, the 


Sultan wrote to the Guru: "People who sin against such a 
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holy place will at no distant date suffer the consequences 
of their misdeeds. People do evil smiling, but will suffer 
the penalty in torments of agony; this adage will be ful- 
filled.’ treachery to gurus will lead to allround ruin, 
destruction of all wealth and the ruin of the family ."°2 
The Sultan made a grant of 400 Rahatis for the restoration 
of the temple and the re-installation of the idol of ac 
SSraaimbe. Subsequently he made a present of a palanquin, 
elephants, clothes and some money to the Guru, requesting 
him at the same time to be so kind as to offer prayers to 
God for the complete destruction of the enemy, the success 
of his own army, and for his own prosperity as well as that 
of the State.” 


From various nirupas and binnavattales as recorded in 
the kadatas,°4 it can be known that whenever the Guru, as 
per the wish of the devotees, went on a tour, the Sultan 


issued orders to his various officers like killedars and 


parupatyagars to issue rahadaris, make all the necessary 
arrangements and to give protection to the Svami from 
thieves and brigands. He ordered his officers to allow and 
assist the Matha's agents to collect their usual Charana 

ratha's vharana 
and Dipa&radhana kanike and also to enquire into the 

sa ara / 

Varnasrama?> (conduct) of their Sisyas or disciples. The 


10s 


officers of the Sultan were ordered to keep watch over, 


and also punish, those who unlawfully collected the 
Matha's dues (kanike) by impersonating as the agents of 
the Matha, © 

Matha 


A copy of the nirtpa, >! dated Visvavasu sam Nija 
Chatitra Su. 8 (Sunday, 17th April, 1785), from Tipu 
Sultan to a person named.‘Kote Narasayya, states that 
according to the court's judgement, the selagen Sime, of 
the revemue value of 3,003 varahas, should be handed over 
io: Su Sueghudensnia “Guaratd of the Srineert Matha, and in 
future the Matha's claims over that area should not be 


questioned. © 


Tipu assisted the Guru in the work of renovating 
the temples at Kajichi, which had been partly destroyed 
during Hyder Ali's campaigns.°” 


In one of his letters Tipu conveyed his salam to 
ro. o 
Sri Satchidananda Bharati III and wrote that he depended 
upon three sources of strength, - God's grace, the 


Jagadguru's blessings and the strength of his arms .*° 


f ' 
Tipu, though-an-ieonceiasts, sent a crystalline Siva Linga 
tw - mae 
to Sri Satchidananda Bharati, with a special request to 


worship it. 


Tipu was facing attackes fron the Marathas, the Nizam 
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and the English, whose destruction the Guru had been 
requested to effect by performing Satachanai'? and Sahasra- 
chandi japa and noma‘? and in this regard he told the 
Guru, 'I have written to the asaf of Nagar to supply you 
all the materials required for the great yaga; Triambaka Rao 
of Nagar and the amildar of Koppa will camp at Sringéri to 
see to the necessary supplies of vessels, cloth, images 
(pratimas) etc. Kindly see that rituals are performed 
according to the prescribed rules, give liberal cash 
presents to Brahmans, and feed them in thousands every 

day .'44 In another instance, he requested the Guru to 
perform Varuna Japa*? and Rudrabhi sékeyia *® for half a 


mandala (24 days) to ward off certain calamities. Ina 


subsequent letter Tipu acknowledged the miraculous effects 
of the yaga - how he was successful in his enterprise and 


how rains came and the land yielded rich harvests.*! 


p> aed, 
Tipu had an ardent desire for visiting Sringeri, 
which, however, could not be fulfilled owing to his death 
in A.D. 1799. In the 4th Anglo-Mysore War (A.D.1799), 


he died as a great soldier-hero. 


11. 
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Notes and References 


Nog. 42-45 belong to Hyder Ali's period and Nos. 46-66 
belong to Tipu's period. 


There are a good number of records in Persian, 
Sanskrit and Kannada shedding light on the relation- 

ship between the Sultans and the Jagadgurus. These 
records need a careful study at the hands of the 
specialists. A catalogue of the Kannada records is 
prepared by the author of the present thesis and 
submitted to the Karnataka State Archives. 


Kds. 8, 13, 14, 43, 65, 66, 70, 120, 129, 138, 
140, 145, 152, 159, 185. 


About 9 miles from Shimoga, where the confluence of 
Tunga and Bhadra takes place. 


Khodayi Samal Khan, Adam Afzal Khan and Khan Ali- 
Shah. 


ARMAD., 1916, p.65. 
KNV. 9 p.98,. 
ARMAD., 1934, No.33. 


In Tumkur District (It was the headquarters of the 
Mughals in Karnataka), see Hayavadanarao, MG., Vol.V, 
Tumkur Dist., under Sira, pp. 536-540. 


GVK., XIV, VV. 54-56. 


For ¥he information furnished in onto chapter, with 

regard to Hyderabad's relation with Sringeri, the 
tess 

author is much indebted to the article "Sringeri 


Gurus and Muslim Rulers" by K.R.Venkataraman, published 


in SS., 1963, pp.69-71 and also TTW., by the same 
author, pp. 62, 71 and 72. 
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Ka. 134, No.41. 

Kd. 13, No.55. 


During the Keladi period it was Bidnur and during 
Hyder Ali's period it was called Hyder Nagar. In 
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Kd. 13, No.56. 

Ibid., No.57. 

Kd. 66, No.9. 

iIbid.; Kd. 70, No.99, etc. 
Kd. 134, No.41. 


Note: The titles of the Jagadgurus are in Chapter VII 
(Administration). 
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Kds. 14, 43, 65-69, 120, 129, 138, 140, 145, 
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42. 
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The Marathas were annihilated in the ‘Third Anglo- 


SeeRes 47 dated A.D, 1791-92. 
English translation from the TTW., p.60. 


Kd. 129, No.34; Sg.R., 47-50 and 59; 
ARMAD., 1916, pp. 74-6. 


Ka.65, Nos. 10 and 18; Kd, 66, Nos. 93 and 128. 


pOCOTMANG to the Hindu concept Brahmana, Ksatriya, 
Vaisya and Sidra are the four Varnas and Brahmacharya, 
Grihastha, Vanaprastha and Sanyasa are the four 
Agramas. It was the duty of the Dharmadhikaris of 
the Matha to see that the Matha! s disciples strictly 
observe the rules of Varnasrama. 


Kd. 66, No.129. 
Ibid., No.137. 


It appears that the gringért Sime yielding a revenue 
of 3,003 varahas was under disputation. That was why 
the Sultan after hearing the court's Judg enent had to 
re-confirm the Sringeri Matha's claims over Sringeri 
Sime. 


fs ro on ~ 
TTW., p.61. Sri Satchidananda Bharati III was then 
camping at Kaiichi. 


Kd. 120, No.53 SgeRe, 65. 
SBR 


"Sata-one hundred, Chandi - Goddess Kali. Satachanai 
Japa is a repetition of certain Mantras invoking the 
help of Chandi probably with one hundred hands the 
Goddess of Kali for the destuction of the enemy." 
P.V.Jagadisa Ayyar, South Indian Shrines, 1920, 
p.263, Foot note No.1. 


43. 
44. 
45. 


46. 


47. 
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Sahasra - one thousand, Chandi - Goddess Kali. 


SgoRes 51-533 English translation - TTW., p61. 


Varuna Japa is performed to invoke the help of the 
Varuna, the God of rain. 


"Rudrabhisékfa is performed to God Rudra to propitiate 
him in various forms, eleven in number and the 
abhisék¥~a or bath is made especially of Pafichakavya - 
the five different forms of cow's milk, etc., and 
other things for bath. Rudra is the God of destruct- 
ion in his lower aspect and 1s the protector from all 
evils and he is called Siva or Sahkara in his high 
aspect of conferring all sorts of boons and comforts." 
P.V.Jagadiga Ayyar, South Indian Shrines, 1920, 

p. 263, Foote note No.4. 


Sg.R., 66. 
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CHAPTER VI 


ree 
Sringeri and Mysore 


Introduction 


botcSri's relation with Mysore in the past was more 
cordial than with any other kingdom. In the previous 
chapter, we have seen the relation between een and 
Hyder and his son Tipu of Mysore. In fact, Hyder and Tipu 
continued the relation between Sringeri and Mysore which 
wag already established by Krisnaraja Wodeyar II (A.D.1734 - 
A.D. 1766). The British Commissioners (A.D. 1831 - 
A.D. 1881) also continued to have cordial relations with 
the Sringeri Matha and took a very helpful and sympathetic 
interest 1n its affairs, They affirmed all the privileges 
enjoyed by the Matha, consolidated its land grants and 
upheld its supremacy. The Government helped the Matha's 
Dharmadhikaris in collecting dues and in making enquiries 
into the achara-vichara of their steyas. The Matha's 
privileges in owning, cutting and selling sandal-wood were 
also continued. A prief survey of the sources will enable 
the readers to know the relationship between éniapew and 


Mysore better. 
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gources 


The records belonging to the reign of Krisnaraja 
Wodeyar II and Krisnaraja Wodeyar III, establishing the 


‘ , = 
relationship between Sringeri and Mysore are published in 
! 


Selections from the Records of the Sringeri Mutt! 
Annual Report of the Mysore Archaeological Department. 


The kadatas are also of great importance especially to know 
Seas, 


and 


the relation between pciaeeet and Krisnaraja Wodeyar III, 
There are over 160 documents spread over about 43 kadatas.” 
The earliest dated document is Saka 1684 (A.D. 1762),4 
belonging to the reign of Krisnaraja Wodeyar II, and the 
latest A.D. 1832,° belonging to the reign of Krisnaraja 
Wodeyar III. Similarly, for the Commissioners' period, 

the documents published in Selections from the Records of 
the eee Murt® and about 50 documents spread over 


about got 


kadatag are of immense value. Besides these 
sources, a careful scrutiny of the documents in the State 
Archives, the Mysore palace, the Madras Oriental Library 
and the records in the personal possession of the Sringéri 
Jagadguru, 1s sure to bring rich rewards to the patient 


efforts of scholars in this regard. 
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/ 
Krisnaraja Wodeyar II and Sri Satchidananda Bharati II 


4 


The relation between eudeees and Mysore began during 
the reign of Krisnaraja Wogeyar II, when Sri Satchidananda 
Bharati II (A.D. 1705 - A.D. 1741) was the Jagadguru. In 
the sure belief that the Guru's presence in his State would 
bring in the much needed rains for the country, the 
Maharaja invited him to Mysore and granted to him Belavadi 


and its hamlets, worth twelve hundred pagodas.° 


me fs ‘einen, -= basal 
Purnaiya and Sri Satchidananda Bharati III 


After the fall of Tipu, the Hindu dynasty of the 
Wodeyars was restored, and as a result, Krignaraja Wodeyar 
Ri a (A.D. 1796 - A.D. 1868), was enthrmed in A.D. 1799. 

As he was an infant, Purnaiya who served under Hyder and 
Tipu, carried on the administration as a Regent (A.D.1799 - 
A.D, 1811). An interesting story” says that Purnaiya being 
a Madhva Brahmin ea it seems, developed a 
prejudice against the Sringéri Guru (the champion of 

the advaitins). He was under the wrong impression that 

the Guru was leading a luxurious life. With the intention 
of insulting the’ Guru, he proposed a polemical contest 
between the Guru and the ablest of the pandits in Mysore. 


/ - m ea, 2a 
Sri Satchidananda Bharati accepted the challenge and won. 
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Purnaiya prostrated before the Guru and begged his pardon. 
Since then, so long ag he remained in power as the Regent, 


fe 
he served the Sringeri Matha with devotion. 


10 gatea A.D. 1806-7, ordered 


The Regent, in a letter, 
Madhavaraya, the Subedar of Bangalore to reserve agratambula 
(first present of betel-leaf made at an assembly as a mark 
of the highest respect) for the srincert Matha and the 
second for the Sivagane} Natha on auspicious occasions like 


marriages and upanayanams. Thus the supremacy of the 


( 
Sringeri Matha was acknowledged. 
Havha 


/ . — 
Krisnaraja Wodeyar III and Sringeri 


The regency of Diwan Purnaiya came to an end in 
A.D. 1811 and Krisnaraja Wodeyar III took over the admini- 
stration of the kingdom directly under his control. With 
the coming of Krisnaraja Wodeyar III, a new and a memorable 
era began in the history of the relation between suees 
and Mysore. Sri Satchidananda Bharati III (A.D. 1770 - 
A.D. 1814), Sri Abhinava Satchidananda Bharati II 
(A.D. 1814 - A.D. 1817) ana Sri Narasimha Bharati virI"! 
(A.D. 1817 - A.D. 1879), were his contemporaries who ruled 


in order of succession. 


No sooner had the Maharaja taken over the administra- 


s /. 
tion in A.D, 1811, than he invited Sri Satchidananda 
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12 


Bharati III to his capital. He acknowleéged the nation- 


( 2 Cd 
wide fame of the Sringeri Matha and took precautions to 


prevent the smaller mathas from assuming its insignia. '? 


From a nirupa'* (A.D. 1815) to Sarvottamarya, the 
Faujdar of Nagar, it is understood that His Highness 
Ly am / _ 

presented a silver pitha and padukas to Sri Abhinava 
Satchiddmanda Bharati II. In order to prepare these 
valuable articles, ten manas and one dhade of silver and 

—_— E Se ee 
two seers of gold were used. The Maharaja also sent 1,000 

f ~~ 

varahas for the coronation ceremony of Sri Abhinava 


Satchidananda Bharati II. 


sri Narasimha Bharati VIII who succeeded ‘sri Abhinava 
Satchidananda Bharati II, in A.D. 1818, communicated the 
news of the demise of his predecessor to Reena? 
yeas III, and after invoking Sri Vidyasankara, Sri 
Siradamta and a Chandramauligvara, sent pragada and 


nmantraksate to him. 15 


On the occasion of the Guru's visit to Mysore 
(A.D. 1828) the Maharaja made a grant of three sarvamanya 
(rent free) villages (Belavadi, Andavalli and Sirakaraai )'® 
to the Matha for the Yea worship, acai tae res and 
Veetuciae services of sri Chandramaulisvara and Sri 


S&radamba. 17 
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The State rendered help to the Sringeri Samsthana in 
fu 
enforcing the rules of Dharmasastra on its disciples in 


18 His Highness confirmed the 


matters of achara-vichara. 
right of the Matha to the puape=sy of those disciples who 
died without heirs, subject to the limit of the value of a 
thousand rupees, and if the value exceeded the limit, the 
permission of the Government had to be obtained. !? 
f . = 
Sringeri and the British Commissioners 

During the first half of 19th century, the political 
atmosphere in the country was unfavourable to the Indian 
princes. The Governor-General Lord William Bentinck (A.D. 
1828 - A.D. 1835) departed from the policy of non-interven- 
tion and took over the administration of Mysore (A.D.1831) 
on the plea of misgovenment and placed it under the admini- 
stration of British Commissioners. The Commissioners had a 
veneration for the Sringeri Jagadgurus, The following few 


examples will illustrate the relationship between the two. 


Though regular relationship between Sritgert and the 
Commissioners began in A.D. 1831, contacts between gritcart 
and the British existed even earlier. For instance, the 
magistrate of the Kanara District, on 23rd December, 1815, 


20 


issued an order“~ to police, Darogas, Subedars, Jamadars 


_ / s x 
and Dafedars etc., asking them to receive the Sringeri 
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Svami ($e Abhinava Satchidananda Bharati II), at their 
respective places and provide proper facilities to him. It 
is learnt from this copy of the Company's rahaaari”' (pass- 
port or permit), that the Svami was on his way back after 


22 


a pilgrimage to Gokarna and such other holy places. 


The Matha was privileged totransport its articles free 
of duty 1n sarvamanya villages. For example, an order 
dated 15th September, 1832, issued by the Commissioner's 
Office to the Mamledars of Ikkeri and Sagar, states that 
they were not to collect any dues on the Matha's articles 

Hatna 8 
that were carried in the sarvamanya village of Badadabailu 


(in Chandragutti taluk).2? 


The Commissioners settled many social matters relating 
/ e won -— 
+o orphan women and bahiskara in the Sringeri Samsthana, 
These aspects are separately dealt with in the chapter on 


social conditions. 


Stokes, the Superintendent of Nagar, wrote a letter**, 


(49th December, 1834) to Sri Narasimha Bharati VIII, thus, 
"I am all-right owing to your blessings. Bisthaya Seti, 
the Sarvadhikari of the Matha has informed me of the dues 
from the Andavalli village not being remitted to the Matha. 
The matter was communicated by me to the Commissioner and 


I have received a reply. The matter will be set right." 
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This shows the extent to which the British officers took 
interest in the affairs of the Matha. 


The correspondence between eninge and the British 
was not one sided. On several occasions the Gurus also 
wrote Letters of Blessings (Agirvada patrikegalu) to the 
Government. For example, Sri Narasimha Bharati VIII wrote 
to Colonel Cubbon, the Commissioner, that 'they' pray god 
for the perpetual prosperity of the Government. The Guru 
also informed him of the regular religious activities 
conducted in the Samsthana.@° 


The British administrators showed their regard for the 
Sritgéri Jagadguru by providing him with supplies and escort 
on pilgrimage to holy places. éri Narasimha Bharati went on 
a pilgrimage to the north. Alexander Nisbet, (Collector 
of the Dharwar District), welcomed the Guru at Dharwar and 
provided him with escort during his pilgrimage to Nasik, 
Dwaraka, Kuruksétra, Kasi, Badrikagrama, Jagannatha 
ete. (A.D. 1842).7° 


The Government of Madras also recognised the supreme 
position of the Sringeri Jagadguru, and issued orders for 
the proper reception of His Holiness at places visited by 
him in South India?! 
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According to L.Bowring, Chief Commissioner of Mysore, 
"The gringéri Guru is the direct representative of the 
sectarian Shahkar Acharya and is the acknowledged Spiritual 
Director not only of the greater proportion of the Hindus 
of Southern India, but also of those of the leading 
Maharatta Houses, such as Holkar and the former Peishwas. 
It may be said that his influence is far greater than that 
of any Hindu spiritual guide in India and I presume it is 
for this reason that he is regarded with such unlimited 
respect. He is the only Guru in the Province who is per- 
mitted to carry the Adda Pallkee or cross palankeen, and 
he has in his possession Sunnuds of great antiquity from 
the Nizam, the Peishwas, the Mysore Rajah, Holkar and 


28 the 


others, all enjoining the utmost respect to ham," 
above statement shows that the British Commissioner correct- 


ly judged the position of the Jagadguru among the Hindus. 


The Commissioners' Rule ended in A.D. 1881, during 
the viceroyalty of Laird Ripon (A.D. 1880-84). Subsequently, 
Chamarajéndra Wodeyar, the adopted son of Krisnaraja 
Wodeyar III, was installed as the ruler of Mysore. Even 
during the Commissioners! period, cordial relation between 


™ LS ati ae 
Krisnaraja Wodeyar III and Sringer1 had continued. 


& €& Al ae 
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Ghamaraja Wodeyar and Sri” Fotchtdinanda_sive—Abhinava 
Nazasimha_Bheratd 

The successor of Chamaraja Wodeyar was Krignaraja 
Wodeyar IV (A.D. 1894 = A.D. 1940), who followed 1n the 
foot-steps of his predecessors. Sri Satchidananda Siva 
Abhinava Narasimha Bharati (A.D. 1879 - 1912) consecrated 
the shrines of ari aaiieoa and bri Sarah at Kalady, on 
February 21, 1910. The Maharaja of Mysore went to Kalady 
and paid his respects personally to His Holiness. 


Ose / 
The successor of Sri Satchidananda Siva Abhinava 
on 4 ae — 
Narasimha Bharati was Sri Chandradgékhara Bharati III (A.D. 
1912 - A.D. 1954). By 1916, the erection of a shrine over 


the Samadhi (tomb) of the late Guru and also the renovation 
of the Sri Sareaa temple in Sringeri were completed. In 
1916, the Kumbhabhiséka (consecration) of both the shrines 
was performed by the Guru; and on that occasion His High- 
ness Krisnaraja Wodeyar IV was present in Sringéri . In 
1924, the Guru visited Mysore. With the permission of the 


Mahfraja a shrine for the late Jagadguru was built in Mysore, 
Boy. pe 
with a pathasala attached to it. 


In 1931, the present senior Guru was ordained into 


= / a ~ - —_ 
Sanyasa with the name of Sri Abhinava Vidya Tirtha. Toa 


considerable extent, he relieved his senior Guru from 
attending to the many cumbersome affairs of the Matha, 
Hatha 
religious as well secular, Jayachamaraja Wodeyar 
(1940-74) himself a highly erudite scholar was an ardent 


disciple of the present pontiff throughout his lite.°? 
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Jayachamaraja Wodeyar continued to show his respect 
to the Sringéri Matha till he breathed his last on 
September 23, 1974. aaet a week prior nore death, - 
he had visited siueets and obtained darusana and 
blessings of Sri Saradamba and Sri Abhinava Vidya 
Tirtha Svami. 


CHAPIER VII 
Administration 


Introduction 


In the previous Chapters we have seen the nature of 
relations that existed between the Sringack Matha and the 
various secular heads at different periods. From a 
study of the kadatas an attempt 1s made here to give a 
picture of the general administration and religious, 
economic and social conditions that prevailed in the 


/ 
Sringeri Samsthana through the ages. 


The stone and the copper plate inscriptions of the 
early periods no doubt reveal much about the secular 
heads with whom the Jagadgurus had relations, but as 
regards the administration of the Matha, there are not 
many direct references. However, from the seventeenth 
century onwards, there are both direct and indirect 
references in the kadatas. Various matters, judicial, 
religious, economic, social etc., came within the purview 
of the authority exercised by the Matha. Information can 
be gathered about the succession of the Gurus, their 


coronation, title and insignia and the power and prestige 
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they commanded both within and outside the Samsthana. The 
kadatas also tell us about the various officers and their 


duties. A few aspects of the administration are as follows: 


The Jagadguru 


a) A guiding force 


The head of the aninpent Matha as of many others, is 
styled the Jagadguru or the preceptor of the Universe, 
(the well-wisher of the entire mankind), and is possessed 
of extensive authority and influence. On ceremonial 
occasions, he wears a tiara, covered with pearls, with an 
emerald centre piece. He is an ascetic and a celibate 
and spends much of his time in studying and teaching Vedic 
philosophy. He regularly performs the worship of Sri 
Chandramaulisvara and other deities and practises yoga. 
He is the guiding force behind all administrative, reli- 
gious, economic, social and cultural activities of the 
Matha. He commands great reverence from devotees all 


over India, irrespective of caste, colour, creed and sex. 
bd) Titles and insignia 


From the Vijayanagara times, the Gurus began to assume 
a number of titles and insignia. The numerous inscriptions, 
f 


ganads and kadatas pertaining to the Sringeri Matha mention 
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in full the titles of the Gurug.! The full titles run 
as follows: Srimat paramahamsa-parivrajakacharyavarya 
(chief acharya of the paramahamsa ganyasis), pada-vakya- 
pramana-paravara—parina (who has seen to the farthest 
point of grammar, philosophy and logic), yamaniyamasana 
pranayama pratyahara dhyanadharana gamadhyastanga yoganu- 
gthana nistha (engaged in the performance of e1ght-fold 
yoga consisting of restraint, control of passions, sitting 
in different postures, control of breath, withdrawing the 
mind from external objects, meditation, control of mind 
and absorption of the mind in God), tapahschakravarti (an 
eiiperor of austerities), anadyavicchinna guruparampara- 


prapta (a lineal descendant of the gurus from time immemo- 


rial without break), Saddarsanasthapanacharya (establisher 
of the six darganas), vyakhyana gimhasanadhigvara (lord 
of vyakhyana simhasana, seat of teaching scriptures) 


sakala nigamagama sarahridaya sankhyatrayapratipadaka (tea- 
cher of the inner truth and essence of all the Vedas and 


agamag and the three Sankhyas), vaidikamarga pravartaka 
(establisher of the Vedic doctrine), sarvatantra svatantra 


‘(master of all the tantras), adi rajadhani Vidyanagara 
maharajadhani Karnataka simhasana pratisthapanacharya 
(establisher of the throne of Karnataka in the ancient 
capital Vidyanagara), Srimadrajéanirdjé“tpreceptor of the 
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king of kings), gubyimandalacharya (great teacher of the 


é ¥ _ 
universe), Rusyasringpurvaradhisvara (lord of' the excellent 


' ‘ a -~ bard -_ 
city of Rusya Sringapura), Tungabhadra-tira vasa (dweller 
on the banks of the Tungabhadra) etc.* 


On ceremonial occasions and during visits the Guru is 
borne along in an adda-pallakki (palanguin carried cross 
ways), which does not permit anything else to pass by. 
During this time, he is attended upon by a large escort 
including elephants and accompanied by a number of Brahmins 
_and disciples chanting Vedic hymns. An idea of the 
paraphernalia of the Guru on such occasions can be had 
from a copy of the rahadam found in one of the kadatas.” 
It says that Krisnaraja Wodeyar III (A.D,1796 - A.D.1868), 
issued a nirupa to amildars and killedars, on 26th 
January, 1828, asking them to extend a warm welcome to 
Sri Narasimha Bharati VIII (A.D. 1817 - A.D. 1879) at 
their respective places with the dignity of ceremonial 
music played on various instruments. He further ordered 
them to supply all the necessary provisions for the 
Brahmins, attendants, elephants, horses, bullocks etc., 
accompanying the Guru. The Guru is entitled to have 
svétachhatra, Makeratorana, Adda-pallakki etc. 
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c) Succession 


The line of succession of the Gurus is unbroken from 
Sri Aad Saha seoneeya Rte Vidya Tirtha, the 
present pontiff. This fact is proved by the title, "anadya 
yieghuanin guruparamparaprapta"* (a lineal descendant of 
the Gurus from time immemorial without break), assumed by 
the Gurus. Though the inscriptions and the kadatas do not 
differ much from each other with regard to the historical 
events, they vary with regard to the dates of the various 
Gurus. We learn from a kadate” that the incarnation of 
Sei Vidyasankara, the tenth Guru, took place in Kali year 
4286 (A.D. 1185) and he ruled for one hundred years.° 
Another kadata! tells us of the glorious grant (vaibhava 
Seana) made by bri Vidyaranya, the successor of Bharati 
Tirtha (Bharati Krisna Tirtha), to Sri Chidbédha Bharati, 
the disciple of Sri Sitaramachandra Bharati of Raghutuma 
Matha at Gokarna. It is dated Saka 1311 (A.D. 1389). 
peepee the Svami was permitted to have the throne, 
the aoe Svetachhatra, makaratorana, etc., at the holy 
feet of Sri Mahabalégvara. But this date does not tally 
with the already established date of Sri Vidyaranya. 
According to the established theory, Sri Vidyaranya passed 


away in A.D. 1386. However, this document raises doubts 


€ 


with regard to the date of Sri Vidyaranya. One more 
kadata® is of great importance, for it mentions the 
accession of ten Gurus from Narasimha Bharati V (A.D.1576- 
4.D, 1599) to Narasimha Bharati VIII (A.D. 1817 - A.D. 
1879).? However, the dates assigned to some of the Gurus 


10 


in the inscriptions do not fully agree with the kadatas. 


17 sent to Basavappa Nayaka II 


In a Letter of Blessing 
(A.D. 1739 - A.D. 1754) of Keladi, by the senior scholars 
(Vidvanmahajan&s) of SriigSri -VidySranyapura, there is a 
reference to the illhealth of Sri Satchidananda Bharati 
(A.D. 1705 - 41), who owing to it gave sanyasa to Tippa 
Bhatta, the son of Tirumala Bhatta, and accepted him as his 
disciple and successor with the new name Abhinava Satchida- 
nanda Bharati (A.D. 1741 - A.D. 1767), The important 

point to notice here is, Sri Satchidananda Bharati, before 


giving sanyasa to Tippa Bhatta, put the matter before all 
the assembled and then gave him sanyasa (A.D. 1741). On 


Jyestha Bahula 10, Durmati sam. (Thursday, 28-5-1741), the 
Guru passed away. '° During this period of transition, 
according to the procedure followed in the administration, 
the senior people, of sringexiviay anauyapiie; Narasi 
Bhatta (parupatyagara of the Matha), Ramachandrayya, 
Visvésvarayya and Sesappayya (senubovas), Venkatachala 


Bhatta and Tirumala Bhatta and many others, assembled and 
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got the doors of the rooms (where valuable articles were 
stored) locked and sealed; and the key bunch was handed over 
to Laksminarana Bhatta of the first house’? in Sringers. ‘4 
From the same document, it can be gathered that persons 
like Surinarayana, Timmanna Bhatta, Kollari Bhatta, 
Bhaskara Sesa Bhatta, Sam Bhatta, Sahkara Bhatta and 

others were in charge of the different departments 

(temple worship, warehouse etc.) of the Matha. '? This 
entire procedure was necessary as a matter of principle and 
convenience during the transition from the senior Guru's 
death to the accession of his successor. It appears, after 
the coronation (pattabhiseka), the junior Guru used to take 
over the charge of the entire Matha. And this system 
continues down to the present day. There is also a 
reference to the coronation of Sri Abhinava Satchidanenda 
Bharati (A.D. 1741 - A.D. 1767), which was held on Monday, 
Agada ba, 6, Durmati Sam. (3-6-1741). 1° The scholar who 
fixed the auspicious day, and prepared the horoscope of the 
Guru _ for the coronation, was Yellappa Shikerenivayana 


Teas 


This type of coronation too with all its due pro- 
cedure continues down to the modern times. The news of the 
coronation of Sri Abhinava Satchidananda Bharati was 
communicated well in advance to Bidaruru i.e. Bidnur (the 
then reigning king was Basavappa Nayaka II A.D. 1739 - 


A.D. 1754). 1° Basavappa Nayaka II, being a devotee and a 
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a ‘ 
patron of the Sringeri Matha, sent presents to the Matha in 
this regard. ! 


d)  Sanyasa: . 


A few kadatas-° 


inform us of the sicapeanee oanvesa 
by Viraraghavayya with the new name of Sri Abhinava 
Satchidananda Bharati at the hands of the senior Guru 

Si Satchidananda Bharati III (A.D. 1770 - A.D. 1814). An 
interesting point to note here is, Krisnaraja Wodeyar IIT 
(A.D. 1796 - A.D. 1868), issued a nmirupa (5th September, 
1814) to Mavijappayya, amil of Koppa, asking him to supply 
detailed information about the family background, age etc., 
of Sri Abhinava Satchidananda Bharati II, who assumed 
ganyasa in A.D. 1814.7! Accordingly, it was given. The 


2 reads that Mrs.Parvatamma, the wife of Sadagiva 


reply” 
Bhat ta, adopted the second son of her brother Venkatachala 
Bhatta as her own son and named him Viraraghavayya. The 
letter further says that gr Abhinava Satchidananda 

Bharati II was thirteen when the senior Guru Sri Satchida- 
nanda Bharati III died. The reign of Abhinava Satchidananda 
Bharati II was very short (A.D. 1814 - A.D. 1817). It is 
clear from the above documents~° that the Wodeyars of 


Mysore were very much interested in keeping themselves 


fully informed of the events happening at the Sringéri 
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Matha, for they happened to be as devotees and patrons like 
rulers of Vijayanagara and Keladi in the past. Naturally 
they were interested in the choice of the right person as 
the Guru and in the proper running of the administration 
of the Matha. On the occasion of the ganyasaparigrahana 
by sri Abhinava Satchid&nanda Bharati II, in Saka 1736 
(A.D. 1814), ecaacas officials of the Matha like Lakemi- 
narayana Bhatta, sirigastri, Bisthavadhani (parupatyagara), 
Venkatachala Bhatta (chikka-parupatyagara), Timmappayya 
(senubova), Ramachandrayya (superintendent over the 
senubovas), Venkappayya (senubova) and Naranappayya (adhika- 
genubova) were present. 4 The presence of such important 
officials clearly indicates that such ceremonies, besides 
being religious, were also of political and administrative 


significance. 


In a letter (A.D. 1817), Sri Narasimha Bharati VIII 
(A.D. 1817 - A.D. 1879), informed Krisnaraja Wodeyar III, 
about his initiation into sanyasa by his Guru Sri Abhinava 
Satchidananda Bharati II and the latter's death in the 
same year.”? Krisnaraja Wodeyar ITI also ordered Venkata- 
krisnappayya to supply provisions worth 4,000 golden coins, 


1n connection with the coronation of the new Svami .2° 
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e) The choice of the Guru 


The Guru of the srinperd Matha is generally chosen by 
the senior Guru of the Pitha. The usual procedure in the 
choice of the successor, followed through the ages is, the 
senior Guru, on finding himself unable, owing to old age, 
to discharge his multifarious duties properly, gives 
ganyasa to a worthy disciple with a new name and nominates 
him as his successor. Only bachelors are chosen for the 
Pitha. The senior Guru, before admitting any one as his 
disciple and successor, carefully studies the family back- 
ground, character, horoscope, scholarship, spiritual power 
etc., of the candidate. It is only after ascertaining that 
he possesses all the virtues required for a Jagadguru, that 
he is chosen as the successor. Each Guru in the line is 
fully conscious of the importance of the right choice of 
his successor. Many letters of the Gurus to different 
secular heads make this point quite clear. Moreover, the 
titles and the insignia which the Guru assumes, indicate 
the greatness of the Matha from time immemorial and the 


responsibility of each Guru to keep up the prestige. It 


4 in ¢ ‘ wo 
is indeed a fact that the successors of Sri Adi Sankara- 
charya have maintained the dignity and the status for 
almost an unbroken period of 1200 years. With regard to 
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the choice of the successors some illustrative instances 


are found in the kadatas.-! 


The birth and the growth of the Samsthana 


The question of administration as such did not arise 
before the birth of the Samsthadna. As noticed earlier, till 
the first half of 14th century, the Gurus and their 
disciples lived in hermitages spread all round modern 


oS ~/ 
Sringeri, Simhapuri, Vasistasrama and Kigga. 


Owing to a number of land-grants made by the Vijaya- 


nagara rulers, an estate or a Samsthana was born; and 


subsequently it grew in size owing to the addition of lands 
made by the successors of the Vijayanagara kings 28 With 
the birth of a Samsthana, (during the pontificate of 

Sri Bharati Krigsna Tirtha and Sri Vidyaranya), the Gurus, 
besides exercising religious authority began to exercise 
secular authority also. The period in between Sri Chandra- 
dekhara Bharati I (A.D. 1386 - A.D. 1389) and Sri Narasamha 
Bharati Ve (A.D. 1576 - A.D. 1599), was the formative period 
of the Samsthana. During this period, the sclioee Matha 
became self-supporting. Several monaster1es~” were 


established, the heads of which were the disciples of the 
f 


t 
Sringeri Gurus. To these monasteries, as to Sringeri, 


flocked ascetics for contemplation and scholars for the 
study of advaita. The shrines and the feeding-houses were 
attached to these mathas. The Gurus, from the beginning, 
never considered the Matha's lands as their personal 
proverty, but as a trust intended for the preservation of 
Dharma. The income from the lands and gifts was exclusively 
meant for the welfare of ascetics and scholars, the main- 
tenance of temples, seats of learning and for such similar 
services. The smooth running of this entire machinery 
needed efficient management. Thus, there came to be 


evolved the administrative system. 


The period that followed the fall of the Vijayanagara 
Empire (A.D. 1565) witnessed many ups and downs in the 
history of Sriaeent Revolutions, wars and dynastic 
changes’ created political instability in the southern 
peninsula. Owing to this political chaos the Samsthana 
lost some of its holdings and other property. Moreover, 
1t was not so easy as before to command the same universal 
esteem, in the face of the newly flourishing divergent 


schools such as the Visistadvaita and the Dvaita. 


In spite of many upheavals, fortunately for the 
Sringeri Samsthana, the ruling houses of Karnataka continued 


to patronise it. The timely patronage extended by the Keladi 
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rulers to the Matha helped the latter to overcome diffi- 
culties. Thus the consolidation of the Samsthana took 
place during 17th and 18th centuries. Similarly as seen 
in the earlier chapters, the Maratha Ruling Houses, the 
Muslim rulers, the Wodeyars and the British, besides 
enhancing the privileges and wealth of the Matha, acknowl- 


edged its supreme position. 


No doubt, owing to the addition of properties and 
privileges, the wealth and importance of the Samsthana 
enhanced, but at the same time administrative responsi- 
bility also increased. Though the secular heads patronised 
the Matha from time to time, political disturbances did 
affect the peace and tranquility of the Matha at certain 


times. For instance, during the pontificate of Sri Sat- 


chidananda Bharati I (A.D. 1622 - 63), Bhairava, Chief of 
’ ae 
Kalasa attacked Sringeri three times and retreated only 


after the third ineursion.°° 


The administrative system 


Various matters like sarvadhikara, parupatya, &chara- 
vichara, maniya, land revenue, accounts, dues, receipts, 
surety, theft etc., that are covered in the kadatas shed 


light on the general administrative system of the Samsthana 


from 17th to 19th centuries, 


a) Geographical limits of the Samsthana 


Though it is not possible to give the exact geographi- 
cal limits of the Samsthana during its early period, care- 
ful study of the Matha's records reveals a rough picture 


of its boundaries. 


As we already know, ever since the period of Harihara 
II (A.D. 1377 - A.D. 1404), the aeineart Semsthana was 
styled Muru Savira Sime (land of the three thousand). And 
since then the various secular heads went on enhancing the 
landed property of the Samsthana, Again, in a letter of 
Tipu Sultan to a person named Kote Narasappayya, there is a 


rae ~ 
reference to the Sringeri Sime worth the revenue value of 


3,003 varahas. Tipu passes an order to treat the villages 
of Sringéri Sime as sarvamanya.”' The kadatas mention the 
names of various places from where the Samsthana used to 
collect the revenue. For example, Santali ge nadu, Kikkunda- 
nadu, Gajanuru, Gavaturu, Mukkaranédu, Harakeri, Huligodu, 
Gunikallu, Kesarakudige, Malaluvalli, Goligodu, Kalugadde, 
Halagalu, Hosakoppa, Kellavalli, Uluve, Devalyakoppa, 
Danduganabetta, Honnekéri, Netravali, Chandanakudige, 


Keravadi, Maduvinagrama, Addagadde, Belandiru, Kérekallu, 
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Kavagi, Baluru, Gochavalli, Dyavagoda, Gundegrama, Xalukul., 
Besuru, Hoskere, Sivamoge, Yalamoge, Kunturu, Suligddu, 
Kikarebailu, Siriyuru, Belanduru, Maradinabailu, Anigunda, 
Bolugudde, Ginigini, Hagaduru, Goddemane etc., were some 

of the sarvamanya villages constituting the ariel 


Samsthana. 


New villages were acquired 1n the far south during 
18th and 19th centuries. The royal house of Travancore 
was kind enough to handbver Kaladi sankétam to the 
Samsthana, 


Thus it 1s evident from the above list that the 
Samsthana possessed lands not only mainly around spiced: 
but also 1n various parts of Karnataka and in some other 
states as well. In 1958, when the Jagir was abolished, it 
comprised of four parts with a total number of 23 "agali 


gramas" or principal villages.°* 


With the advance of time, the responsibilities of the 
Gurus also increased. Besides looking after the religious, 
educational and cultural activities of the Samsthana, they 
were required to look after the Matha's lands acquired and 
safeguarded since 14th century. Thus was instituted 


and developed an administrative machinery with a hierarchy 
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of various officials looking after the various branches of 


administration. Of course, the Gurus were at the helm of 


affairs. 
bd) Officials and their duties 


The kadatas mention the names of certain officers 
Sac avas. 
like sarvadhikari, subedar, parupatyagara, amildar, 
killédar, sirastedar, senobova, bokkasta etc. Besides 
these, writers and messengers were maintained. All these 
employees of the Matha carried out their respective duties 


entrusted to them by the Guru. 
Sarvadhikari 


A good number of pinnavattales”” 


pertaining to 
sarvadhikara (general superintendence), mention the 
various duties carried out by sarvadhikaris (superint- 
endents). Pani Venkatachala Bhatta, + Ramachandrayya,°° 
Puttatamma Bhatta,°° Lakeminarasimha sistri, >” 


38 39 are some of the sarvadhikaris 


Singappaya,”?- and Puttaraya 
mentioned in the kadatas. From the nature of the work they 
carried out, it ney they occupied an important position 
in the Matha. They had direct contacts with the Guru and 


the reigning monarchs. Persons accepting the post of the 
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sarvadhikaris were required to submit binnavattales (letter 
ft a 


of acceptance) to the bhandara of Srimatha. For examole, a 
person named Ramachandrayya, in a binnavattale*® (A.D. 1818), 
submitted to the Matha, mentions his respectful acceptance 
of the office of sarvadhikara, 


According to the accounts maintained by the senubova 


of chavadi, the sarvadhikarz (with the help of his staff, to 
be noticed below) collected areca, pepper and additional 
amount from the tenants of the Sriigéri Sime and other 
places and remitted them to the Matha. He had to go to 
villages, study the conditions of the fields, help the 
farmers on behalf of the Matha, aa the dues from the 
offenders, supply provisions for Srimatha's warehouse and 

to pay wages to the workers. The sarvadhikari generally did 
this job with sincerity and devotion. “He received a salary 
of 60 gadyanas per annum (kala ondakke).*" Most of the 
binnavattales pertaining to sarvadhikara, belong to 18th 

and 19th dentaniwes Excepting the names of the persons 
accepting sarvadhikara, the contents of all the binnavattales 
are more or less the same. In brief, it was the duty of 
the sarvadhikari to manage the entire property of the Matha 
and to collect dues from the persons concerned. The 


prosperity of the Matha depended upon his efficiency. 
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Parupatyagara 


The management (parupatya) of the temples was an 
important administrative function of the Matha. The person 
who carried out this work was styled parupatyagara meaning 
an officer in charge of a temple or temples. Several 
binnavattales that are found in kadatas tell us of the 
administration of temples in the Sringeri Matha. There 


are three types of binnavattales pertaining to paru- 


patya - Doddaparupatya, “7 Chikka-parupatya*? and the 


= /. ee - Le 
parupatya of Sri Mallikarjuna temple.4* Subba $astri,*° 


Pani Venkatachala Bhat ta, 46 Naras1 Bhatta, *7 Busthava- 
anani , 4° Surinarayana 6istri,*? Venkatéévara Somayaji,°° 


51 52 


Appaji Bhatta, Subrahmanya Somayaji°~ and others were 


some of the chief managers of temples (Dodda-parupatya- 
gars) of the Matha between the middle of 18th and the 


third quarter of 19th century. 


A person who accepted Dodda-parupatya had to submit 
his acceptance letter to the Bhandara of the Srimatha. 
His duty was to collect paddy, areca and dues from within 
and from outside simes according to the accounts maintained 
by the accountant (senobova). It was his responsibility 
to carry on the worship of gods. He exacted work from 


the attendants of the temples and generally did his job 


142 


with sincerity and devotion to God. All the religious 
functions were conducted under his supervision. The 
parupatyagars being in close contact with the Gurus as 
well as with the secular heads, seemed to have exercised 
great power and commanded respect. For instance, Bisthava- 
dhani, parupatyagara of the Matha sent a receipt to the 
Government (when Krisnaraja Wodeyar III was the ruler of 
Mysore) for having received 1,000 varahas in connection 
with the coronation of Sri Abhinava Satchidananda Bharati II 
(A.D. 1814 - A.D. 1817).>> The parupatyagars maintained 
correspondence with various govemment officials and the 
latter assisted them in collecting dues from the tenants 
and disciples of the Matha. Divan Purnaiyasaddress 
Bisthavadhani as nRajasrino4 (Majesty). From Purnaiya's 


letter” 


to Bisthavadhani, it is understood that Dharma 
and santarpane (community dinner) were to be carried on 
under the latter's supervision. Bisthavadhani was also 
entrusted with the responsibility of punishing the offenders 
and maintain law and order in the area under the Matha. 

Thus the success of various religious functions and proper 
administration of temples and the Matha as a whole depended 
upon the parupatyagars. 


A few binnavattales’° 


a 


in the kadatas inform us of 
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Chikka-parupatya or minor management. The person in charge , 
of this office was the Chikka-parupatyagara who was pro- 
bably an assistant to the Dodda-parupatyagara. Before 
accepting office, he also submitted his acceptance letter 

to the bhandara of Srimatha. He carried out his duties on 
the lines of the Dodda-parupatyagara. He received 24 gadya- 


57 58 


nas” per year as salary. Timmappayya, 59 


and Appanna $astr2 
were some who held the office of Chikka-parupatya during the 
first half of 19th century. 


There were separate parupatyagars for the Mallikarjuna 
temple; of course, subordinate to the Dodda-parupatyagar d 


Mahadévayya, °° Tammappayya, ©! Venkatarama Bhatta, © 


64 were some of the 


Singavadham , ©? Yajnanaé rayana Diksita, 
persons who occupied the office at different periods in 18th 
and the beginning of 19th century. The duty of the parn- 
patyagara of the Mallikarjuna temple was to collect dues, 
areca, paddy, cardamom etc., from within and outside the 
sime of Sringéri, according to the accounts maintained by 
the senubova. It was also his duty to make an entry of the 
income and expenditure of the temple into a kadata of the 
Chavad.. Iuke an other officer of the Matha, he had to 
carry out his duties with devotion to Goa without any 


offence or treason. 
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Thus a number of binnavattales pertaining to Dodda- 
parupatya, Chikka-parupatya and parupatya of the Mallikarjuna 
temple, clearly indicate that there used to be a well 
planned administrative machinery to manage the entire 
affairs of the temples of the Matha. 


Besides sarvadhikaris and parupatyagards, the other 
officials of the Matha included subedars, amildars, kille- 


dars, peiskars, maniyagars, senubovas, sekdars, bokkastas, 


and many others. 
The Subedar 


The Subedar was the chief officer of the Srifeeri 
Samsthana whose main duty was to maintain law and order 
within the territorial jurisdiction of the Matha. He 
punished offenders and also those who showed insubordina- 
tion to the Matha. There is a reference to a person named 
Mallappayya, subedar of the Matha, in one of the letters”? 
from Krisnaraja Wodeyar III (A.D, 1796 - A.D. 1868) to 
gyi Satchidananda BHarati III (A.D. 1770 - A.D. 1814). The 
letter belongs to Prajotpatti Samvatsara (A.D. 1811-12). 
From this letter it appears that Mallappayya had brought to 
the notice of His Highness, the undue titles and insignia 
assumed by the Svamis of the subordinate mathas and their 
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C ee 
insubordination to the Sringeri Matha. Whenever such com- 
¢ 
plaints were lodged by the Sringeri Matha, the Maharaja 
took immediate and effective steps to curb the mischievous 


tendency of the subordinate mathas. 


The Killedar 


aes Aue 
The Killeddr was a’,officer in charge of the Matha. 
aitsecar AES 4 
His duty was to maintain law and order inside the Matha. 
When compared with the subedar, his powers and functions 
were much limited. However, on occasions of festivals he 


played an imvortant role, 
The Amildar 


The Amildar was a revenue collector who collected 
revenue from the sarvamanya villages of the Matha. In 
A.D. 1841 Sri Narasimha Bharati VIII nominated en amldar 
with civil and criminal jurisdiction so as to bring the 
administration of justice in line with the State's. The 
Samsthana then gradually and voluntarily surrendered to 
the Government its authority pertaining to the administra- 


tion of law and order. 


fhe Maniyagara 


The Maniyagara was @ subordinate revenue officer, 
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From kadatas, one can understand that there were maniyagars 


appointed for each sime to collect revenue from gardens. 
66 68 


t 
Sam Bhatta,°’ Venkat&chala Bhatta, 


Venku Bhatta, °° Suri Subbaraya!° were some of the persons 


appointed as maniyagards. The maniyagard's duty was to 


collect dues, areca, pepper etc. He was also required to 


Mado Bhatta, 


visit villages, inspect lands and to make an enquiry about 
the supply of manure, hedge materials etc. The salary of 


the maniyagara was 18 varahas | per year. 
The Senubova 


The Senubova was anvitiage accountant. He maintazned 
accounts. The records of revenue income and income from 
agricultural products due from tenants and farmers to 


the Matha were maintained by him for ready reference. On 
ove 


the basis of the senubova's account, maniyagards and 
amildars collected revenue and remitted 1t to the Matha, /? 
LL TLC, 
Besides maintaining accounts, the senobova wrote and 
maintained records pertaining to secular or commercial 
affairs etc. In a few records, the names of the senobovas 
are mentioned. For example, Venkatakrugnayya, senobova of 
! 

Sringeri, wrote a letter of sale (kraya-chit#u ) pertaining 


to sale of a servant. /° 
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The Bokkasta 


The Bokkasta was a treasurer. He received the amounts 
collected by the various officials of the Matha and gave 
receipts. Copies of all documents pertaining to the income 
and expenditure of the Matha were maintained by him. The 
employees of the Matha received payment from the treasurer's 
office. The devotees paid different types of kanike to the 
treasury and obtained receipts. A few records in the 
kadatas bear the names of the treasurers. For example, a 
bimnavattale 4 belonging to Saka 1751 (A.D. 1839), sub- 
mitted by the Settys of the Vaidya community of Ankola (N.K.) 
was submitted to bhandara (treasury) of the Srimatha. The 
binnavattale came to the safe custody of Subba Bhatta, / 
the treasurer of the Matha. The name of the same Subba 


Bhatta occurs 1n some other documents in the kadatas, /6 


The Karanika 


The Karanika was a writer or a clerk. His duty was 
to prepare copies of documents received by the Matha 's 
office from various officials and people. Similarly, the 
letters and notifications to be communicated to the con- 
cerned persons were written by him, The large number of 


kadatas that are preserved in the Matha contain copies of 
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documents made by these clerks or scribes. The ortho- 

graphic differences suggest that the clerks were in the 

employment of the Matha from 17th to 19th centuries. Some 
pid SS 

documents in the kadatas mention the names of karanikas 

Th 78 


fd 
like Sankaradéva'' and Chaudappa. 


The Sekadara 


The Sekadara was a collector of revenue of a division 
of villages extend. Thus he was of a lower grade in the 
revenue department. The kadata 36, No.126, pertaining to 


achara-yichara, refers to the Sekadara of Koppa who was 


t 
asked by the Subedara of the same Taluk, to allow Sesa- 
J6is of the Matha to make an enquiry into the achara- 


vichara of the disciples. 
Offices of Achara-vichara 


There were separate officers employed by the Matha 
to inquire into the achara-vichara or conduct of the 


disciples residing at different places. The kadatas contain 
79 


several binnavattales pertaining to achara-vichara. 


( 
80 Mahadeva Téis,°" Krisna Sastri,°- Subba 


/ / 22, 
Bhatta,°? Venkatachala Sastri,°4 Sesa Jé18,°° Sridhara 


88 


Narasi Bhatta, 


Narasimha Bhatta,°° Chandra Bhatta,°! Kasi Bhatta, 
’ 
Ananta Puranika,°? Gangadhara Sastri?© and others were some 
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of the persons employed by the Matha to inquire into the 
So URe 


‘achara-vichara of the disciples of different places. These 


officers functioned at different periods during 18th and 
19th centuries. The person employed for this purpose 
restricted himself to a particular area and collected from 
the disciples of the Matha, agratambula, Ser Charanakanike , 
visesa-kanike, achara-vicharada kanile etc., and remitted 
the same to the treasury of the Matha. He got the entire 
account written into the kadatas of chavadi. For his job, 


he received 3 gadyanas per year. 


Officer in charge of the seal 


The Matha had an officer in charge of seal. For 
example, a rahadari?! (A.D. 1833), pertarning to achara- 
vichara, refers to a person named Venkataramana Sastri as 
an officer in charge of the Matha's seal, The disciple who 
went against the rules of the Matha were handed over to the 


custody of this officer. 
Gauda 


The gauda was the village chief. A person who wished 
to become a gauda, first applied for the post. On the 
basis of his efficiency to cultivate land, to remit revenue 


to the Matha according to the prescribed rate, and ability 


s 


to help and control the farmers oe the village, he was 
appointed genta. For example, Sri Abhinava Satchidananda 
Bharati II in Saka 1737 (A.D. 1815) offered gaudike of 
Mandal1 grama (in Harakeri) to a Muslim named Allib2, the 
son of Yakobi of Palya, for having fulfilled all the 
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required conditions. Similarly the gaudike of Mandali 


grama was accepted in A.D. 1822 by Venkataramana Bhatta the 
son of Timmaraya Bhatta of Hosahalli.?° 


Rayasadava 


DH Ldkex Sow aibnec @ Kay Ox & Ayre w Soe 
The term 'rayasa’ denotes , eLerkshap—and—hence-—ray-asa- 
an eMbew ly Ver<gon , Aad ere, PeBnpsadous” Lsow Mean udvo abaare com hes WAALS 
daval,4-clerk, The-clerks-were-appoanted—in—the-Mathats 
Ow tomeses KByte Seem and ieigockork Fertorm Lo omelnen 


,ceffice. There is a reference to 'rayasa Timmappayya' in 


one of the kadatas.°* 


Messencers 


There used to be an arrangement for carrying letters 
between Sringeri and other places. A vast number of 
letters received by the Matha from various secular heads, 
officials and people from the Vijayanagara times right up 
to 19th century, and prompt replies sent to the concerned 
parties are recorded in the kadatas. They indicate that 


there must have been an efficient postal organisation in 


151 


the Matha, For example, Sri Abhinava Satchidananda 
Bharati I, sent a Letter of Blessing to Somagékhara 
Nayaka III of Keladi through a person named Sank aradéva 
Suri Bhatta.?° Similarly, a copy of the mrupa issued by 
Tipu Sultan to killedars and parupatyagars 1n connection 
with the travel of ri Satchidananda Bharati III, was 


brought from Srirangapattana by Narasi Puranika, 2 


Judiciary 


The Matha had its own chavadi or court where judicial 
cases were decided. All types of problems of the people 
coming within the territorial jurisdiction of the Matha 
were dealt with here. The problems of fallen women, ?! 
buying servants, offenders of law and order etc., were 
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settled here. The Matha dealt with cases of theft 
punished the offenders. The term 'jaminu' (surety) appears 
in some of the documents of the Radatas”? 1n connection 
with theft. For instance, Godavari Venku Bhatta was a 
surety to the thieves who had stolen some articles from 
the house of Aremahadeva Bhatta. fe submitted a surety 


letter to the treasury of the Srimatha, 19° 


Similar surety 
letters were submitted on various other occasions also. 
For instance, when a person named Bisthaya of Tumbinakere 


failed to ‘remit the prescribed dues, presents, paddy, areca, 


etc., to the Matha, Puttayya Hebbara of Belanduru and 
Singappa of Doddahonne tendered surety letters (A.D. 1822) 
to the treasury, prom sing that they would pay the dues to 


the Matha on behalf of Bisthaya, 101 ud 


From a letter!” (A.D. 1663) of Somagékhara Nayaka I 
to sri Satchidananda Bharati I, it is understood that 1+ 
was the right of the Matha from times immemorial to try the 
cases of offenders of the Samsthana. Generally the 
offenders were taught proper lessons, brought to the right 
path and asked to do their respective duties and obey the 
orders of the Matha. In certain extreme cases, the 


offenders were asked to quit the Samsthana. 


Witnesses were very important while carrying on trans- 
actions like the grant of lands, the sale of servants etc. 
A few instances where witnesses were called for may be given 
here. A person named Duga Bhatta of Anigunda sold a servant 
to Krusnaya of Kirkod. At the end of kraya-chitu (a letter 
of sale) the names of a few witnesses are recorded. 
Mallikarjuna Bhatta and Subbannayya of Anigunda, Paramésvara 
of Haiichar1, Krusna Hebbar of Belandur, Devarasa Hebbara 
of Hosakopva and Hirannayya Gouda of Uluve, were the witnesses 


for the above transactions. !°? 
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The worshippers of Goddess Banasankar1 of B&dam 
submitted a bumnavattale'4 (A.D. 1857) to the treasury of 
the Sringeri Matha promising to pay 's.30 (Rupees thirty only) 
to the Matha per annum. Mafjappayya of Kutichur, Nagappa 


of Lakkuvali, Devaru Bhatta and Ramappa of Bomlapura were 


the witnesses. 
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A number of land grants were made by the Gurus to 


various individuals. Such land grants as are recorded in 

the kadatas invariably contain the names of witnesses. But 
Saas 

strangely enough, these witnesses-are not men but gods 

themselves. For instance, Sun and Moon were the witnesses 

oe 
for the land grant (A.D. 1815) made by Sri Abhinava Sat- 
chidananda Bharati II to a person named Linga Bhattay of 
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Mysore. ‘It shows how still faith worked. 


The kadatas, besides shedding light on the administra- 
tion of the Sringeri Matha from 17th to 19th centuries, also 
throw light on the administration by the various secular 
heads at different periods. But this cannot be reviewed 
here, as it is beyond the scope of the vresent thesis. The 
terms Divan, Amildar, Killedar, Faujdar, Sirastedar, 
Senubova etc. indicate the existence of a hierarchy of 
officials who carried out the administration in their 


respective spheres. It is important to note that the 
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secular heads did not generally interfere in the administra- 
tion of the Matha unless they were requested to do so. 
During critical periods, they helped the Matha in various 
ways such as making land grants and endowments, punishing 


the offenders, settling disputes etc. 


The administration since the Commissioners' period 


With the establishment of the British Commission in 
Mysore, the revenue affairs of the Samsthana underwent 
certain changes. The @ommissioners were helpful to the 
Matha. Mark Cubbon declared in 1837-8 that no appeal would 
lie to Government against orders passed by the Matha, '°7 
and also decided that revenue returns need not be submitted 
to Government by the authorities of the Samsthana, which 
could freely exercise its time honoured privileges, such 
as exemptions from taxes, enforcement of law and order 
within its limits and the right to inquire into civil 


suits!° 


When the British Commission introduced fresh 
inam and revenue survey and settlements in the State, the 
Jagadguru had the Samsthana lands surveyed, and 1n many 
eases conferred the right to property on his tenants. Thus 
at the Jagadguru's request, the Mysore Government enacted 
on December 12, 1897, the ceiteei Jagir Inam settlement 


Regulation. As a result, the ryots and minor Inamdars 
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took keen interest in the cultivation of lands. The 
Samsthana often gave money to ryots to bring forest lands 
under cultivation, and after they were made cultivable, 
the lands were given to the ryots themselves. The 
Samsthana excepting Kyand&yafi or land tax, did not demand 
any compensation for these lands. This philanthropic 
attitude of Sri Satchidananda Siva Abhinava Narasimha 
Bharati was a boon to the tenants, and it 1s a clear 


proof of his benevolence. 


The Government of Mysore managed the affairs of the 
Matha from 1936 to 1959. According to the wish of Sri 
Chandrasékhara Bharati, the Mysore Government authorised, 

- in 1941, the disposal of waste lands in the Samsthana 
villages and the conferring of the rights of property on 
the buyers. The new Mysore Act abolished the 'Jagir.' in 
1958, thereby liquidating the landed property of the 

Matha. In 1959, ri. Abhinava Vidya Tirtha took over the 
administration from the Mysore Government and appointed 

an administrator to manage the administration of the Matha. 
The office continues now. The Raministrator is assisted 

by the Mugraz Pershkar, who attends to the maintenance of 
temples, daily worship and sevas there, besides maintaining 


sanitation in the premises of the Matha. 
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According to the directions of the Guru, many religious 
functions are conducted. Sri Saradamba is the presiding 
deity of the gringsri Matha. According to traditional 
customs daily worship 1s conducted in all the temples. All 
the archakas and Paricharakas of the temples get 'miras' 
for the sevas performed by the pilgrims, on a prescr-bed 
scale. This is in addition to their salaries. Some of the 
staff are provided with quarters free and some on noninal 
rents. A provision is made for the staff to draw adwance 


salaries and loans, besides gratuity and pensions. 


Administration of the branch mathas and their properties 


The Sruigim Matha has 41 branches spread a over 
India. Sri Satara Matha at Bangalore, Abhinava santanalaya 
at Mysore and Sri en mathas at Nanjangud, Kalady 
Ramésvaram, Ramnad , Madurai, Coimbatore, Salem, Madrés, 
Conjeevaram, Tirupathi, Hyderabad, Gokarna, Nasik, Geya, 


Hardwar and Varanasi are some of the important branckes. 


Managers are appointed to administer these mathes, and 
EE aE) 
they render monthly accounts of ancome and expenditure to 
the Head office at Sringeri. Several immovable properties 
in many places in South India have aes gifted to the Matha 
/ 
for the worship of Sri Saradamba and sri Chandremaulisvara 


and these are being managed directly by the Matha. 
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Education 


/ / t 
= — om wv = te - 4 - =~ 
Sri Sadvidya Sanjivini Pathasala at Sringeri, Sri 


Girvana Proudha Vidyabhivardhini Pathasala at Semen 
Matha, Bangalore, Sri Yajurveda Pathasala at Nanjangud and 
Veda and Vedanta Pathasalas at Kalady, are some of the 
educational snetvustons run and managed by the Matha. A 
college at Kélady with Arts, Science and Commerce faculties 
1s managed by a Board of Directors appointed by His 


Holiness. 


Religious propaganda and ‘Achira~Vichara 


In order to maintain Dharma and propagate religion, 
pandits have been appointed in several districts, as Hon. 
Dharmapracharakas and they receive honorarium. The cuty of 
the Dharmadhikaris and AsthSn-Vidvans of the Matha 1s to 
Keep a constant watch over achara-vichara of the disciples 
and to prevent irreligious activities from taking pléece in 


their families. 


Agriculture 


An agricultural farm in Narasimhapura, a mile from 
¢ 
Sringéri, is cultivated directly by the Matha. Paddy, 


sugar cane, vegetables and fruits grown here are meant for 
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the day-today use in the Matha. 


ee 

Thus the growth of the Samsthana in Sringéri necessiat- 

ed the setting up of an administrative machinery. A number 
of officials were appointed and entrusted with specific 


duties. The Matha's authorities received help from the 
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various secular heads at different times in the administra- 
tion of the Samsthana. The administration of the Samsthana 
underwent a number of changes since the latter part of 19th 
century owing to changes in the political set up. Though 
the Sringeri Jagir is abolished, the burden of administra- 
tion 1s not lessened. Regular worship in all the temples 
and religious functions are conducted. The number of 
devotees visiting the Matha has increased. The Matha 
manages the administration of the branch mat has and guest 
houses. It promotes religion and education. The Matha 

has set up its own administrative machinery; and it is the 


Guru who is the guiding force behind all these activities. 
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‘CHAPTER VIII 


Religious Conditions 


Since Sankara! s times, siticeet has continued to be 
the symbol of synthesis in Hindu religion and culture. It 
is one of the great centres of’ pilgrimage and has been 
attracting devotees from all over India. Most of the 
activities that take place in the Sringéri Matha are 


religious,: 


The kadatas refer to various religious festivals, 
observances and activities like the Mahanavami utsava, 
renovation of the Sarai temple, Car festival, Amrifipadd 
and Nandadipti in the Vidyasahkara temple, Parjanya, 
Satarudrabhi séka, and Diparadhane in the Mallikarjuna 
temple, observance of Chaturmasya by the Gurus, Vasanto- 
tsava,pilgrimages and tours (Vijaya-yatras) undertaken by 
the Gurus, achara-vichara of the disciples, religious 
problems of certain communities otc. From a study of a 
number of records in the kedatas, a brief account of the 
religious conditions which prevailed since the Vijayanagara 
times to 19th century can be given here. 
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The Jagadguru , 


The head of the Sringeri Matha is styled "Jagadguru". 
He is the supreme religious leader for all those who 
follow the doctrine of advaita. He regularly worships 
Sri Chandramaulisvara and other idols. As mentioned earlier, 
he has a number of titles" like Paramahamsa, Parivrajakacharya, 
astanhgayoganusthana nistha, tapahschakravarti, Vyakhyana- 
simhdsanadhigvara and Vaidikamargapravartaka. These 
titles together with the insignia like addapallakki, 
avétachhatra, and makaratorana for which he is entitled, 
indicate his religious and spiritual status. At the time 
of the accession of the new Guru, the coronation that 
takes place is an important religious ceremony. For 
instance, a kadata® refers to the coronation of sri Abhi- 
nava Satchiddnanda Bharati I in A.D. 1741. The scholar 
who fixed the auspicious day and prepared the horoscope of 
the Guru for the coronation, was Yellappa Sadikarendry ane 
Jdis.° Details about the titles and insignia, succession, 
coronation, sanyasa, choice of the Guru ete., are given 


earlier. 


Land grants enAasgu ay wna Spex seks Gomes aku & es * 


Since the Vijayanagara times, the kings of the 
various ruling dynasties, minor chieftains and rich 
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people continued granting lands to the Matha, the income 
from which was exclusively meant for regular worship in 
temples, conduct of religious functions, offering of food 
to Brahmins and other pilgrims, renovation of temples, and 


general weifare activities. 


The Jagadgurus also granted lands to various indivi- 
duals who were required to conduct regular worship in the 
different temples assigned to them. One or two examples 
may be cited here. 1) Sr? Narasinha Bharati VI, in Saka 
1596 (A.D. 1674), dedicated a garden in Honnaleyanadu to 
God Venkatésvara of Anigunda. A person named Bommaya of 
Maginadu took over charge of the garden.° 2) In Saka 
1670 (A.D. 1748), Sri Abhinava Satchidananda Bharati I, 
granted lands to Sésa Bhatta who was required to conduct 
regular uoadhi of Sarasvati-sutra at the holy feet 
Sri Saredambs. ! Besides these, the kadatas refer to 


several other similar land grants.° 
Dharma Samsthana 


In many of the documents that are found in the kadatas, 
Sritgéri Samsthana is generally styled "Dharma Samsthana". 
For instance, bri Ranga Raya I's land grant, to the Sringéri 
Matha, dated A.D. 1573, expressly states that it was made 
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when sci Narasimha Bharati? occupied the Dharma Samsthana 
in gaticex: fostering the six Darganas. Similarly, in a 
land grant (A.D. 1652)'° made by Sri Satchidananda Bharati I 
to Ramachandra Varanasi, the Guru refers to gringéri as 
Dharma Samsthana. From a letter’ of eenne Nayaka of 
Keladi, dated A.D. 1653, to bri Satchidananda Bharati I, 

it appears that His Holiness had requested the Nayaka to 
formulate rules and regulations with regard to the income 
of the Matha which was to be utilised for the maintenance 

of Dharma. siventa Nayaka promised to carry out the wish 


of the Guru. These instances clearly indicate that both 


the Gurus and the secular heads took keen interest in 


the maintenance of Dharma, and for this reason, Sringeri 


was known as Dharma Samsthana. 


Principal deities 


A good number of records found in the kadatas 
pS AL AES 
frequently mention the names of a few deities like 
-_ ( ~ « -~ . _ 
Chendramauligvara, Saradamba, Viayadahkara and Mallikarjuna. 
Most of the grants made to the Matha were meant for the 
conduct of religious functions in these temples. In fact, 
even today, these deities are considered prominent in 
/ _ Bs» adc 
Sringeri. Besides these, Daksinamurti, the teacher-aspect 


of the Brahman and an embodiment of Bliss and Wisdom, 
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Sri Chakra, the grand mystic symbol of the Universe, Laksmi- 
Narasimha, representing the Paramatman and Visnu-galigrama 
representing the viréta aspect of the Parabrahman, and 
Ganapati, the remover of obstaclés and bestower of wisdon, 
are some important deities worshipped in the Sriighnx 
"-Pitha,"? 

Sri Chandramauligvara is a crystal linga self-radiant 
like the moon representing jiana and bliss. It 1s the 
principal idol of worship not only in Sruieert but also in 
the other three advaita pithas, Badri, Dvaraka and Puri. 
This sphatika (crystal) linga worshipped by the Sringéri 
Guru is believed to have been worshipped by Adi Senos 
charya, and since thenhis successors down to the present 
day have continued to worship the same litga. |? It 1s a 
symbol of the Infinite Brahman without form and attributes, 
which by the play of maya (illusion), assumes various forms 


to bless the devotee. 


t — 
In order to conduct regular worship of Sri Chandra- 


mauligvara, several land grants '4 


were made by devotees at 
various periods. From a letter, !° dated Saka 1659, 

(A.D. 1737), written by Belare Channappayya to His Holiness 
(Sri Satchidananda Bharati II), it is kmown that the former 


built an agrahara on the bank of the Tungabhadra (near 
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Tirtharajpura ) and erected a temple for give: Since this 
agrahara was handed over to gri Chandramaulisvara, His 
Holiness instructed Channappayya to name it Chandragékhara- 
pura and accordingly it was so named. The binnavattale 
further tells us that all the religious activities that 
were to take place thenceforward in Chand rasékharapura, 
were to be conducted in accordance with the directions of 
the eninge Matha. 
ae 
Sri Saradamba temple 

/ 

Sri Saraaa = the presiding Goddess of the animipent 
Eathes When - daniraneonewa installed the idol of 
Sarada over a Sri Chakra, it was made of sandal-wood. 
ri Bharati Tirtha ana Vidyaranya had a temple built for 
the Goddess. Of course, the entire structure was of wood. 
Thinking that the wooden idol might not last long, Sri 
Vidyaranya substituted it with a gold yvigraha. Ae 
Satchidananda Bharati II (A.D. 1705 - A.D. 1741), instituted 
the performance of the Navaratri festival which continues 
to be an important festival in the Matha. 4s noticed 
earlier, during the pontificate of Sri Satchidananda 
Bharati III, in A.D. 1791, the erethe hordes of Parasuram 
Bhau looted the temple and desecrated the holy shrine of 
garaaa. 16 Sri Satchidananda Bharati III could immediately 


j sey. 
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reconsecrate the Goddess because of the help he received 
from Tipu Sultan. ’! The present structure in fine 

polished granite was erected by Sri Satchidananda Siva 
Abhinava Narasimha Bharati (A.D. 1879 - A.D. 1912). In 

May 1916, sri Chandrasékhara Bharati consecrated the new 
temple. His Holiness Sri Abhinava Vidya Tirtha, the 

present pontiff has added a beautiful gopura or tower 

over the entrance and a mukha-mantapa to the temple. 


The temple 1s an excellent specimen of Dravidian 
architecture with three entrances to east, north and 
south. "The raised navaranga or mahamantapa has two 
rows of four massive pillars. gri Durga or Mehisa— 
mardipi with eight hands; Sri Raja Rajésvari, a Devi 
holding the emblems of deer and drum and exhibiting abhaya 
and varada mudras, and another holding rosary and lotus 
and showing varada and abhaya mudras are four outstanding 
pillar sculptures. There are two dvarapalakas. A small 
sukhanasi leads to the sanctum, "8 Inside the sanctum is 
the gracious vigraha of ganaae seated on the aeohakne, 

In the prakara are shrines to Bia Ganéga and Sri Bhuvané- 
sea There are also the silver and bronze images of 
Sarads which are taken out during festivals and processions. 
Facing the temple is a lofty éiepastambha abat 35 feet in 
height. 
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The veneration with which ori Saradamba is held can 
be realised from a number of land grants made to the 
temple by the devotees at various times for purposes of 
regular worship, the conduct of the Navaratre festival, 


the renovation of the temple etc. 


In Saka 1676 (A.D. 1754)'? Venkannacharya of Vengare 
made a gift of land in Vengare agrahara to Sri Séiraadintia 
to meet the expenses of the Krittika festival. Similarly, 
a person named Venkataramanayya of Ambale, granted one 
khanduga of land in Govanahalli agrahdira (in Chikkanagaluru 
sime) for the conduct of daily food-offering (naivedya) 


in the temple .2° A few more kadatasé| also refer to the 
land grants made to the temple for the conduct of regular 


worship. 


A number of grants that are recorded in the kadatas 
Soa, 
bring out the importance of the Navaratre festival. On 
the occasion of this festival, the devotees remitted 
- f. te be 
kanike and various other items of grocery to the Saradamba 


temple. A few instances from the past may be cited here. 


/ f 
In Saka 1670 (A.D. 1748),°* when Sri Abhinava 
Satchidananda Bharati I was the pontiff, the devotees 


from Ikkeri, Durga, Honnayli, Sagar, Holehomnur, 
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Bhadrapura, Kalagutti, Gutti, Badadabailu, Ramachandrapura, 

Ayanuru, Haranahalli ete., gave in charity to gri Saraaamba, 

rice, paddy, sandal-wood etc., for the Navaratre festival. 
Similarly in Sake 17082? (A.D. 1786), Sri Amarendrapuri 

Svamiji of tirthaha}lt Matha, promised to pay Semulanly 

5 varahag to the seimoaes Matha, on the occasion of the 


Navaratre festival for the conduct of worship, naivedya, 


dipara hana, puspamantapotsava etc. 


A few other documents~* in the kadatas tell us of 
Se el Steal 
the kanike remitted by the devotees to Sri Saradamba on 
bemetenener Yenenemneed 
the same occasion. These binnavattales illustrate the 
reverence that the Goddess commanded from the devotees as 


a presiding deity of the holy place. 


/ 
As mentioned earlier, renovations of the Sarada 


temple were carried out at various times. The kadatas 


25 


refer to the renovation of the temple, the construction 


of the gopura (tower )2° and the consecration of the golden 


' a 
kalasa (suvarna kalaga pratisthapane )*! over the tower. 
As usual, on these occasions, <© 


the devotees remitted 
kanike to the temple. 


. 7 
Sri Vidyasahkara temple 


Another temple in Srtigéns which attracts both 


‘ 


devotees and historians, is art Vidyasahkara temple, 
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built in memory of the great pontiff, Sri Vidya Tirtha. 
The architecture is a combination of the Dravida, and the 
Hoysala styles. The outline of the vimana and the presence 
of a sukhanasi with a superstructure are Hoysala features, 
while the tiers 1n the vimana and the formation of the 
pillars in the front mantapa are Dravidian. The temple 
stands on a raised plinth in the loop of the river Tunga. 


The temple, besides being holy, 18 a treasure of art 
and architecture. In the outer wall of the temple, there 
are six door-ways flanked by dvarapalakas. In plan, it 
is a square with apsidal (chapea ) ends, east and west. 

The same plan is adopted in the rest of the structure 
above. The basement has five sculptured bands arranged 
between the six cornices. The figures carved are of horses, 
camels, elephants, lions, aksas, Puranic scenes, Sri 


f s* 
Sankara and his pupils etc. A series of such panels 


illustrates the story of Kiratarjuniya. 


The larger niches on the walls contain a number of 
deities like Indra, i Vyasa, Prajapati, Durga, Rama, 
gani, Mrityu, Chitragupta, Yama, Narasimha with Lakemi, 
Garuda, Hanuman, Brahma, Umamahégvara, Daksy¥inamrti, 
Gayatri, Kalki, Buddha, Vénugépala with gopis, Balarama, 


Rama, Sita and Laksmana, Parasarama, Vamana and Bali, Ugra 


Narasimha, Dharani varaha, Kurmamurtiy Matsyamurti, Ardha- 
nari, Chandrasékhara, Nataraja, Srikantha, Virabhadra, 

Chandra, Hayagriva, Annapurna, Parvati, Lakemi, Sarasvati, 
Kubéra, Bhairava, Bhrngi, Vyasa, Sahkara, Ganéda, Sanmukha 


etc, 


‘ 


Though at the outset they appear to be Puranic 
‘ scenes, they have a far deeper message. Devotees believe 
that meditation on any of these deities will lead to a 


realisation of the Supreme. 


In the western half is the garbhagraha with its 
sukhanasis on either side of the latter 1s a shrine -- 
of Vidya Ganapati in the south and of Mahigamardini in 
the north. On the other three sides of the garbhagraha 

cameen ann IIE Be 
are shrines to Brahma and Sarasvati in the south, Visnu 


and Laksmi in the west and MahSgvara and Uma in the north. 


In the eastern half of the structure is a navaranga 
(mantapa ) with twelve pillars. These twelve pillars are 
marked with the twelve signs of the zodiac or the ragis. 
They are arranged in such a manner that the rays of the 
sun fall on them in the order of the twelve solar months 


(namea after the twelve rasis or houses which the sun is 


said to occupy in the successive order during the course 


of the year = the ragi-chakra), according to Indian 


“I 
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astronomy. On the floor of the central bay 1s engraved 

@ large circle marked with converging lines to indicate 
the direction of the shadows. The frontal figure of each 
pillar is a lion or vyala with round stoneg balls inside 
its gaping mouth which can be rotated inside but can not 
be taken out. The central ceiling in the navarenga is an 
exquisite piece of workmanship depicting a large and 
expanding lotus. On the four ‘sides of the pendentive 
padmakosa cling four parrots as if po1sed to peck the 
edible seed and suck the nectar from inside the unopened 


bud. 


Externally the superstructure rises in three stages 
with stellate projections and over them is a Sikhara in 
a globoid form. The rest of the roof is made up of 
sloping channelled slabs, 


In the words of the late Sri K.R.Venkataraman, 
"The Hindu temple is at once the body and vesture of God; 
this particular temple is conceived as a Sri Chakra and 
is Siva-Saktya~atmaka (of the form of Siva and Sakti in 
union), and, as such, represents all the tattvas fron Siva 
and Salta to Prithvi superimposed on the Formless Brahman. 
The lower panels represent the grosser tattvas symbolised 


as animals, birds, human beings and minor gods- all 
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presenting a panorama of life which is but a lila or 
illusory play'set against the background of eternity'. Above 
these all along the wallface are plastically represented 

the forms of Isvara as Creator, Sustarner, Absorber, 
Indweller, Illuminator and Teacher to satisfy the spiri-~ 
tual cravings of .....sadhakas. Each figure is but a note 
in the symphony of ‘the Absolute. From the dargana (sight ) 
of these forms, the sadhaka (the prlgrim or devotee) is 

led to the dark cave which is the sanctum, to realise the 
Indwelling Effulgence, which the linga represents. In the 
process, he leaves behind the six gates, representing the 
six indriyas or sensory organs including the mind, and 
passes through the central-hall where the rasi pillars 
represent Time. Thus he rises above Time (kala) above fom 
(rupa) and name (nama) and is lost in the contemplation of 
the Absolute. This mystic temple 1s a symbol of integration - 
integration of all forms of worship, Saiva, Salta, 
Vaishnava, Saura and Ganapatya: integration of upasana 
(yoga) and jfiana, and integration of Isvara with Form with 
the Formless, and gives concrete shape to the message of 


/ 
Master Samkara. 


fo the student of Hindu Iconography this temple is 


averitable gallery and store-house of sculptures."°° 


From the above description one can get a glimpse of 
the religious and philosophical aspects of Hinduism as 


revealed through the architecture and sculptures here. 


A number of inscriptions?! and kadatas’- refer to 
/ 
land grants made to God Vidyasankara for the regular 


conduct of religious activities. 


/ s. 

For instance in Saka 1631 (A.D. 1709),°° Sankara 
Bharati Svami+ of Kudli Matha, owing to some disorder in 
his Matha, handed over the villages, MAajinahalli, Kanasina- 
katte, Kerehalli, Gavaturu, Danduru, Devapum, Lingalapura 

/ e me 
and several others to the Sringeri Matha, requesting the 
saenuanee 
authorities of the latter to renovate the Kudli Matha and 
. eaters? Tard 
continue to conduct the usual religious functions. This 
binnavattale was submitted to the Bhandara of God Vidya- 


fey 
Sankara, 


Pa = = 
Somasekhara Nayaka II of Keladi in Isvara samvatsara, 


corresponding to A.D. 1757,°° granted lands in Huttada- 


halli to God Vidyadankara for amrtyapadi and nandédipti.”° 


Scholars like R.Narasimhachar, M.H.Krishna, >! K.R. 


Srinivasan’© 


and K.R. Venkataraman?” have attempted to give 
a deseription of the sculptures in the Vidyadsankera temple 


and explain their significance. However, the temple still 
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provides scope for further research. It is hoped that 
further research will sdfid more light on the architecture, 
art and religious significance of the temple. 


f-& 
Sri Mallikarjuna Temple 


In the heart of the Sringéri town is a hillock and 
on the top of it is situated the Mallikarjuna temple. The 
linga in the sanctum, which stands over the site of sage 
Vibhandaka's withdrawal from the mortal world, is called 
Malahanikarésvara (‘destroyer of the malas or impurities 


of the soul'), 


Sri Satchidananda Bharati I (A.D. 1622 - A.D. 1663) 
consecrated the shrine of sri Bhavani and also instituted 
its mabhotsave (car festival) and d dipotsava (festival of 
lights)./° Sri Satchidananda Bharati II (A.D. 1705 - 
A.D. 1741) instituted the Magha and Krittika festivals.*' 


The present structure must have been raised early 
in the Vijayanagara period, replacing the older one in 
wood.*2 Tt was partly renovated in A.D, 1621 by Puttappa- 
yya, a disciple of the Matha, *? 


fie = 
In 1963, Sri Abhinava Vidya Tirtha renovated the 
front portion of the temple and performed Kumbhibhiséka. 
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In the kadatas the God is styled "Bettada Mallikarjuna 
svami".44 Brom the kadatas it appears, besides the 
regular worship, parjanya,’? daterudrabhistka, *° aipara- 
dhana, rathotsava and such other religious functions also 


used to be conducted in the temple. 


During drought, parjanya*! was performed at the holy 
feet of God Mallikarjuna. Worship of Vinayaka punyaha- 
vachana, purnahuti were the rituals performed at the time 
of parjanya. Naivedya was offered to the deity and 
Brahmins and attendants were fed. To meet the require- 
ments of this religious function, the devotees sent coco- 


nuts, fruits, plantain-leaves, kanike, rice, milk, jaggery, 


* 


green-gram etc. 


Rudrabhiseka being an important part of the regular 
worship of Goa Mallikarjuna, a person used to be in charge 
of it. From the Kadatas (A.D. 1866) we learn that Venkata- 
Subbavadhani of Kigga and Vehka Bhatta of Uddagiri were in 
charge of it.4® me kadatas also refer to Diparadhana 
Mahdtsava’? (festival of lights), Pradésa-puja”” (a vrata 
in ‘the worship of Siva) and Rathdtsava | (car festival). 

On the occasion of these festivals, devotees made a number 
of gifts to God Mallikarjuna and the Matha offered food to 


people on these days. Japa (prayer) and VedapSradyana 
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(recitation of Vedas) were conducted at the time of 
Rathotsava.-- A number of Kaladas like Soma, Rakshoghna, 
Uttarayana, Predhana, Dvara, Torana, Prayaschitta, Svati, 
Paficha-Brahma, Adivasa, Rathaghuadh, Asthamangala, and 
Sainprdkshana were worshipped and Brahmins were presented 


with Gdakshine and presents on this occasion.>> 


Besides the Saraad, Vidyasahkara and Mallikarjuna 
temples, there are several others like the gases 
Janardana etc. While setting up the monastic foundation 
1n Srifgert, gri Adi Sattica EchSrya consecrated Kala- 

_ Bhairava in the east, Durg& in the south, Hanuman in the 
west and Kalika4 1n the north, as the guardian deities. 
Near the Vidyasahkara temple and in the Narasimhavana are 
situated Guru Adhisthanas. Vidyaranyapura, Simhagiri 
or Hale Sringéri, Kigga etc., are a few nearby places of 
Sringéri where there are several temples. Most of the 
deities in these temples are worshipped even today .>* 
And we have seen in the earlier chapter,” the way the 


management of these temples by parupatyagars 1s done. 


The kadatas shed further light on various reli gious 


observances like the Chaturmasya”® observed by the Gurus, 


57 


their tours’! ana AchSra-vichara’® of the disciples. 
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The sanyasis are not expected to stay at one place 
for all the twelve months of the year. They have to keep 
. on moving from place to place except during the rainy 
season. The vrata that the yatis observe from Agadka gu. 
purnima to Bhadrapaksu. purnima is named Chaturmasya. From 
ancient times right up to the present day, the Gurus of the 
Srihgé ri Matha have been observing the Chaturmasya. During 
this period, the Gurus worship Vyasa and also observe 
penance. For instance, Sri Abhinava Satchidananda Bharati 1 
(A.D. 1741 - A.D. 1767), 1n Vikrama samvatsara, correspond~ 
ing to A.D. 1760-61, at the holy feet of God Nanjundésvara 
at Nanjangud, observed the Chaturmasya and conducted the 
worship of Vyasa. On the same occasion, His Holiness 
performed satarudrabhiseke, patichamii tye harivana-naivedya, 
dipardahane, Brahmana gamaradhane etc., and sent gandha, 
prasada and mantraksate to Somagékhara Nayaka III of 
Keladi, wishing him all success in future.?” Prior to the 
conduct of these religious functions, Somagékhara Nayaka 


had sent presents to the Guru. °° 


Tours and pilgrimages 


In order to fulfil the wish of the devotees and to 
any ae 
propagate Dharma, from the days of Adi Sankara, the Gurus 


undertook extensive tours of the country. The secular 


185 


heads made all the necessary arrangements for their safe 


travel. <A few instances may be cited here. 


= hs sr3e 
In A.D. 1759-60, Sri Abhinava Satchidananda Bharati I 
went on a pilgrimage to Ramégvaras and exn—the—wey—he-was 


oa — 
weceived—by Krisnaraja Wodeyar II. Hi:s-Highness ordered 


his officials to supply provisions to His Holiness.°! 


/ - ~ 
Similarly, the kadatas tell us that Sri Satchidananda 


Bharati III, went on a pilgrimage to Udipi and Subrahmanya , © 


63 and 


Sri Abhinava Satchidananda Bharati II to Gékarna 
bri Narasimha Bharati VIII to Raméévarae* and Nasik, 
Pafichavati, Dvaraka, Kuruksetra, Kasi, Badrikasrena, 
Nanjangud, Chamarajanagara, Ramanathapura, Savananeae” etc. 
These are but a few examples to prove that the Gurus went 


on pilgrimages. 


These visits of the Gurus had a definite impact on 


the people. Wherever they went, they advocated the tenets 
of advaita and at least for a while diverted the attention 
of the people from worldly affairs to the religious and 
spiritual. 


eS ge tk, 
Religious supremacy of the Sringeri Matha 


' 
The Sringeri Matha, being one of the oldest monastic 


institutions 1n India, has commanded supremacy in the 
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religious field over the centuries. The titles and insignia 
assumed by the Gurus and the time honoured privileges of 


the Matha clearly indicate the status of the Pitha. 


A number of documents°° 
t 


in the kadatas uphold the 
supremacy of the Sringeri Matha over several other mathas. 
As noticed earlier, in A.D. 1800, Peshwa Bajirao II, 
decided to offer agrapuja to the sridgéra Matha in all 
religious assemblies. The Peshwa requested Sri Satchida- 
nanda Bharati III, to send representatives to his court to 
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accept the offer. Similarly, on 5th June, 1828, 


Krisnaraja Wodeyar III, issued a nirupa”® to amAld and 
killedars of various taluks, ordering them to prevent 


the tundu_mathas (branch mathas) from assuming titles and 


insignia for which they were not entitled. The nirupa 
further tells us that the branch mathas like Ramachandra- 
pura, Muluvagil ete. should remit kanike to the aginesss 
Matha and obey its orders. 


f e Teast 
Sringeri and other mathss 


Though it is not possible to describe in detail the 
( s ~ 
exact relations between the Sringerl Matha and the other 
cen 
religious institutions, a passing reference may be made 
here to kadatas mentioning a number of mathas whi cm had 
—— a 
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t eo = bed & as 
contacts with the Sringeri Matha. Kudli, Sivaganga, 
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Gokarna, /* Nasik, /? Muluvagil, 


Honnehalli, / Hariharapura, /° Tirthahalli, /! 


81 


Ramachandrapura, 


Sampige, (© 


Dhermasthala, /9 Svarnavalli,°° Nelemavu, Belaru? 


and Ramésvara’> mathas and Kela Matha, 84 Tengina Matha, °° 
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Udipi Péjavara Matha, Sdde Hargara Matha, 87 Bhuvanagiri 


Durgada Maha-mehattina Matha, "© Mahattina Matha of 
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sivave tapi and Hansaviai 2° Kallu Matha of Hampe, 


Nagarada Matha? and several others were among such mathas. 


From the kadatas it 18 understood that most of the 
above mentioned mathas, especially those ae championed 
the doctrine of advaita, were branches of the anion 
Matha. However, relations between the gringéri Matha and 
the others, including its branches, were not always cordial. 
With the passing of time, some of the branch mathas tried 
to claim independence; but the then reigning monarchs put 


down such indiscipline as they considered it. 


The cordial relation between the dringéra and the 
Péjavara Matha of Udipi (dvaita) deserves special mention. 
a is illustrated in one hi the documents in a kadata.”? 
Srimadvisvavarya-Tirthe Sri padatigelavaru of the Pejavara 
Matha, 1n Sake 1763, Plava Samvatsara “ D. 1841), wrote 
a letter to Puttaraya, Subedar of the peineen Matha, 


requesting him to receive gandha, prasada, mantraksate etc. 
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The Pejavara Svamiji further requested him to arrange 

for a visit of the Srifgéri Guru (Sri Narasimha Bharati 
VIII) to Udipi, on the occasion of the Puja Pariyaya of 
Sri Krisna. From the letter it is clear that the Péjavara 
Svami ji was very eager to meet the gaiaed Guru. The 


relation was one of mutual regard. 


Thus a fairly clear picture of the religious conditions 
that prevailed in sHeen in the past, emerges. The Gurus 
of the Pitha commanded reverence both from secular heads 
and the people of different communities. Lands were 
granted to the Matha for the conduct of religious functions. 
Regular worship was offered to gods. The Gurus went on 
tours and pilgrimages and preached the doctrine of 
advaita. By virtue of its greatness, the escaited Matha 
commanded supreme respect over others. Facts prove that 
the secular heads and the people of Karnataka and of 
other states in the past were more God-fearing and reli- 
gious. People then perhaps believed to a greater extent 
that religion, and that alone, would bring eternal 


happiness to mankind. 
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Sri Sankara Bharati Svami II (A.D. 1673 - A.D. 1714). 
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“CHAPTER IX 


Economic Conditions 


Introduction 


A close examination of inscriptions, sanads and 


kadatas reveals a rough picture of some of the economic 

i 
conditions existing in the Sringéri Samsthana from the 
Vijayanagara times’right upto 19th century. A few aspects 
pertaining to sources of income and items of expenditure, 
land transactions, occupations, colnage, prices, weights 


and measures etc. are described here. 


Ag noticed 1n the earlier chapters, | pefore the 
rise of Vijayanagara, the Srihgéri Matha had no property 
of its own. The lands granted by the Vijayanagara, 
Keladi, Maratha, Muslim and Mysore rulers, converted 
it into a Samsthana, With the acquisition of lands 
the Matha's property increased and thereby enhanced its 
economic status. Besides landed property, the Matha on ce 


possessed a number of valuable articles, 


Sources of Income 


a) Income from agricultural products 


The secular heads and a number of rich people granted 


Cc 
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lands to the Sringért Matha; as a result, the Samsthana 

was in possession of vast cultivable lands spread over 
different parts of modern Karnataka and also outside the 
state. Certain portions of land were brought under direct 
cultivation, whereas the rest were handed over to the 
tenants. In the absence of relevant sources, it 18s difficult 
to specify the total income of the Matha derived from 
different sources at various periods. Moreover, the trans- 


action was not always in cash. 


Paddy, areca, cardamom, pepper, betel-leaves, 
coconut, tobacco etc., were the important agricultural 
products which were the main sources of income for the 


Samsthana, 


A few documents” in the kadatas refer to paddy as the 
xacatas 
main crop and a source of income for the Matha. For 
f - 
instance, in Saka 1742 (A.D. 4820)? Visvesvarayya, the 
Subed@r of Koppa, ordered Ramayya, the parupatyagara of 
Hoskere, to give paddy of the Government, worth 50 varahas 
/ 

to the Sringéri Matha. Samilarly, Visvésvarayya ordered 


Narasayya, the parupatyagara of Hosapattana, to give paddy 


worth 80 varahas to the Matha.* These instances prove that 
pil td 
a part of the Government owned paddy was annually remitted 


to the Matha from different parts of the kingdom. 


Lg 


During drought, the Matha gave concessions to its 
ryots. For instance, two ryots named Rangayga and 
Badayya, in Nandana Samvatsara (A.D. 1832),° submitted 
a binnavattale to the Matha, requesting concessions in 
remitting the paddy as fixed by the Samsthana. From the 
binnavattale, it appears that the paddy erop failed owing 
to drought. Accordingly, they paid four khandugas of paddy 
and promised to pay the remaining twenty-eight in the 


subsequent Samvatsaras. 


Another important source of income was areca grown 
in the Semsthana. A few document s° in the kadatas refer 
to areca-gardens. In Saka 1730 (A.D. 1808),! Sri Sat- 
chidananda Bharati III, granted areca garden consisting of 
700 plants to Naganna of Yadehal]li. For having received 
the garden, the grantee gave 8 varahas and 4 hanas to the 
Matha, The garden was granted on the condition that the 
grantee should annually remit 4 varahas and 2 hanas to the 


Matha, 


2 ge = 
More or less on similar conditions, Sri Satchidananda 


Bharati III, granted areca gardens to a number of persons 


9 


like Vehkatakri sie, ° Ramayya,~ and others. 


10 


It is learnt from a kadata that the property of 
? ———ee 
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an heirless person, '! after his demise, was taken over by 
the Matha. But while taking over the property, the Matha 
ae aa aa 
gave a part of the land to the wife of the deceased for 
her maintenance. Such an acquired property was again 
granted to a different person. However, while taking 
over the property of the heirless persons the Matha had to 
ee nae, 
take the prior permission of the government. For instance, 
e rs es oes 
in Saka 1754 (A.D. 1832),'* Sri Narasimha Bharati VIII, 
granted svastya (which was handed over to the Matha by the 
a x = . 
widow of Vehkatédvara Somayaji) worth 9 varahds to Sam 


Bhatta, the son of Narayana Jois of Dalavai agrah@ra. 


Cardamom and pepper were grown in gardens along with 


Og - 
areca. As usual the ryots of the Sringeri Sime remitted a 


part of these crops to the Matha . On many occasions the 
Government bought these crops both from the Matha and the 
ryots. For instance, in baka 1707, Krodhi Samvatsara 

CAD; 1785), '? Kéte Narasappayya, the Subedar of Nagar 
asked Narasi Bhatta, Parupatyagara of Sringeri, to sell the 
entire yield of cardamom and pepper to the Government. The 
ryots of the Sringéra sime who grew these crops were also 
asked to sell them only to the Government. The ryots 

were further told not to sell them to any private parties. 


However, the ryots were given the standard prices. 
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The sources of income to the Matha in kind included 
‘ : 
coconut. For instance, in Saka 1733, Prajotpatti Samvatsara 
/ 
(A.D. 1811), 4 Chikka1 Setty, the grandson of Annai Setty 
of Balakur grama, submitted a binnavattale to the Matha. 
From the binnavattale it appears that the Setty, who culti- 
vated the Matha's coconut garden used to remit 28 \\0 
sch de} 
(twenty-e1ght and a half) varahas hard cash and 1000 coco- 
a 
nuts to the Matha per year. From Saka 1733 onwards, he 
AES mchebomerl 
promised to give 1365 coconuts, besides twenty-eight and a 
half varahas. The increase of coconuts from 1000 to 1365, 
leads us to infer that the revenue rates were revised from 
time to time depending upon the yield and other economic 


factors. 


A few binnavattales!> 


pertaining to guttige (an 
exclusive right of sale or a contract) of tobacco tell 
“us that some persons got the exclusive rights of sale of 
tobacco from the Matha, and for this privilege, promised 
to remit revenue regularly to the Matha. One or two 


examples may be given here. 


In Saka 1736, BhEva Samvatsara (A.D. 1814), 1 
Timmappayya of Channagiri, submitted a binnavattale to the 
Matha. It says that he was privileged to have the guttige 
of tobacco, for which he promised to remit 30 varahas 


per annum to the Matha, 
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Similarly in A.D. 1830, '! Hosurayya of Shimoga, 
enjoyed the guttige of tobacco and hemp; and in return 
promised to remit 95 gadyanas per annum to the Matha. 


bd) Income from forest products 


The Sringéri Samsthana being rich in forests, got 
income from forest products. The jungles of the Samsthana 
supplied timber and fuel to meet the demands of the times. 
Even now when the exploitation of forests is going on an 
unprecedented scale, the Sringeri taluk is rich in forests. 
In those days, when there was less demand for wood, the 


Samsthana could preserve its forest wealth. 


The kadatag '° 


of the 18th and 19th centuries make 
frequent references to Srigandha (sandal-wood). It appears 
from the kadatas that this precious wood was in abundance 
1n the forests of the Samsthana. The transactions relating 
to sandal-wood took place between the Matha, the Govern- 
ment, the merchants and the rich people. The Matha on some 
occasions bought sandal-wood from the Government and on 
other occasions sold it to the Government and the merchants!” 


A few instances of its transactions maybe cited here. 


In Dundubhi Samvatsara (A.D. 4802-03), 2° Divan 
Purnaiya wrote to Ramrao, the Subedar of Nagar taluk, 


2UL 


tone 2 
asking him to receive sandal-wood from the Sringeri Matha 
LS cd 
and give money to it according to the standard Government 


rate. 


Krisnaraja Wodeyar III, on 15th December 1815, 
issued a niripa’' to Narasayya, the amil of Koppa, order- 
ing him to permit the Matha to sell its sandal-wood to 


rich people. 


The nirapa’* of Krignaraja Wodeyar III, dated 15th 
December 1815, addressed to Laksmiramanayya, the amildar 
of Chandragutti, says that the entire sandal-wood in the 


fAnbonally ysBena was \, m dot \ 
Sriigeri Matha. os tobe © off oun amdeb ovrerk to Awe 


The Maharaja in A.D. 1819, issued a mirupa’’ to amils, 
killedars and maniyagars, informing them of the grant of 
sandal-wood in the sarvamanya and ardhamanya villages of 

fa - 1 
the Matha for the worship of Sri Sarada. The Matha was 
7 / 
privileged to cut and sell Srigandha to merchants. But 
the merchants had to pay duty to the Government while 


carrying 1t away to their respective places. 


From a nirupa’* dated 14th July, 1828, issued by 
Krignaraja Wodeyar III to Bakgi Basavarajayya of Belur 
Government office, it is understood that 12 villages in 


Belur taluk, Sirakaradi village in Koppa and Andavalli 
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in Chandragutti taluk, 1n all 14 villages, were made 
sarvamanya villages of the Matha. The Matha was privi- 
saxrVvamanye ae choad BySaod 

leged to take away sandal-wood from these villages without 


any obstruction. 


Honey was also a source of income for the Mat hea. 
Beehives in the Srifgéri sime were given to persons on a 
contract basis. For instance, in Saka 1759 (A.D. 1837),°> 
a@ person named Manjayya of Hulimane, submitted a binna- 
Vattale to the Matha. It says that he was given contract 
of the beehives in four parts of the sime, For having 
taken-up the contract, he promised to submit six potfuls 
of honey and also bees-wax to the ugrana (warehouse) of 


the Matha. 
c) Ownership of mines 


On 22nd October 1908, Krisnaraja Wodeyar IV, granted 
to Sri Satchidananda Siva Aphinava Narasimha Bharati, the 
ownership of mines in the Srihgéri Jagir and also in 
Inamati villages (lands assigned in charity) outside the 
Jagir, Accordingly, the Guru was to own all types of 


valuable metals, stones and coals in the said area and 
this privilege was to be enjoyed perpetually even by the 


successors of the grantee.° 
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ad) Other sources of income 


Besides agricultural and forest products the other 
sources of income for the Matha were kanike (dues), fines, 
SS 


customs duty, contracts, etc. 


The Matha's agents made enquiries into the achara- 
vichara of the Matha's disciples residing at different 
wichara coon 
places and collected charana-kanike, mulanaksatra-kanike, 
diparédhane-kamke, prayaschitta-kanike, etc., from them. 
For instance, a nirdpa,”! dated 5th September, 1832, 
issued by the British Commissioner to the amils of differ- 
ent taluks, tells us that the agents of the Matha were 

te oN 
empowered to make an enquiry into the achadra-vichara of the 
disciples and to collect different types of kanike from 
them, 


Tipu Sultan in Subhakrutu Samvatsara (A.D. 1782-83), 
issued a nirapa?® to killedars and parupatyagars, asking 
them to warmly receive the Svamz (Sri satchiaananda 
Bharati III) and not to prevent him from collecting the 


usual kanikes, 


On some important occasions the devotees sent presents 
to the Matha, As seen earlier, in A.D. 1815, Krisnaraja 
ne ae 


Wodeyar III, made arrangements to send presents to the 
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Matha.?? Similarly in the same year, Ilingd Shastri, the 
Purdhita of the Mysore palace remitted 1000 varahas and 


supplied provisions to the Matha. °° 


The provisions were 
meant for santarpane on the occasion of the coronation of 


/ = 
Sri Narasimha Bharati VIII." 


Besides these, on a number of occasions the Matha 
received presents (udugare ) of various types both from 
secular and subordinate religious heads. As and when 
the Matha received presents, it gave receipts to the 


concerned parties.” 


A few pinnavattales’’ 


pertaining to sunka or duty 
tell us that certain persons appointed on contract basis 
were to collect duty from the merchants and remit the same 
to the Matha. For instance, in Saka 1711 (A.D. 1789), 


35 


Narasappayya of Kalasa submitted a binnavattale to the 


Matha promising to remit the amount derived from duty. 


A number of nuripas’© tell us that the Matha was 


exempted from duty while importing or exporting goods. for 
instance, on 23rd January 1831, Krisnaraja Wodeyar III, 
issued a nirapa’! to the amils of Koppa, Mandagadde, Vastare 
ete., asking them not to obstruct the free movement of 

the Matha's goods. Even the people of sarvamanya villages 


of the Matha were exempted from Governmental taxes.°© 


209 


A Sea Vamonokkalies xelex ko 
@he-Matha—-also_derived-—aneome—from m aniya (superint- 


endence of the Matha's garden). For instance, a banna- 
Hatha | banna. 


vattale”? 


pertaining to maniya, belonging to Vikrama 
Samvatsara (A.D. 1830), says that a person named Kalle 
ee 

t 
Sama Bhatta took over the maniya of the Matha's garden 
and promised to collect the prescribed revenue, areca, 
pepper etc., fran the tenants and remit the same to the 


Matha. 


The Matha derived income from sale of shops also. 
= 40 
A few nirupas*~ in the kadatas deal with this re of 
sales. For example, in fake 1731 (A.D. 1809), Sri Sate 
chidananda Bharati III granted a shop measuring 8 sticks 
/ 
(Entu kd1lu)41 on the royal street of the Sringeri Pethe 
Se ara foes 
(pethe rajabidi) to Vehkatakrisnayya, the son of Bhojaraya. 
The shop was granted on the condition that the grantee 
should annually (kalampratiyaliu) pay 3 varahas as kanike 
to the Matha. 


/ 
The merchants of Sringéri, besides paying regular 
taxes, at certain times, gave kanike to the Matha. From 
ees, 
a bumavattale!” (A.D. 1814), it 18 known that the mer- 
chants of ériiesri, for having made additional profit in 


areca trade, together gave 300 varahas as kanike to 


t - / a uw a 
Sri Saradamba. 
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On certain occasions, the Matha collected fines from 


those who misbehaved. From a letter (A.D. 1814)*9 written 
by Manjappa of Koppa to the Guru, it is understood that 

@ person named Hebbar of Kikare was found an offender for 
having carried on a dishonest trade at Srifvect It 
appears a person named Surappayya of Kikare, on behalf of 
the defaulter, perhaps being a surety, remitted 1250 
gadyanas to the Matha, 


The Matha also derived income fro upadhi (service of 
of temple priest). A few documents*4 in the kadatas refer 
to such upadhis. gri Abhinava Satchidananda Bharati I, in 
Saka 1670 (A.D. 1748)? granted the upadhi of Sarasvati- 
Sukfa, to be conducted at the holy feet of Sri déreaamb&, 
to Sésa Bhatta, the son of Venkat8svara Bhatta. For 
having granted the uvadhi, the Matha received 6 varahas 


from the grantee. 


As noticed earlier, the gaudas or the village-chiefs, 
who were appointed by the Matha, also paid money to the 
Matha. *® A kadatat! pertaining to accounts gives a list 
oes, aceon ar Sanaa 
of ettuvali (collections) from different villages. 


The items of expenditure 


As the Matha derived income from various sources, 
e 


it had correspondingly to spend on certain items. A huge 
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amount was spent on the maintenance of the Dharma Samsthana. 
Though it 1s not possible to give an account of the exact 
amount spent on different items, still one can have a 

rough idea of the items of expenditure, with the help of 
available sources. The Matha had to spend on the regular 
conduct of worship in temples, on festivals, charity, 
employees, education, guests, santar ane, construction 

and renovation of temples etc. A few examples indicating 


the items of expenditure may be cited here. 


The Matha being a great religious centre, naturally 
had to spend more on the conduct of religious functions. 
The Brahmins of the priestly class were appointed as 
priests in different temples. Their duty was to conduct 
regular worship in their respective temples. Such priestly 


classes were either granted lands or paid salary. 


In Sake, 1737 (A.D. 1815),4° Sri Abhinava Satchidananda 
Bharati II, granted upadhi, pertaining to Sata-rudrabhiséka, 
to be conducted at the holy feet of Sri Vadyadeikare, to 
Sivaskin Bhatta, the son of Narasimha Bhatta. The payment 
included both kind and cash. Savartin Bhatta received 10 
khandugas of paddy worth one gad ana, besides three and 


a half gadyanas in cash. The above document also sheds 


208 


light on the rate of paddy then prevalent (10 khandugas of 
paddy valued’ one gadyana). 


Besides paying salary to archakas, the Matha had to 
meet the day-today expenses incurred in temples on 


naivedya, nandadipa, etc. 


No doubt, the Samsthana was richly endowed with landed 
property. But the Gurus had to spend a lot on the conduct 
of festivals like Navaratre, Vasantdtsava, Rathdtsava etc. 
On such occasions, the devotees gave presents and kana kes*? 
to the Matha; but while actually conducting such functions, 
the Matha had to spend a lot from its treasury. For 
instance, an account-book”© from the kadatas gives the list 

ZEeSues 
of items made use of on the occasion of a Rathotsava (car 
festival). The list includes Séma-Kalaga, RakeSghna-kalaga, 
Uttira ana-kalasa, Pradhana-kaladga, Dvara-kalasa, etc., 
numbering in all 129, On this occasion, presents and 
dakgine were given to Brahmanas who conducted Veda-pargyana 
and japa. On the occasion of a Rathotsava, goods worth 
82 gadyanas were bought to meet the expenses of 
samaradhane and 100 gadyanas for japa and Veda-parayana. 


Similarly, money was spent on japa, Veda-parayana, 


grocery, charity, clothes, ete., on the occasion of 


Mahanavami.° | 


209 


No doubt at the time of the renovation of Sri Saradamba 
temple (A.D. 1737) and consecration of its tower, the 
devotees sent presents and kanikes to the Matha; 52 but the 


Matha had to shoulder the burden of additional expenditure. 


The Matha had to spend on its employees who were 
elther paid in cash or in kind and in certain cases a part 
of salary in kind and the remaining in cash. The 
sarvadhikaris, parupatyagars, subedars, amildars, killedars, 
senobovas, maniyagars, bokkastas, archakas, paricharakasg, 


etc., were paid-servants of the Matha. 


From a binnavattale”? (Durmati samvatsara, A.D. 1741), 
submitted by Narasi Bhatta of Géplapura to the Matha, at 
appears that he was appointed to make an enquiry into the 
achara-vichara of the Matha's aigves residing in Bidaruru, 
Maluru, Mutturu, Agumbe, Aduvali, Araga, Uduvani, Mahadéva- 
pura, Madhuvankanadu, etc. For the service that he rendered 


to the Matha he received 12 gadyanas towards his salary. 


Another binnavattale>* (kilaka samvatsara, A.D. 
1789), mentions 16 varahas as the salary of a person named 
Narasappayya of Kalasa who collected duty on behalf of the 
Matha. 


Similarly, a binnavattale° (Isvara sam., A.D. 1817), 
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/ - 
pertaining to maniya of Sri Matha's garden, records 18 


varahas as the salary of a maniyagara. 


The kadatas pertaining to accounts contain the list 
of items of expenditure. In fact, it was the duty of a 
karanika of chavadi +o keep an up-to-date annual account 
of the Samsthana. The items of income and expenditure of 
the different Samvatsaras are neatly recorded in the 


kadatas numbering more than 500. 


For instance, the items of expenditure as given in 


one of the kadatas’© are as follows: 
Saou 
1) Devata veccha 


It was an expenditure incurred on deities. The 
an — 
deities mentioned are Sri Mahabalésvara of GSkarna, Sri 
ae - “i i) a oe 
Mukambika of Kolluru, and Sri Virabhadra, Sri Sankara 


ae ( « 
Narayana and Sri Basavanna. 
2) Dharma veecha (an expenditure on Dharma) 


For instance, Subba Bhatta of Avafich was helped by 


the Matha to perform his son's upanayana. 


eld 


3) Kandachara 


/ 
Brahmins and Sudras were paid for the service (reli- 


gious and menial respectively) they rendered to the Matha. 
4) Tundu gambala 


It was a payment made to persons who were appointed 
only for certain occasions. For instance, tundu_sambala 


was paid to cooks appointed during santarpane. 


5) Kefiya veecha 


: It was an expenditure incurred on purchase of 

grocery and other articles including salt, tamarind, green- 
gram, lentils, wheat, chick-pea, jaggery and horsegram 

and clothes, shawls and blankets; gold, silver, bronze 


and copper. 
6) Uchita veccha (expenditure on presents) 


! f. t 
Sankara Narayana Sastri and Puttayya Sastri were 


given presents. 
7) Vinama veccha 


It was an expenditure incurred on those who brought 
‘arati (a burning lamp in a platter waved on auspicious 


oceasions) from the palace and also on hautboys. 


ele 


8) Adaya veocha 


It included an expenditure incurred on the occasion 
nn ae eee 
of the car festival of Sri Saradamba and also the purchase 


of paddy. 
9) Padi veccha 


It was an expenditure pertaining to an (extra) 
allowance in food (grain, salt, vegetables and all that is 


required to prepare a meal), given to persons. 
10) Kuli veccha 


It was an expenditure on labour. For instance, an 
expenditure incurred on the construction of a temple at 
Bidaruru. Kuli veccha also included payment made to women 


labourers and to men who made tin articles etc. 
11) Kada veccha 


It included grant of loans. For instance, loans 


( = met 
granted to Ram Bhatta and Sri Mallikarjuna temple. 


Another kadata?! pertarning to accounts says that 
the Matha gave kanike to a number of deities like Vidya- 
ae i me 
sankara, Janardana, Vidyaranya, Hanumanta, Hiri Narasimha, 


Ramachandra, Maleyala Brahma, Bhairava, Simhagiri 
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Vidy asahkara, Hole Visvanat ba, Kappe sunianas Asvandtha- 
Narayana, Kalika, Ramésvara., Nirakara, spies liune. 
Visvégvara, Mallikarjuna, Sitaramachandra, Vinayaka, etc. 
Similarly, scholars, devadi as, chikka-parupatyagars, 


senobovas, maniyagars, persons.engaged in viniyoga, 


servants, etc., were also paid by the Matha >? 


The Samsthana spent money in connection with Vara- 
chavati-bgina, Ahavana, Parvatithi, Laksadi ti; Byauabes 
Yugadi, Rama-navami, Narasimha-jayanti, Aksaya-tadi ge, 
Kode-amavase, V asa-paurnami, Makara-sankranti, Varamahala- 
ksm vrata, Upakarma, Gokalashtami, Vinayakana-chavati, 


Ananta-chaturdasi, Umamahé svarana-vrata, Pitru-divasa, 


¢ / 
Vasanta, Sani-pradésa, Janma-naksatra santi, Chandra-grahana, 


Surya-grahana, Guru aradhane, Aradhane of Brahmadéva, - 
59 


etc. 


The vartous items purchased by the Matha for its 
ugrana (warehouse) included, paidy, rice green-gran, 


gingely-seed, wheat, horsegram, avare, mustard, lentils, 


ghee, honey, oil, castor-oil, dry-ginger, cardamom, garlics, 


onions, tamarind, wax, paper, sulpher, soap, milk, ete, °° 


The items of expenditure also included dana or charity. 
pow 
For example, on the occasion of the demise of Sri Satchida- 


nanda Bharati II, in A.D. 1741, the Matha made various types 


eld 


of gifts of cows, land, til, gold, ghee, cloth, grain, 


Sliver, salt, fruits, honey, a ak 


Land transactions 


A good number of kadatas tell us of the land trans- 
actions in the seuawerd Samsthana. These transactions 
were between the Matha and the individuals and also among 
the individuals. lands were sold and bought. Certain 
individuals who rendered service to the Matha were granted 
lands who got the right of ownership and could bequeath 
such property. As the Samsthana went on acquiring more 
and more lands, it went on granting them to individuals 
and also institutions such as mathas » temples and agra- 
haras, Such lanis were in certain cases rent-free and in 
certain other cases rated at quit-rent. The Samsthana 


encouraged agriculture and took proper care of the ryots. 


(A) Sale and purchase of lands 


i 
Lands were sold and bought. For instance, in Saka 1705 


ti» - 
(A.D. 1783) ,°° when Sri Satchidananda Bharati III was 
— i. 
reigning, leaksminarayana Sastri, the son of Timmappa Bhatta, 
sold out a quit rent land for 20 varahas to Laksminarayana 


Bhatta, the son of Timmanna Bhatta. For perpetuating the 
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validity of the transaction, the sun and the moon and the 
mahajanas of eecheaears were made witnesses. 

The Matha also purchased lands from the private 
parties. For instance, in Saka 1636 (A.D. 1714), °? 
Subrahmanya Bhatta, the son of Timmappa Bhatta, sold out 
a quit rent land in Kailikere grama (in Barakuru rajya), 


be Se! os 
to the Sringeri Matha for 59 varahas and 1 hana. 
(B) Grants of lands 


While dealing with the relations between Srihgéri 
and the various secular heads, we have made mention of the 
lands and villages granted to the Matha. Some of these 
villages were treated as sarvamanya (lands or villages 
exempt from all tax whatsoever) and the rest ardhamanya 


(lands or villages partly exempt from taxes). 


The Matha also granted lands to individuals. For 
, ] 
instance, in Saka 1574 (A.D. 1652), 04 Sri Satchidananda 
Bharati I, granted lands worth 12 varahas to a person named 
Devaru Bhatta, the son of Accha Bhatta. The grant 


contains the detarls of land. 


e1b 


(C) Exchange of lands 


Some times lands were exchanged. For instance, 1n 
Saka 1733 (A.D. 1811),° Sri Satchiddnanda Bharati III, 
according to the request made by Venkata Narasi Bhatta, 
granted svastya to him in exchange of the land. Such 


transactions pertaining to exchange, were generally 


stylZed "agata-pratyagata". 


(D) Umbali lands 


The umbali lands were primarily subsistence grants. 
ee 
The Samsthana, in recognition of the services rendered by 
certain persons, granted rent free lands to them. Of 
course, the grantee was required to pay kanike to the 


Matha. 


! —_ 
For instance, in Saka 1737 (A.D. 1815),°° Sri Abhinava 
Satchidananda Bharati a granted "Sistina bhiimi" (a tconbach.redtond 
w vesgeck of eer ere & 
standard—land) of the Srinatha in Badadabailu (1n Andavall1 
magan ¢) as the "umbali bham" to a person named Channa, the 
G 
grandson (from daughter) of Kenda awgda, fhe Matha 
received 60 varahas towards kanike from the grantee. Channa 


also promised to pay regularly 3 varahas as kanike to the 


Matha. 


(BE) Uttara lands 


The Samsthana granted rent-free lands to certain indi- 
viduals, as a reward for specific services they rendered to 


the Samsthana. 


For instance, in Sake 1745 (A.D. 1823),°7 Sri Narasimha 
Bharati VIII, granted the ubtara land in Harakerz (eo yenurs 
gime) to Laksmi Narasimha Sects the son of Krisna Sastad. 
For having received the uttara, the grantee promised to 


worship (upadhi) God Ramésvera of Harakert. 


(F) Grant of lands to agraharas 


The Brahmins of the agraharas were also granted lands 
for promoting their religious studies. For instance, in & 
1389, °° 
ligenady) to Srimatha for the Brahmins of the Sringéri 


Harihara II granted 30 vrittis in Kikkunda (Santa- 


agrahara, 


(G) Vrittis 


The term "vritti" (small land holding) occurs quite 
often in the kadatas pertaining to grant of lands. The 
vrittis were often granted to the mathas for the mainten-~ 
ance of chhatras or feeding houses. For instance, in 


AD 1628, °9 Vehkataopa Nayaka of Keladi, granted one of 
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’ Se fez 
the 64 vrittis of the Visvanathapura agrahara to Sri 
= bog 
Satchidananda Bharati I of Sringeri for the maintenance of 
a feeding house. 


‘But vrittis could be sold and bought. In Sake 1731 
(A.D. 1809), Subramanya Bhatta, the son of Timmanna 
Bhatta, sold a yritti to Subba Sdetri, the son of Ganga- 
dhara Bhatta. 


In certain cases, the purchaser of lands promised to 
make payments -on kantu (instalment) basis. 


The kadatas refer to bhogyadhipatra meaning a 
ee 
mortgage bond by which the lender assumes temporary use 
of the property mortgaged. 


Rented houses 


The houses were given for rent. A person named 
fTimmappa, the son of Yellappa, gave a house for rent to 
Kencha, The rent fixed for the house was 1_gadyana. 

The house being an old one, Kelicha had to renovate it; 
and that was why he promised to pay the rent of the 
current Samvatsara (Pingala samvatsara) in the subsequent 


sanvatsara. 70 


el9g 


Occup ations 


The foregoing description of the various items of 
income and expenditure and land transactions, gives us 
an idea of the different occupations that the people of 
the Samsthana followed like religious activity, agriculture, 


trade, smithy and carpentry. 


The gringéri Matha being a great religious centre, 
naturally religious activities had a greater significance 
in the day-to-day lives of the people of the Samsthana. 
For Brahmins, particularly of the priestly class, worship 
of deities and conduct of festivals and other religious 
functions was itself an occupation. These Brahmins were 


supposed to be promoters of religion and knowledge. 


The numerous instances of land grants involving the 
Matha and the fact that the Matha itself cultivated lands 
pin MER eee 
directly or through its tenants clearly indicate that 
agriculture was an important occupation of the majority of 
the people. A number of documents in the kadatas tell us 

eeeemnen ete 
that areca, pepper, cardamom, plantains, betel-leaves, 
paddy and sugarcane were cultivated. In-fact agricultural 
products were the main sources of income for the 
Samsthana, 
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Trade was the next importamt occupation of the people. 
A few nirapas’ | say that shops were granted by the Matha 
to merchants. In Saka 1731 (A.D. 1809),72 Sri sateniad- 
nanda Bharati III, granted a shep to Verikata Krisnayya. 
The nirupa mentions the name of Jangana Setty Virabhadrayya, 
who was definitely a-merchant. 


The merchants who earned good profits.from trade used 
to remit, kanike to the Matha.’? ‘the duty collected from 


8 


the merchants at various toll nakas points out that trade 
flourished in the Samsthana, 


Besides ‘agriculturists and merchants, there were 
weavers, goldsmiths, metal workers, carpenters, oil-millers, 


and servants, engaged in their respective professions. 


Coinage 


Since the Vijayanagara times the Sringért Same thana 
came to be under the political centrol and protection of one 
or another secular head, naturally, the coinage that was 
in vogue during the different regimes was.also used in the 
Samsthana, The coinage current in the Vijayanagara times 
was continued by the Keladi rulers with se few changes. 


"The important dominations of the coinage under 
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Vijayanagara were the gadyana (variously called pagoda, 
varaha) or ponpratfapa, (also called mada. or madai), kati, 


pana, haga, ehinna, tara, jatil and kasu. The coins were 
ca eat a, 74 
# 


of gold, silver or copper. 


"In the Keladi state, the varaha (or gadyana), honm, 
darana, hana, mupaga, adda, haga, bele, visa, arevisa 
and kasu were the denominations ef coinage in the 


descending order. 015 


The kadatas pertaining to nirupas, binnavattales and 
accounts record ga, the short fom-of.gadyana together with 


varaha, The term varaha appears to have been replaced by 


gadyane in connection with revenue matters./© For instance, 
in Saka 1737 (A.D. 1815),/’ Sri Abhinava Satchidananda 
Bharati II, granted umbalt.in .Badedabetlu (im ‘Andavalli 
magane ), +o a person named channa: who. patd. gadyana or 
varaba 60 to the Matha. 


The next coin of a lower denomination was the hormu. 
Tt was a'half varaha or gadyana. While referring to reveme 
matters two vertical strokes were-used to symbolise honnu 
Just after gadyanea (e.g. ga 2\\0 ). For instance, ina 


letter /® 


t 
dated Saka 1627 (A.D. 1705) pertaining to the sale 
of a house including the site, we learn that a person 


named Timmappayya Puranika received ga. 12\\c (twelve and 


a half varahas or twelve gadyanas and one -honnu) from 
Subbayya for having sold the house including the site. If 


there was no honnu in a particular figure, then the sign 
"Ct was used for nil. For example, ina binnavattale’? 
pertaining to maniya, we are informed that Sri Vehku 
Bhatta, the son of laksum Bhatta of Shimoga, received 


ga. 18¢0 (eighteen varahas) towards his salary: from 


Sri Matha. 


Phe next coin of a lower denomination that was 
rare = 
frequently used in the Sringeri Samsthana was: hana. It 
was a tenth part of the varaha, or one fifth of the honnu. 


While writing a hana, no particular sign was used. However, 
the Kannada numerical figures were written after the 

hennu denoting the hana. Thus 4 gadyanag: and 2 ‘hanas, 

for instance, would be expressed by 402, The sign '0' was 
used to indicate 'nil' in the place of hana. Thus 5% ga. 


or 5 gadyanas and 1 honnu would be eepressed as ga 5 \\o. 


The next coin of a lower denomination was the mupaga. 
It was half and a quarter of a hana or a coin of three- 
fourths value of a-hana, The sign used for the mupaga was 
three vertical strokes just after hana. Thus 6 gady anas 
8 hanas and 1 mupaga, for instance, would be expressed 
by ga. ENS. 


fhe next denomination was adda which was half of 
the hana. While writing adda two vertical strokes were 
marked just after hana, .fhms 5 gadyanas 7 hanag and 1 adda, 
for instance, would be expressed by ga. S\2\\. 


The next lower denomination was the haga which was 
one fourth of a hana. Thus, four hagas would make one 
hana or two hagas make up one sdde or three hagas make up 
one mupaga. A single vertical stroke was marked to symbolise 
a haga, For instance, 2 gadyanas 7 hanas and 1 haga would 
be expressed by ga. 2\\2\. 


The next lower denomination was béle. Two beles went 


to make up one haga, four beles-to one adda and eight 


béles to one hana. Thus it was a half higa or a quarter 
adda. When put in figures, two horizontal strokes after 


, the Bana or adda or haga, symbolised the béle. - For 


instance, from a nirtipa”° aatea 14th July, 1828, issued 

by Krisnaraja Wodeyar III to §ri Appannayya, the mamledar 
of Kavaledurga, it is understood that the annual income 
(Sarvajitu Samvatsara) of the Srifgéri Matha. from the 

Sarvamanya villages of the Koppa taluk was Haidari gadyane, 
161\ 3\\= (one hundred and sixtyone .gadyanas, eight hanas, 


one mupaga. and one béle). ( 
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The Visa and the arevisa were the next denominations 
A 
in the coinage system. The visa was one fourth of the haga 


or four visas went up to make a haga, The arevisa obviously 


meant a half visa. 


Kasu was perhaps the smallest unit. ‘The kasu was 
one sixteenth of a haga or sixteen kasus went to make up 


one haga. However, there is no reference to kasu in the 


kadatas. 


During Hyderali's time gadyana wes styled "Hyderi 
ana," 


A receipt submitted by Bistavadhani, the parupatya- 
gara of the Matha, to the Government, records different 
names of the coinage like bahadari ga; bensari ga., 
puri ndnya, kanthiraii ga., raja rupai, kumpani rupai, 
suratti rupai ete.,°' about which no detailed information 
could be gathered. 


With the ascendence of the British, rupee and its 
other denominations, ane and pai came to be used in the 
Samsthana, For instance, from the binnavattale@ dated 
Saka 1779 (A.D. 1857), submitted by the archakas of the 
soadess Banasatkeri of B&d&mi to the bhandéra of the 
Suingent Matha, it is understood that the archakas received 
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rupees thirty per annum from the.Matha for having worshipp- 
ed the Goddess. - 


Prices 


From the kadatas. we can gather a little information 
secaeetuens ~ yeneemmtemeneel 


about the value of a land, a shop and a cow and & calf. 


a) Land 


For instance, one of the documents in a kadate®> 
\ SSS 


ft a ss 
tells us that in Saka 1574 (A.D. 1652) Sri Satchidananda 
Bharati I granted land to Ramachandra Varanasi of 
t e £ 
Sringapura., -The land yielded-95 khandugas of paddy and 
an areca garden with 1318 plantations. The entire land 
was valued for 24 varahas, An already constructed house 
Vearenss' 
including site that came within the land were also 


granted. 


Similarly in Saka 1705 (A.D. 1783), whem Sri Satchia’- 
nanda Bharati III was.the pontiff of the dringéri Matha, 
@ person named Laksminarayana Sastri sold 20 khandugas 
of paddy land to one laksminarayana Bhatta for 


2 gadyands ,B4 


We have seen thatthe Matha used to grant shops to 
a 


merchants and in return received kanike from them. For 
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instance, in Saka 1730 (A.D. 1808), a shop situated in the 
eastern line of the Sringeri bazar, was granted to Bapu 
Bhayi the son of Pate Bhayi of Bhatkal on condition that 
the grantee should pay 6 varahes as kanike to the Matha, 


besides 6 hanas to be paid annually as kanike, ©? 


The approximate price of a tow and a calf that were 
auctioned could be noticed from a letter dated 17th 
September, 1848, written by the Divisional Superintendent 
of Astagrama addressed to Puttaraya, the Mamledar of Bélir 
Taluk. Accordingly an unowned red cow and its white calf 
were auctioned for two and a quarter rupees and one 


bele (2 \\= ysee 


From a binnavattale, dated C. A.D. 1758, it is 


understood that a person named Suri Bhatta, the son of 
Gopala Bhatta of Gokarna received 15 gady anas from the 
Sringéri Matha to meet the expenses of the construction of 
a mukhamantapa to the Mallikarjuna Svami temple at 


Gokarna,°! | 


Though the above cited examples give us information 
about the prices, in the absence of accurate exhaustive 
records it is dangerous to generalise about the prices of 


lands and articles. 


Weights and measures 


The kadatas are also useful in knowing about the 
weights and measures then prevailing. The commor: measures 
used while weighing articles and grains were mana, dade and 
seer. Mana was a measure of capacity. Four dades or 40 
seers went to make up one mana. The immediate lower deno- 
mination of a mana was dade. It was a weight of ten seers 
and equivalent to the fourth of a mana. Still a lower 
-measure of capacity was a seer the 1/40 of a mana and a 
1/10 of a dade. For instance, there is a reference to 
mana, dade and seer in a nirupa dated A.D. 1815. The said 
nirupa records that Krisnaraja Wodeyar III presented a 
silver pitha and padukas to Sri Abhinava Satchidananda 
Bharati II, the successor of Sri Satchidananda Bharati III. 
In order to prepare these valueble articles, 40-manasg-and 


1 dade of silver and 2 seers of gold were used. 22 


For measuring the foodgrains, the measures of capacity 
were Khanduga, kolaga and padi. 20 kolagas or 50 seers 
went to make up 1 khanduga. Padi was equal to half a seer. 
For instance, in a copy of a nirupa dated gaka 1745 (A.D.1823), 
there is a reference to khanduga, kolaga and paai.°? 
While assessing the sowing capacity of a land, the measures 


of capacity like khanduga, kolga and padi were applied. for 
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example, a copy of a land-grant dated gaka 1574 (A.D.1652), 
while describing the categories of land worth the total 
revenue value of 12 varahas states 37 \\o (37%) khandugas 

of paddy, 750 areca plants and a house with a site. This 
land in Vidyaranyapura was granted by sri Satchidananda 


Bharati I to a person named Davaru Bhatta.”° 


The above mentioned measures of capacity continued to 
exist even during the post-Independence period when they 
were all substituted by the present metric system. 


Thus the foregoing account pertaining to the acquisi- 


tion of property by the Samsthana, sources of income and 


items of expenditure, land transactions, occupations, 
coinage, prices, weights and measures etc., indicate the 
general economic conditions that prevailed in the.Samsthana, 
through the ages. In general the economic condition of the 
people of the Samsthana was satisfactory in ordinary times. 
The- limited demands of_the people could be met from the 
incomes of their respective occupations. However, under 
abnormal conditions the plight of the Matha as well as of 
the people in the Samsthana was miserable. It was really 
unfortunate that sometimes the prosperity of the Samsthana 
could not be maintained owing to the raids of the 

marauders like the Kalasa and the Maratha contingents. 
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CHAPTER X 
Social Conditions 


Besides shedding light on the political, administra- 

tive; religious and economic conditions in the recent past 
4 rte a 
in the Sringeri Samsthana, the kadatas also tell us 
Ramsey pane. aoteves 

about the social conditions then prevalent. However, the 
information with regard to this subject is comparatively 
meagre. Though the Samsthana was a stronghold of 


Brahmanism, the Gurus followed a tolerant poliqg towards 
other castes and communities. Under the benevolent canopy 


of the Samsthana were sheltered not only Brahmins, Ksatriyas, 


f 
Vaisyas and Sidras but also Muslims. A few facts pertaining 
to the social conditions as revealed through the kadatas 


may be mentioned here. 


The caste system 


The Hindus of the Samsthana inherited the caste system, 
as did the Hindus elsewhere in India, from ancient times. 
Of course, it had incorporated a number of changes suiting 
the times. In the absence of statistical records it is 
difficult to give the total number of population in the 


Samsthana during those days castewise or sexwise. 


a) Brahmins 


Whether Brahmins were in the majority or not, they 
occupied an important and influential position in the 
society. Most of them, true to their traditions, were 
engaged in religious and educational apbivities: By 
and large they commanded respect from all the castes and 
communities. The Pitha that spread the doctrine of 
advaita, naturally attracted those Brahmins who followed 
that faith. Brahmins were in key positions. For instance, 
they were appointed as parupatyagars, archakas, bokkastas, 


1 and 


/ 
ete. The kadatas refer to Venhkatdchala Sdstri 
t 
Bigthaya Sastri,- the parupatyagars and Subba Bhatta? a 


treasurer, The galaxy of the asthaéne vidvans consisted of 


Brahmins who promoted the study of religious knowledge. 


The Brahmins resided in a separate colony called 
agrahara. They were granted lands for their maintenance. 
For instance, in A.D. 1389, Harihara II, granted lands 
(vrittis) in Kikkunda (in Santalige-nddu) to the Bra&hmins 
of the agrahara in Sringeri .4 


Much later, in Vijaya Samvatsara (A.D. 1653-54),°> 
t 
Sivappa Nayaka of Keladi, reasserted the rights of the 
? 
Brahmins of the Sringéri agrah&ra, to be in possession of 


he 
> 
[op 


vrittis granted by Hariharamaharaya. 
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The Gurus also granted svastya (land exempt-—from--tax ) 
and houses to the Brahmins. In Saka 1754 (A.D. 1832),° 
Sri Narasimha Bharati VIII, granted svastya worth 9 gadyanas 
in the village Hosakoppa and also a house in a site on the 
western line of the royal street (rajabidi) in Srifgéri to 
@ person named Sama Bhatta of Dalavi. agrahdra. 


On some important occasions, Brahmins were supplied 
with provisions such as rice, milk and jaggery. For 
instance, on the occasion of a parjanya (A.D. 1758), per- 
formed at the shrine of Sri Mallikarjuna, Brahmins were 
supplied with provisions for their Svayampaka (cooking 
by self). ! 


On festival occasions, Brahmins were given daksine 
(presents given to Bradhmins), A letter (A.D. 1758) from 
Bidaruru to the Matha refers to the daksine to be given to 

— ee 
Brahmins on the occasion of a parjanya that was to be 
a 
conducted at the holy feet of Sri Mallikaérjuna. 


Thus the majority of Brahmins possessed of small 
vrittis (landed property) and houses, were self-sufficient 
though not rich. Because of their austere life and 


scholarship, they commanded great respect in society. 


db) Ksatriyas 


The kadatas aleo speak of the Kgatriyas.° In gaka 


1555 (A.D. 41633),” the Budhivantas of Kumara varga (a 
class among the Ksatriyas) submitted a binnavattale to 
6 im - 

Sri Narasimha Bharati !° 


/ 
it appears that as they had no Guru, they came to Sringéri 


( 
of the Sringéri Matha. From this, 


and requested His Holiness to accept them as his disciples. 
The Guru was kind enough to accept them as such and asked 
them to render regular service to the Matha. Accordingly, 
these Ksatriyas fulfilled the conditions. 


Another binnavattale'! (A.D. 1633), submitted by the 


Ksatriyas of Barakuru, Mangalore, Banavasi, Gersoppa, 


Chandavara, Midche, Svadi, Bilgi and Keladi, to Sri Satara 
Bharati, '2 the disciple of Sri Narasimha Bharati of Sringéri, 
tells us that there was a tussle between the Kohkanigas 

and the Seregars (a class among the Ksatriyas) with regard 
to the eligibility of the Séragaérs to wear the holy thread 
(janivara). The matter was brought before Bhadrappa 
Nayaka of Keladi, the ruler of these people. As the matter 
was a religious one, the Nayaka asked the Sereggars to 
approach the Sringeri Guru for the final settlement. 
Accordingly, they visited Sringért and requested the Guru 
to permit them to wear the janivara. They offered worship 


& 
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to the deities of Sringeri and remitted kanike to the Mat 


and obviously secured the right to wear the sacred thread, 
though somehow its mention is not to be found in the 


document in question. 


ec) Yaisyas 


A binnavattale, ' belonging to Saka 1751 (A.D. 1829), 
makes a reference to the Setiys of the Vaisya community 
from Ankola (N.K.). It is understood that Hari Setty, 
Pattana Setty, Verikatésa Setty, Govinda Setty, Kurma 
Setty, Honnappa Setty, Anda Setty, and others visited 
SriigSri and promised the Guru (Sri Narasimha Bharati 
VIII), to offer agratambiila and to remit charana-kanike, 
prayaschitta-kanike etc., to the Matha's agent, in charge 
of achara-vichara in Ankole, 


In Saka 1710 (A.D, 1788), '4 the gettys, who were 
merchants of Danivasa and Kuduvalli, promised to remit 
a part of their profit derived from their trade in areca, 
pepper and cardamom, to the Matha for the conduct of 
diparddhane (illumination). 


A rehadari, '> dated, ist December, 1813, issued by 
Krisnaraja Wodeyar III, to the amtilda&rs and killedars, 
t / 
refers to Settys, who were merchants (Setty vartakaru), 
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/ ~ 
requiring them to receive His Holiness (Sri Satchidananda 
Bharati III), with warmth, at their respective places. The 


Guru was to go on a pilgrimate to Godavari. 
ad) Other communities 


A few kadatas refer to the communities other than those 
Seemeneet emma 
mentioned above. For instance, on 26th January 1828, 


Krisnaraja Wodeyar III, issued a nirapa!® 


to the amildars 
and killedaérs of his kingdom, asking them to accord a warm 
reception to His Holiness (Narasimha Bharati VIII). It is 
understood from the nirupa that the Guru who was to visit 
Mysore, was to be accompanied, by 350 Brahmins, 200 Suidras, 
4 palanquins, 4 elephants, 20 horses, 40 tattus or ponies, 


100 bullocks, 60 Boyis’! or palanquin bearers. 


It appears that there were communities, which were 
lower in social status who were doing menial jobs in the 
Samsthana for which they were paid. For instance, a 


kadata’® pertaining to menial service, refers to a 


payment to Nanja, the son of Cliitnebasava and Vira, the 


son of Rudra, 


There were paricharakas or servants whose main duty 
was to maintain cleanliness in the Matha. On festival 
ad Ee 
occasions, they were also given rice, greengram, jaggery 


and milk for Svayampaka. 19 
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There were goldsmiths and oilmillers. For example, 


fimmappa, a goldsmith, took a rented house from Kelichaya, 


20 ( 


an oilmiller geniga)., Barbers, washermen, shepherds and 


21 


valekars are also referred to in the kadatas© about whom 


- the information is practically nil. 


Tolerant policy 


t 
The Gurus of the Sringéri Matha were tolerant in 


their policy towards the people of different castes and 
communities. They wanted the people of the Samsthana 

as a whole to be prosperous and happy. They granted lands 
not only to Brahmins iat 40 the other commnities also. 

For instance, as noticed earlier, in Saka 1737 (A.D. 1815),°? 
Sri Abhinava Satchidananda Bharati II, granted the gaudike 
of the Mandali village (in Harakeri magane) to a Muslim 
named Allibi the son of Yyakobi of Palya. 


It is understood that some Muslims were doing 
contract business in sandalwood. For instance, in Saka 
1756, Jaya samvatsara (A.D. 4834),°? Sabusayib of Yedehalli, 
submitted a binnavattale to the Matha pertaining to the 


contract of sandalwood work, 


The Gurus desired that the income of the Matha should 
gurus: Mev ba 


( 
be of use to the people of all Dharmas. From Sivappa 
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Neyaka's letter (A.D. 1653-54)*4 addressed to Sri Sat- 
chidananda Bharati I, it is understood that the Guru wanted 
a ivepea Nayaka to make the income of the Matha useful for 
the people of all Dharmas and pass laws to that effect, 
Accordingly, the Nayaka promised to make the necessary 


arrangements. 


Position of women in society 


Much is not known from the Kadatas about the position 
of women in society. Women of the higher castes do not 
seem to have taken active part in social and cultural. 
activities. Perhaps they were content with their domestic 
routine. But during festivals they were quite ee 
The Goddess garada being the presiding deity in Sriteérd, 
naturally women in large numbers visited the place and 


offered worship. 


With regard to the women of other castes, we can 
gather a little more information. They were appointed 


to do various odd jobs.-> 


Poor and helpless women of all castes who presented 
themselves before the chavadi, were taken care of by the 
Matha. Such persons and, in certain cases, fallen women were 


either employed in the Matha to do menial service or sold 
| —— 
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out to certain persons who also employed such women to 


work in their gardens. The kedatas~° 


make it clear that 
orphan women were handed over to the parupatyagara at the 
chavadi. For instance, in Bahudadnya Samvatsara (A.D. 1818), 


4 
Vehkatachala Sastri, the parupatyagara of the Matha, sold 


Pani, a widow of Matija, who had come to the chavadi, for 


3 yvarahas, to a person named Ahdbala Somayaji. 


Similarly, Narasi Bhatta, the parupatyagara of the 
Matha, sold a widow named Godi, for 12 varahas to 
Chintamani Bhatta, the brother of the widow.-! Perhaps 
Chintamani Bhatta wanted his helpless sister to be in his 
own house rather than be wandering from door -to door. 


Some records<° 


in the kadatas refer to cases of 

Leeeened Deemed 
fallen women. In such instances, an inquest of the women 
was held in the chavadis and her statement was recorded, 
perhaps with the intention of punishing the person who 


offended her, 


An important social measure that the Mysore Government 
took was, the passing of the orders in A.D. 1826, to amils 


and killedars, asking them to hand over the fallen women 


| of the families of its disciples to the Matha and obtain 
pom one he eared 


29 


receipts. Such fallen women were handed over to the 
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Matha to be reclaimed and reformed so that they might 
lead decent lives thenceforth. 


6 Edo. 
On 8th July 183 bp Timmappayya, the faujdar of Nagar, 


issued orders to the amils and killedars, in accordance 


with the order passed by Commissioner Brigg, to keep a 
watch on such women who disregarded the rulefs of their 
respective castes. The cases of such women were decided 
by the Matha. But without prior permission of the 

——- 
Government, neither the Matha's authorities nor the Govern- 
ment officials were allowed to sell or purchase such 


women, 30 


A careful study of the documents pertaining to the 
cases of fallen women would lead us to infer that such 
women were looked down upon. It was considered a sin on 


the part of a women to lose her chastity. 


The Holeyas (untouchables) who served the rest of 


a1 


the society were also sold and purchased. They were 


employed perhaps to do the menial jobs in the Samsthana, 
The unsocial elements  «apherhpiel 


Today we find a lot of unsocial elements in our 


midst. But even in the past there were thieves and 
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scoundrels, though their number was perhaps comparatively 


small. 


The binnavattales”” submitted by Narasimha Bhatta 
and Suri Bhatta respectively to the Matha tell us that a 
person named Aremahadéva Bhatta had gone out of his house 
on some mission to a far off place. On the same ni gt, 
thieves entered his house and took away his belongings. 
From another binnavattale,”’ it is learnt that the thieves 
were-found out; but a person named Gédavari Vehku Bhatta 


stood a surety for them. 


There were cheats who throve by deceiving the Matha 
and the people. A nirapa (A.D. 1783)? issued by Tipu 
Sultan to killedars and pavapatyagars, tells us that there 
were deceitful people who lived by styling themselves ag 
the representatives of the Sringéri Matha and collecting 
kanike from the people. The Sultan ordered his officials 
to find out such cheats and punish them. The officers 
were further ordered to assist the real representatives of 


the Matha in collecting their usual kanikes. 
— pees Seeman 


fhe Matha and its disciples 


A number of kadatas in the Matha illustrate the cordial 
relations that existed between the Matha and its disciples 
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since its inception. Among its disciples were kings and 
chieftains rich and the poor of different castes and creeds. 
We have seen in the earlier chapters that many rulers of 

the various dynasties considered themselves as the disciples 
of the Srihgéri Gurus. For instance, Krisnaraja Wodeyar III, 
calls himself the "Charanasévaka">” of the sriigért Svami 
and requesta the Gara to bless him and send srimukha, phala 


and mantraksate. 
mancracsave 


Besides.kings, there were a number of important per- 
sons who declared themselves as the disciples of the Gurus. 
For instance, ling& Sastri, the purdhita of the Mysore 
palace, ina Letter® (A.D, 1818) addressed to Sri Nara- 
simha Bharati VIII, styles himself as the latter's "“atyanta 


priya sisya (dearest disciple). 
Achara-vichara 


The Matha from the beginning took keen interest in 
its disciples who lived within and outside the Samsthana, 
To curb irreligious and unsocial acts by the disciples 
and to propagate Dharma, the Matha appointed Dharmadhi - 


karig and Dharmapracharakas who toured the length and 
breadth of the country and made enquiries into the conduct 


of its disciples. In case such acts were committed by 
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any, the Dharmadhikaris issued instructions for suitable 
prayaschittam to the offender. The Dharmadhikaris issued 
proper instructions in cases of disputes among the 
disciples of the different Hindu communities. Several 
binnavattales’’ in the kadatas pertaining to achara-vichara, 
Sinngvarvvates Kacavas achara-Vic nara 


tell us of the Matha's control over its disciples. 
—— 


The Matha was allowed to punish both male and female 
disciples who misbehaved. For instance, the Sirastedars 
and Senubovas in the Nagar taluk were instructed by the 


Asaf's office, not to obstruct the Matha in punishing its 
38 


male and female disciples who committed offences. 


People were required to follow their own Jati-Dharma 
(rules of the caste) failing which they were punished. For 
instance, Divan Purnaiya issued a nirapa’? (A.D. 1807) 
to the killedars and amilddrs of Mysore, Taydiru, Hddana- 
halli, Elandiru etc. ordering them to prevent the people 
/ of the Maéraka community (also called Hale-Karnatigas ) from 
pretending to be Brahmins. The Marakas who disobeyed the 


order were put under arrest. 


In A.D, 1779-80, Navab Hyder Ali Khan issued a 
niripa*© to killedarg and parupatyagars ordering them to 
ee 
issue permits to the agents of the Sringeri Matha allowing 
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them to enjoy their time-honoured privileges like sri- 
Charana-kanike, agratambula etc. They were not to be 
prevented from making an enguiry into the matters of 
achara-vichara of their disciples. Simarly, on 5th 
September 1832, a nirapa’' was issued by the British 
Commissioner of Mysore to the amils, ordering them not to 


prevent the agents of the Matha from conducting inquisi- 
tions over the achara-vichara of the disciples belong to 
different Varnasramas and from collecting charana-kanike, 
mulanaksatra-kanike, agratambula, diparddhane-kanike, 


prayaschitta-kanike etc. from them. 


The above cited instances clearly indicate that the 
Matha had full control over the religious and social life 
of the disciples wherever they might have lived. A number 
of religious and rl factors which governed the lives 
of the people, also helped to bring about social harmony 
in the Sringari Samsthana. 


Excommunication (Bahiskara) 


The Guru excommunicated such disciples who dis- 
regarded their respective caste-customs. A few documents* 
refer to the etcommunication of a person named Narahari 
Sastri, who did not agree to carry out the duties prescribed 
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in the Dhavaaeasthan: In spite of his excommunication by 
Sri Narasimha Bharati VIII, it appears that Narahari 
Sastri was invited by Anantayya, the amil of Chikka- 
palfpur, to attend the upanayana of his son. Narahari 
Sastri did so and received phala (fruits) and tambila and 
blessed the yatu (boy) which was not expected of him. ‘The 
incident was brought to the notice of Krisnaraja Wodeyar 
III, who ordered the amil to give up the cause of Narahari 


fo 
Sastri, till the reinstating order came from the Gurn. 47 


It is understood from a niripa’* (sth June 1828), 
issued by Xrignaraja Wodeyar III, to Channayya, the amildar 
of Koppa, that even barbers and washermen were informed 
of the excommunication of Narahari Sdatri, and they were 


not to render their services to the excommunicated person. 


Thus the Guru's power was so great that he could 


excommunicate a person. The excommunicated person had 
no place in society. If anybody maintained contacts with 
an excommunicated person, he was warned by the Govern- 
ment not to do so thereafter. The excommunicated person 
had only two alternatives before him; either he had to 
repent and beg His Holiness to forgive him or to run away 


from the country. 
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The adherence to the caste system, the tolerant policy 
of the Gurus, the position of the women, the presence of 
the unsocial elements, and the Matha's strict relationship 
with its disciples are a few of the insights that we get 
about the general social conditions that prevailed from 
147th to 19th century in the Sringéri Samsthana,. - 
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Appendix T 


A ae se 
Literary Contributions of the Sringeri (urug 


a _ fi. 2 2 
Right from 44i Sankara to Sri Abhinava Vidya Tirtha, 
/ 
the Sringeri Gurus have contributed much to Sanskrit 


literature, The literary works of these Gurus and their 


disciples are on different subjects and in different forms. 
As the prasent thesis does not cover the history of the 
Sriagért Matha from ite earliest period to the foundation 
of the Vijayanagara (A.D, 1336), the contributions of the 
pontiffsa of the Matha during that periodale not mentioned 


here. 


We have seen in the earlier chapter (Sringori and 
Vijayanagara) that during the 14th century, the Scingert 
Pitha was adorned by eminent Gurus Like Sri Vidya Tirtha, 
Sri Dhiratl Tirtha and Sri Vidyaranya. 


—_ i cles ae 
Sri Bharati Tirtha wrote Adhikarnaratnamalé algo 
called Vaiyasixaratnamala, a standard works of considerable 


value to advaita dialectios. Patichadasi, an important work 


a a 
on advaita, is believed to be the joint work of Sri Shirati 
~ | ww ~ 
firtha and Sri Vidyaranyea,. 
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! = _ eo 
Sri Vidyaranya wrote bhasyas on the four Vedas and 
\s - e 
the Upanisads. He also credited with Jivanmuktiviveka, 
Anubhit iprakasita, Pafichakosavichara, Brahmavidagi rvaia 
Paddhati, Mahavakyavivacana, Brihadaryanka-Vartikacdra, 


Vakeudha, Vivarna-Praméya-Sangraba, Aitareya—Upanisad- 
divika, Nrisimhatavani, Upanisad-di Lica, Parasaramadhavi. Qs 


Sevi~Aparédha-stétrom and others. 


Six centuries have rolled by sinae the passing cway 
of VYidyaranya, but his scholarly works still stand head 
and shoulder above the rest of the advaita granthas so 
as to remind us of the greatness and scholarship of that 


great sage. 


‘ - - 

Sri Purvsdttama Bharati TI (A.D. 1479 - AWD. 1517) 
19th in the line aopears to have been himself a great 
schelar and also a patron of scholars. The following Line 


of a verse from Guruvamsaxdvya substantiates the above 
view - "vidusam posane sakteha suprabandhanakarayat". | 


Sri Abhinava Narasimha Bharati I (A.D. 1599 - Ad. 
1622) 24th in the line, wrote Sivasi tabhisya. His disciple 
ani successor Sri Satchidananda Bharati I (A.D. 1622 - 

A.D. 1663), wrote Guru tuti-Sataka, Ramachandramahddaya, 
Mindkei-satake, ete. 
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It is well-known that during the pontificate of 
t ~ — ios — 
Sri Satehidananda Sharati IT (A.D. 1775 = 4.0. 1741) 
(27th in the line), Guruvangakavya wag composed by Kasi- 


( 
takemana Sastri. 


In the modern times Sri Satehidananda Siva-Abhinava 
Narasimha Sharati (A.D. 1879 - 4.D. 1912), extended his 
grace to people of all castes and communities, the Hinduo, 
the Muslims and the Christians alike. Being a great 
Sanskrit scholar, he had mastered the intricacies of the 
Vedanta phitosonhy. ie conveyed the great truths of 
religion to his devotees. His spiritual power gave relicf 


to troubled souls. 


Sri Chandras@khara Bharati ITI (A.D. 1912 ~ 4.0. 1954), 
the predecessor of the present Senior Guru, wrote a 
commentary on Vivekachudamant . His work stands an a 
symbol of unchallengeable scholarship. The Guru's 


preachings are published in & number of magazines. 


Sri Chandragékhara Shdratl III was aleo a great 
spiritual leader, He focuesed the attention of the people 
on the significance of Dharma as well as the sublime truths 
of advaite. The liberaliam and the universal approach of 


this Guru can be well understood from his own expressions - 


"The path of Dharma is broad enough for all of us to travel 
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along, each saocordiing to the Dharma prescribed for him; 


when we advanced far enough on this long and ardous road 
and are on the threshold of the final goal, it will be 
time enough to consider the true nature of the Absoluto 


Being,” 


Sri Mhandrasékhara Bharati asked the veople to follow 
the path of Srayas leading to enlightenment. The four 
points that he stressed in accordance with the Upanisadioe 
texte, for the realination of the Brahman were, Graddha 
(Feith), Bhakti (Devotion), Dhyana (Meditation) and Yoga 
(Reasoned and reverent enquiry), His iloliness taughtthat 


t 
Sraddha (Faith) and Dharua (Righteous conduct) are 


necesaary to lead a successful life. The advaita as 


explained by him ~ ‘Advaita postulates the oneness of 


Nirguna Brahman and Saguna Brahman ané says that Brahman 

ie the only Reality and that Maya is the cause of the | 
diversity of things and souls. HWayd is the Sakti of 
Brakbman and has independent existence. In the realm of 
absolute truth Brahman alone exists and Maya does not exist. 


The seeming reality of Maya reste in Brahman. "4 


The library of the Matha 


It appears from the beginning, the Matha maintained 
a library of its own; and it was then called the Sarasvatl 
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Bhandara, the library must have expanded after [th century 
when it came to possess the works of the Acharyags and other 
scholars, The very fact that during the pontificate of 

Sri Waragimho Bharati I (A.D. 1389 ~ Av. 1408), Puranika 
Kavi Krisna Bhatta of Sringeri, was appointed as an officer 
to attend to the manuscripte, and vraserve them properly, 
indicates the expansion of the Srimatha's library. Further, 
Krisna Bhatta was granted land in the village of Sivanuri 
on August 24, 1406, aceording to the wish of the Guru, by 
Goveya Bachappa, Administrator of Barakur, under the 


Vijayanagara Smperor Sukka ie7 


From 15th century onwards the library acquired Kavyas, 
6 


music compositions and Prakaranas on Vedanta. 


fhe importance and usefulness of the Matha's library 


is understood from ths following few instances, in A.D. 
1810, Purnaiya, the Regent of Mysore borrowed the manuscripts 
of Rig-Bhasya from the Watha's Library and returned then 
after making copies. | Tn A.J, 1815 Erigsnaraja Wodeyar T1I 
borrowed some authentic editions of works on Astronomy, 
Wedleine and Dharma-Sdstras and compared them with those 

in the Palace Library.” 


1. 
2e 


Be 


Ae 


56 


6» 


Te 
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Appendix 2 


Temples, holy places etc., in and around Sringeri 


Syarada temple. 

Sahleara Bhagavatpada temple. 
Surésvaracharya temple. 
Vidyasahkara temple. 
Janaradana temple. 

Samadhis of ancient Gurus. 
Vageeawari, Vidyaranya temple. 
Ugra-Narasimha-Bharati temple. 
Kodandarama Svami temple. 
Srihgéri Brahma temple. 
Sadvidya Saijivini Pathasala, 
Sarasvati pustaka bhandara. 
Chandramauligvara thotty. 
Tunga snana-ghata. 

Matsya samuha. (In the river Tunga, near Snana- 
ghita). 

Kappe Sankara mantapa. 
Chaturmurti Vidyésvara temple. 
Narasimhavana. 


Satchidananda Vilasa (Asrama of the Guru). 
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20. 
21. 
22. 
25-6 
24. 
25. 
26. 
27. 
28, 
29. 
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Narasimha Bharati temple. 
Chandragékhara Bharati svami temple. 
~ t - 

Godala of Srimatha. 

Gosala of srimatha,. 

Mallikarjuna Svami temple. 


Kalabhairava temple (East) i tenpiee in the 
Durgamba temple (South) ae ponperenct 
Sringeri Ksetra 


Kere Afijanéya Svami temple (West) established by Aad 
Kalikaémba temples (North) Sankaracharya. 
Risyasringapura (Kigga) 

Risyaéringésvara temple (six miles away to west 


Pies 
of Sringeri ). 
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Appendix 3 


Muhurta-kundali, pertaining to the installation 
a 
ceremony of Sri Abhinava Satchidananda Bharati Svami I 
(A.D. 1741 - A.D. 1767). 


Sekt Sp 
Asada Su. 6, Durmati Sam. (8th June 1741) 


Sr ee Be 


U 
' ' ' Shukra 10! 
t he ' ad t bo ' Guru t 
' ¢ ' Ravi 9 t 
'Budha 11! 
en PE Pe | 
' t ’ ' 
‘ | Sf abhinava 1Shani 9, 
' Satchidananda ' ' 
a ' Bharati I, ' ' 
i 1 i 1 
' ’ 1y, a2 ’ 
' = : ' Chandra 7 
t ' ' Matgala 4 ' 
' t , ' ' 
’ Keth { : ' ' 
t Kethu 3 ’ - “ ' 7 1 
’ t ' t 


(Kd. 20, No.82) 
The scholar who fixed the muhurta was Yallappa 
t 
Sahkara-narayana Jodis. This horoscope is an example of 


the highest order of learning of the pandit in Astrology, 


especially in Muhirta or Electional Astrology. #xtra- 
ordinary results for Rajasanyasa, attainment of Moksha 
etec., are revealed through this horoscope. 

The preparation of the horoscope and its readings are 


given by Prof.U.S.Hegde (Karnatak Science College,Dharwar). 
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Appendix 4 


re 
Genealogy and the reign periods of the Sringeri Jagadgurus 


A.D. A.D. 


42 Sf Aad Genkarachirya 788 - 820 (life) 
2." Surésvaracharya ) From 620 to 
: the commence- 
3. " WNityabodhaghanacharya : ment of Vidya 
4. " Jianaghanacharya Sahkara Tirtha's 
Bi " Thanottamacharya accession, dates 
&: " Sémagira Toheees cannot be fixed. 
7. " §imhagiri Acharya 
8. " Isvara Tirtha 
9. " Narasimha Tirtha ) 
10. " Vidya Sankara Tirtha - 1356 
11." Bharati Krigna Tirtha 1356 - 1380 
12. " Vidyaranya 1380 ~ 1386 
13. “ Chandrasékhara Bharati I 1386 - 1389 
14. " Narasimha Bharati I 1389 ~ 1408 
15. " Purusottama Bharati I 1408 - 1448 
16 ® “Sahicapananda ‘Bharati 1448 - 1454 
17. " Chandragékhara Bharati II 1454 - 1464 
18. +" Yarasimhe Bharati II 1464 - 1479 
19. " Purugdttama Bharati II 1479 - 1517 


20. " Ramachandra Bharati 1517 = 1560 


21. 
22. 
23. 
24. 
25. 
26. 
27. 
28. 
29. 
30. 
31. 
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33. 


34. 
356 


are based on the information gathered from the following 


Ao =~ ms 
Sri Narasimha Bharati III 


" 


Narasimha Bharati IV 

Narasimha Bharati V 

Abhinava Narasimha Bharati I 
Satchidananda Bharati ‘I 
Narasimha Bharati VI 
Satchidananda Bharati II 
Abhinava Satchidananda Bharati I 
Narasimha Bharati VII 
Satchidananda Bharati III 
Abhinava Satchidananda Bharati II 
Narasimha Bharati VIII 


/ 
Satchidananda Siva Abhinava 
Narasimha Bharati 


Chandragékhara Bharati III 
Abhinava Vidya Tirtha 


1560 
1573 
1576 
1599 
1622 
1663 
1705 
1741 
1767 
1770 
1814 
1817 


1879 
1912 
1954 


1515 
1576 
1599 
1622 
1663 
1705 
1741 
1767 
1770 
1814 
1817 
1879 


1912 
1954 
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The genealogy and the reign periods of the Jagadgurus 


sources, which, however, in certain cases do not agree with 


each other. 


1. 
2 


3. 
he 


kadatas. 
ee one, 


p.1179. 


Sringer1 Souvenir, Madras, 1963, p.157. 
The Throne of Transcendental Wisdom, 1967. 


Mysore Gazetteer, Vol. V., ed. by C.Hayavadanarao, 


10. 


11. 
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Abhaya-mudra 


Abhiséka 
abhi geka 
Achara-vichara 


, 


iE 


Adda-pallakki 


Adhyatmika vidya 
Advaita 


Agata-pratyagata 


eo 
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Glossary 


The pose of hands indicating prote- 
etion from fear. 

Purifying an idol with ablutions. 
Lit. Conduct and thought; Ceremonial 
observances. 

A weight representing the eighteenth 


portion of a varaha; Seven duddus $s 


fwo annas and four pies. 

Palanguin carried cross-ways. 
Additional; Secondary. 

Tomb. 

Spiritual education. 

The doctrine of one unique power; The 
doctrine of the identity of the human 
soul and the divine essence, or of the 
Brahma and the universe; Pantheism. 
Lit. Arrived and returned; The term is 
used in the kadatas to denote the 
exchange of lands. 

Village or land assigned to Brahmins 


for their maintenance. 
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Agrapuja : The first or the highest mark or act 
of reverence. 

Agratambula : The first present of betel-leaf, etc. 
made at an assembly, as a mark of the 


highest respect. 


Ahavana : Sacrifice. 

Ajnana, : Ignorance. 

Ajyadana : Ghee given in charity. 

Aksay atadige : The third day of the bright fortnight 
of Vaisakha. 

Amildar : Revenue collector. 

Amnaya : Sacred tradition; The Veda. 

Amritapadi : Gift usually in the farm of rice made 
for the daily offerings to a deity. 

Ananta-chaturdasi : The 14th day of the bright fortnight 
of Bhadrapada. 

Aradhane : Service; Worship. 

Archaka : A worshipper; A temple priest. 

Ardhamanya : Lands or villages partly exempt from 


rent. 


Agirvada-patrike A letter of blessing. 


Asthana 


An assembly. 


B 

Bahiskara : inom cation ¢ 

Bhagavata : Follower of Visnu. 

Bhandara : Treasury office. 

Bhasya : A commentary in general. 

Bhogyadhi patra : Mortgage bond by which the lender 
assumes temporary use of the property 
mortgaged. 

Bhudana : Donation of landed property. 

Binnavattale : A letter of respect. 

Bokkasta : A treasurer. 

Brahma jriani : Seer who has attained the Supreme 
knowledge of the Atman. 

Brahman : The soul of the universe. 

Budhivantas : Seems to have been used in the sense 
Agents or Officers, ARMAD., 1916,p.62. 

c 

Charadaya : The profit arising to government by 
the sale of unowned cattle. 

Charana-kanike : 4n offer of gift for the feet of guru. | 

ee fee Adoux enomtay /  Exusdas,_ 

Chaturmasya : A period (from Asad Su.Pernsna to 


Kax\i wa )  Exmdheds 


Su. Paenama) spent by 
sanyasis in seclusion. 


Chavadi 
—Havads 
Choukidar 


D 


Dade 
—— 


Dafedar 
Daksine 


Daroga 


i 
Darusana 


Deshpande 


Devadiga 


Dhanya-dana 
Dharmadhikari 
Dharma-sadhana. 


Diparadhana-kanike : 


Dipastambha 


oo 


oe 
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A courts; A village hall. 
Watchman, 


A weight of ten seers. 

A head of a party of police: A head 

of a number of peons. 

Presents (money) or fees given to 
Brahmins. 

The chief native officer in the depart- 
ments of abkar1, sandal, cattle and 
gardens. 

Guru making his appearance before the 
devotees. — 

An hereditary officer of a mahal; 

A registrar; The head revenue officer 
of a district. 

Attendant in temple. 

Grain that is given in charity. 

An agent of the Matha. 

The means for Dharma. 

A gift pertaining to adoration that 1s 
performed with lamps. 

A stone pillar in front of a temple to 


support lamps on festive occasions. 


Gajankusa 
Garb riha 


Godana 


Gokulastami 


Guttige 
H 


Haga 


Hana 


Harivana-Naivedya 


oe 


etd 


The officer in charge of the revenue 


administration of Jagir. 


A weight about equal to a ruvvi or 
farthing. 

Sandal. 

An elephant driver's hook. 

The sanctuary or adytum of a temple. 
The chief officer of a village; A 
title of honour among peasants. 

The gift of a cow, 

The 8th day of the dark fortniht of 
Sravana. It is the birth day of Lord 
Krisna. 

A pyramidal tower over the gate of the 
encircling wall of a temple. 

A spiritual guide and preceptor; In the 
present thesis, both acharya and guru 
refer to the head of the Pitha, who is 
the supreme teacher. 


An exclusive right of sale or contract. 


One ane two kasus. 

Money; Four anes and eight kasus. 

A platefull of cooked rice offered to 
God. 


Jagir 
Jamadar 


Jaminu 


Janmanakstra- 
santi : 


Japa 


/ 
8 
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Gold. 
A division of a taluk. 


Sacrifice, 


The guru of the world who is the well- 
wisher of the entire mankind. 

4n assignment by government of lands 
or revenues. 

The head of a body; A commander of a 
body of troops. 

Surety. 


anti performed on the day of birth star. 


es 
e 


oe 


Prayer. 


a book made of folded cloth which is 
covered with charcoal paste, on which 
accounts and memorandums are written 
with balapa or white soap-stone pencil. 
An ornamental piece of brass or gold 
fixed on the spires of temples. 
Service; The native militias; Police. 
Land tax or ground rent. 

Due. 

Installment. 


The smallest copper coin. 


Kolaga 
Krittika festival 


Kumbhabhiseka 
Kuruba 

L 
Lavana-dana 


Linga 


x 


Madhu-dana 


Mahanavam1 


Makara-torana 


Malahanikarésvara 


avg 


A measure of capacity. 

The full-moon day of Kartika masa. 
Sprinkling water over a kumbha; 
Consecration of temple. 


4&4 man of the shepherd caste. 


Salt given in charity. 

{ 
It represents Siva (Brahman in the 
formless aspect) in whom the entire 


universe inheres,. 


Honey given in charity. 

A festival on the ninth day in the light 
half of the month Agvina, the Dasara 
feast, the last of the nine days or 
nights dedicated to the worship of 
Goddess Durga. 


A torana of the form of a makara (a kind 
— 


of sea-monster - crocodile) attached to 
two poles, which, in procession, as an 
emblem of distinction (birudu), is 
carried before idols, guru and kings. 


Destroyer of the impurities of soul. 
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Mana : A measure of capacity; A mound. 

Maniya : Superintendence of temples, mathas 
palaces, gardens, custom houses etc. 

Maniyagara : A man who holds any maniya office. 
(Local manager). 

Mantraksate : Aksate consecrated through the recita- 
tion over it of mantras; Unbroken rice 
mixed with turmeric powder. 

Matha : A monastery which is also a place of 
learning. 

Mulanaksatra- : Kanike. offered on Milanaksatra in 

: Navaratre. 

Muzrayi : Deductions from the public revenue for 
religious or charitable purposes; 
Allowances or grants to temples, mathas, 
satras etc. 

N 

Naga : 4n ornament; An article. 

Naivedya : Food offerings. 

Najar : A present to a superior; Presents made 


and received amongst people of rank when 
they visit. 
Perpetual lamp. 


oe 


Nandadipa 


Narasimha Jayanti 


Navaranga 


Navaratre 


Padmakosa 
Paduke 


Palegar 


Panaka 


Panchapatre 


oe 
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Day of the bright fortnight of Vaisakha: 
lord Visnu killed Hiranyakashipu in the 
form of man-lion. 

The hall in front of the sanctum. 

Nine nights: an annual feast of nine 
days in the seventh month, in honour of 
Indra, Durga or Visnu, followed by the 
Dasare or the tenth day. 

A written order; Command; A representa- 


tion in writing. 


An (extra) allowance in food (grain, 
salt, vegetables and all that is required 
to prepare a meal, also the fire-wood), 
sometimes also in money to servants; 
Daily allowance to a temple. 

(a lotus) The pericare of a lotus; 

késa is a case. 

A wooden shoe worn by guru and worshipp- 
ed by devotees. 

A feudal chieftain. 

A drink; Beverage made of jaggory, sugar 
etc. and water and drunk as sherbet. 


Five cups or vessels collectively. 


28e 


Panchamrita : The five nectar-like substances; milk, 
curds, ghee, honey and sugar, and a 
compound made of them, 

Pandan : Box. 

Parampara : Lineage. 

Paricharaka : Attendant. 

Parigrahana : Accepting. 

Paryaya : Worship of Lord Krisna at Udipi by the 
Svamis of the Astha mathas (Dvaita). 

Parjanya : A religious ceremony where the Rain 
God is prayed to bring rain. 

Parupatyagara : Officer in charge of a temple, o chault+y eke, 

Parvatithi : A religious offering presented on the 
occasion of a change of the moon. 

Pattabhiséka : Coronation. 

Peiskar : A revenue officer secondary to an 
amildar . 

Fitha : A seat of a guru. 

Pitrudivasa : (Patru tithi or Patrudina) The death 
anniversary of the parents. 

Prabhavali : Radiance circle: the "glory" surround 
the head of an idol. 

Pradosa-puja : Worship offered in the evening. 

Prakdra : An encircling wall. 


Prakarana : A treatise. 


Pranava 
a 


Prasada 


Pratisthe 
uate 1 aes 


Prayaschitta- 


kanike 


Punyadhavachana 


Purnahuti 


Purohita 


oe 
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The mystic syllable 6m. 

Any gift (food, fruit, water, ashes, 
etc.) that comes from a guru or idol. 
Installation; Consecration. 

Gift or due offered on the occasion of 
purificatory ceremony. 

The consecration; The purification of 
a house or temple after defilement or 
before use. 

The last offering at a homa or final 
oblation. 

lit. Placed foremost or in front; 


The family priest. 


A passport; A permit; A guard taken 
on a journey. 

Royal sovereignty or majesty. 

The ninth day in the light half of 
Chaitra, being the birthday of Sri 
Ramachandra, 

Car festival. 

A sign of the zodiac, An astrological 
house. 

Silver given in charity. 


Clerkship; Letter from a guru. 


Rudrabhiseka 


SS 
Sadas 


Sadhaka 


Sadhana 
Sadudarsana 
! 

Saiva 
Sata 
Salam 
Samadhi 


Samaradhane 


Samproksane 


Samsthana 


Sanads 


t 
Sanipradosa 


Santarpane 


ee 


ee 


oe 


$s 


Sid 


ov 


9 
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Anointing a linga whilst repeating the 


Rudrasukta. 


An assembly. 

One who is engaged in spiritual 
practices. 

Spiritual practice. 

Saakhya, Yoga, Nyaya, Varsésika, 


Purva-mimamsa, and Uttaramimamsa. 


‘ / 
Follower of Siva. 


Worshipper of Dévi. 
Greeting. ° 

Tomb. 

Entertainment made to Brahmanas on 
festive or religious occasions; 
Community feeding. 

The act of sprinkling with water for 
purification; Consecration by sprinkling. 
A state exercising revenue and judicial 
authority. 

Charters by kings to individuals and 
groups. 

Pradosa falling on Saturday. 

lit. offering food to saintly people; 
Community feeding. 


Sanyasa 


Sarvamanya 
Sarvadhikari 
Saura 


Sékdar 


Senubova 
/ 
Sikhara 
Sistu 


7 
Sivaratre 


stétra 
Subedar 

Subba 

Sukhanas1 
ss 

Stara 


Sutra 


! 
Svetachhatra 


oe 


ee 
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Abandonment of all worldly possession 
and earthly affections; Profession of 
asceticism. 

Rent free. 

A general superintendent. 

Devotee of sun. 

The natave collector of the revenue 

of a division of village or land. 

The village accountant. 

The top of a temple. 

Standard land assessment. 

The 14th day of the dark fortnight of 
Maghas; A night on which fasting, vigil, 
etc. are held in honour of a 

A hymn of praise. 

The chief native officer of a taluk. 

A province. 

A small room in a temple in front of 
that wherein the idol is placed. 

A man of the fourth or servile tribe. 
A line; Axiom; Treatise on rituals and 
ethics. 

White umbrella held over the head of a 


Guru which serves as a shelter. 


Swastya 


Swayampaka 


7 


Takit 


Tantra 
U 


Uddharane 


Udugore 
Ugrana 
Umbali 
pth 


Upadhi 


Upakarma 


Upanay ana 


Upanisad 


ee 
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Land either liable to a trifling quit 
rent, or altogether exempt from tax, 


Cooking by self. 


Injunction; A letter of injunction from 
Government to an officer. 


Ritual; An established doctrine;A system. 


Spoon. 

A present given on auspicious occasion. 
A store house; A granary. 

An enjoyment gift; The rent free grant 
of a plot of ground or of a village, 
Lit. Leading near; Duty; especially 
that of a priest. 

A ceremony performed once a year (Full- 
moon-day or under sravana-asterisk ) 
before reciting the Vedas. 

Investiture with a thread to be worn over 
the -left shoulder and under the right. 
The knowledge of Brahma as the only 
existent; The sections of the Vedas 
(i.e. their aranyakas ) which treat of 
this knowledge. 


Upasana 


Uttara 


Y 

Valekara 
Vamachara 
Varadamdra 


Varaha 


Varamahalaksmi 
vrata 


vrata 


ef 
Varnasrama 
» 


Vasantotsava 


Vastradana 
Vedanta 
Vedaparayana 
Vibhuti 
Vidéhamukti 
Vigraha 
Vijayayatre 
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Performance of worship; Adoration and 
spiritual practices. 
land given rent-free by government to 


an individual as a reward for services, 


(Olekara) A servant who carries letters. 
Bad conduct; Wicked practice. 

Pose of hands indicating benevolence, 

A gold coin with a boar stamp; a 
pagoda; four rupees. 

The second Friday in the bright fort- 
night of Stevens: 

Caste and order; Class and stage of 
life. 

A festival observed in spring (compris- 
ing the months Chaatra and Vaisdkha, 
from the middle of March to that of May). 
Cloth given in charity. 

Lit. End of the Veda; An Upanisad. 
Recitation of the Vedas. 

The holy ashes of cow-dung. 

Death of a holy personage, 

An image. 


Victorious travel. 


Vimana 


Vinayakana-chavati 


Viniyoga 


e 
é 


oe 


7 


ee 
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The abode of God comprising the entire 
structure from the plinth to the final 
over the superstructure with the sanctum 
in the middle, 

The fourth day of the bright fortnight 
of Bhadrapada. 

An appointed task or duty relating to 
religious activities. 

1/16 of a hana. 

A kanike that is given on special 
occasions. 

A small landholding. 

Expounding; Commenting; Explanation. 
The worship of Vyasa, the son of 
Parasara and Satyavati, who is regarded 
as the original arranger of the Vedas 


and founder of the Vedanta Philosophy. 


A sacrifice. 

A spirit; Kubera. 

Reasoned and reverent enquiry. 

A festival observed on a New-Year's 


/ 
day (The first day of Chaitra Su.). 
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